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2022年冬季共修會開⽰：「業的法則」 
中部（135）《⼩業分別經》（Cūḷa-kammavibhaṅga suttaṃ）  1

中部（136）《⼤業分別經》（Mahā-kammavibhaṅga suttaṃ） 

⼀、各種傳本 

⼆、中部架構 

三、說法因緣（提問者背景） 
 
中部（135）《⼩業分別經》（Cūḷakammavibhanga Su3a） ，除了近代各種語⾔的翻譯本，古

本對應版本（語本+譯本）⼤約有13個，是中部經典裡（152）中最多的⼀經。 

2梵⽂本、1和闐語本（新彊和⽥，屬伊朗語族東⽀）、1粟特語本（Sogdian，同屬伊朗語族東

⽀）、1吐火羅語本（Tocharian，東焉耆、⻄⿔茲，6-8世紀曾流⾏於新彊塔⾥⽊盆地）及2藏譯本。 

6 漢譯本： 

（⼀）No.26  中阿含經（170）《鸚鵡經》*  2

（⼆）No.78《佛說兜調經》* 

（三）No.79《佛說鸚鵡經》* 

（四）No.80《佛為⾸迦長者說業報差別經》 

（五）No.81《分別善惡報應經》* 

（六）No.755 《佛說淨意優婆塞所問經 》 

 中部（135）《⼩業分別經》 =  後分五⼗篇的4. 分別品之第五經。漢譯本有6個版本，如對應中阿含（170）是「根本1

分別品」的《鸚鵡經》第九裡 (CBETA 2021.Q4, T01, no. 79, p. 888b15)。印順《華雨集》（三）：「七五五 《佛說淨意優

婆塞所問經 》 趙宋施護譯本經是《中阿含經》（⼀七〇）《鸚鵡經》的異譯。本經初沒有「⽩狗」因緣，所以與《中

部》（⼀三五）《⼩業分別經》更為接近。本經共有（華⽂的）六譯，還有七八《佛說兜調經》、七九《佛說鸚鵡
經》、八〇《佛為⾸迦長者說業報差別經》、八⼀《分別善惡報應經》。八〇經也沒有「⽩狗」因緣；八〇與八⼀經，
增多了部分業報說，所以⽂段要長⼀些。經典在印度，是有部派不同，及先後增減的。」(CBETA 2021.Q4, Y27, no. 27, p. 
231a4-10)

 印順導師《初期⼤乘佛教之起源與開展》：「現存漢譯的《中阿含經》，是說⼀切有部（[A25]SarvāsFvāda）所傳的；2

南傳的《中部》，屬⾚銅鍱部（[A26]Tāmraśāṭīya）。在《中阿含經》的⼆⼆⼆經，《中部》的⼀五⼆經中，相同的僅有

九八經。主要是由於⼆部的編集不同，《中阿含經》的⼤部分——七五經，南傳卻編到《增⽀部》去了[23]。現以⼆部

共同的來說：《中部》有〈分別品〉（⼀⼆經），《中阿含經》也有〈根本分別品〉（⼀〇經），相同的有九經，僅缺
《⼀夜賢者經》；其他的《施分別經》、《諦分別經》，也都在《中阿含經》中，這可說是⼆部最⼀致的部分。」
(CBETA 2021.Q4, Y37, no. 35, pp. 254a13-255a4)[A25]：SarvāsFvāda【CB】，SarvāsFvādāḥ【印順】[A26]：Tāmraśāṭīya

【CB】，Tāmra-śāOyāḥ【印順】[23]：拙作《原始佛教聖典之集成》（七〇七——七⼀七）。



巴利聖典《中部經典》（共152經） 
 
上篇  Mūla-paṇṇāsa-pāḷi 根本五⼗經篇（第1-50經） 

1. Mūlapariyāya-vaggo 根本法⾨品（1-10） 

2. Sīhanāda-vaggo 師⼦吼品（11-20） 

3. Opamma-vaggo 譬喻品（21-30） 

4. Mahāyamaka-vaggo 雙⼤品（31-40） 

5. Cūḷayamaka-vaggo 雙⼩品（41-50） 
 
中篇  Majjhima-paṇṇāsa-pāḷi 中分五⼗經篇（第51-100經） 

1. GahapaF-vaggo 屋主品（51-60） 

2. Bhikkhu-vaggo 比丘品（61-70） 

3. Paribbājaka-vaggo 遊⾏者品（71-80） 

4. Rāja-vaggo 王品（81-90） 

5. Brāhmaṇa-vaggo 婆羅⾨品（91-100） 

下篇  Upari-paṇṇāsa-pāḷi 後分五⼗經篇（第101-152經） 

1. Devadaha-vaggo 天池品（101-110） 

2. Anupada-vaggo 逐⼀品（111-120） 

3. Suññata-vaggo 空品（121-130） 

4. Vibhaṅga-vaggo 分別品（131-142） 
(1) Bhaddekaraea-sueaṃ ⼀夜賢者經 

(2) Ānanda-bhaddekaraeasueaṃ 阿難⼀夜賢者經 

(3) Mahākaccāna-bhaddekaraea-sueaṃ ⼤迦旃延⼀夜賢者經 

(4) Lomasakaṅgiya-bhaddekaraea-sueaṃ 盧摩沙崗耆雅⼀夜賢者經 

(5) Cūḷakamma-vibhaṅga-su3aṃ ⼩業分別經 

(6) Mahākamma-vibhaṅga-sueaṃ ⼤業分別經 

(7) Saḷāyatana-vibhaṅga-sueaṃ 六處分別經 

(8) Uddesa-vibhaṅga-sueaṃ 總說分別經 

(9) Araṇa-vibhaṅga-sueaṃ 無諍分別經 

(10) Dhātu-vibhaṅga-sueaṃ 界分別經 

(11) Sacca-vibhaṅga-sueaṃ 諦分別經 

(12) Dakkhiṇā-vibhaṅga-sueaṃ 供養分別經 

5. Saḷāyatana-vaggo 六處品（143-152） 



中部（135）《⼩業分別經》（Cūḷakammavibhanga Su3a）  
 
MN135 
289. evaṃ me sutaṃ — ekaṃ samayaṃ bhagavā sāvaehiyaṃ viharaF jetavane, 
anāthapiṇḍikassa ārāme. atha kho subho māṇavo todeyya-pueo yena bhagavā 
tenupasaṅkami; upasaṅkamitvā bhagavatā saddhiṃ sammodi. sammodanīyaṃ kathaṃ 
sāraṇīyaṃ vīFsāretvā ekamantaṃ nisīdi. ekamantaṃ nisinno kho subho māṇavo 
todeyyapueo bhagavantaṃ etadavoca — 



如是我聞：⼀時，世尊住舍衛城祇樹林給孤獨園。爾時，多迭亞之⼦蘇巴學⽣婆羅⾨3

往詣世尊。往詣已，與世尊互相問候；互相問候及親切談話已，坐在⼀旁；坐在⼀旁
已，多迭亞之⼦蘇巴學⽣婆羅⾨對世尊說這： 

BB: 
Thus have I heard. On one occasion the Blessed One was living at Sāvaehī in Jeta’s Grove, 
Anāthapiṇḍika’s Park. Then the brahmin student Subha, Todeyya’s son, went to the Blessed 
One and exchanged greeFngs with him. When this courteous and amiable talk was finished, 

 「多迭亞之⼦蘇巴學⽣婆羅⾨」（subho māṇavo todeyya-pu3o）：對照中阿含（170）《鸚鵡經》：「鸚鵡-摩納-都提3

⼦」。subha：n. a. 清淨的，美麗的，幸福的。māṇava：=mānava=māṇavaka, m. 摩納、學⽣婆羅⾨、青年。鸚鵡：在巴

利語有cirīṭa 、kīra或suva （=suka，Sk. śuka）三個都是陽性名詞（m. ）。Subho、suva或suka：《佛說淨意優婆塞所問

經 》 的「淨意」可能從subha（清淨的）字來。對應中阿含（⼀七〇）《鸚鵡經》的「鸚鵡」、80《佛為⾸迦長者說業

報差別經》的「⾸迦」、81《分別善惡報應經》的「輸迦」可能都是suva或suka（鸚鵡）的⾳譯。⼜，對應78《佛說兜

調經》的「兜調」、《佛為⾸迦長者說業報差別經》的「忉提耶⼦」與81《分別善惡報應經》的「兜儞野」應是todeyya

的⾳譯。《注》：taeha subhoF so kira dassanīyo ahosi pāsādiko, tenassa aṅgasubhatāya subhotveva nāmaṃ akaṃsu. māṇ
avoF pana taṃ taruṇa-kāle vohariṃsu, so mahallaka-kālepi teneva vohārena vohariyaF.  
todeyyapu3oF todeyyassa nāma pasenadirañño purohita-brāhmaṇassa pueo.  此處，「蘇巴」：傳聞他被認為是英俊的、端

正的，就以他那淨/美肢體的「淨/美」（subho）⽽稱如是名。「學⽣婆羅⾨」：然⽽他們是說他在新的/年幼的時期，

縱使他在⾼齡的時期也是以（「青年/學⽣婆羅⾨」）那樣的稱謂來說。「多迭亞」：〔他是〕波斯匿王的輔相/祭司婆

羅⾨名多迭亞的兒⼦。（傳⾔（kira）多迭亞他因貪婪財富（dhana-lobhena）死後投⽣為⾃⼰家裡的狗（sunakho），⽽

多迭亞的兒⼦蘇巴（subho）極度地喜愛那狗……）菩提長老英譯《中部經典》：中部（99）《蘇巴經》（Subhasuea

ṃ）。根據注釋書，他的⽗親婆羅⾨多迭亞，因為極其吝嗇⽽投⽣為⾃家中的⼀條狗。佛陀叫狗挖出蘇巴的⽗親死前埋

藏的⼀些寶藏，藉此將牠指給蘇巴（相認）。這就激發了蘇巴對佛陀的信⼼，促使他親近並詢問有關於業的運作。See 
MN 99. According to MA, his father, the brahmin Todeyya, was reborn as a dog in his own house because of his extreme 
sFnginess. The Buddha idenFfied him to Subha by gexng the dog to dig up some hidden treasure Subha’s father had buried 
before his death. This inspired Subha’s confidence in the Buddha and moved him to approach and inquire about the workings of 
kamma. 《中阿含170經》：「兜調為⼈急弊，常憙罵詈，⾝死還⾃為其家作狗⼦。」《鸚鵡經》：「此摩牢！以汝增上

慢，彼⽗兜羅亦復〔增上慢〕爾，是故⽣弊惡狗中。」《分別善惡報應經》卷1：「此⽝汝⽗兜儞野⾝，於過去⽣妄計

此⾝無我計我，慳貪嫉妬不⾏惠施，貪惜財物不信三寶，墮畜⽣中，今⽝商佉是長者⽗。」 

狗/⽩狗？（Sunakho）：《中阿含170經》卷44：「爾時，世尊過夜平旦著衣持鉢，入舍衛乞食，於乞食時往詣鸚鵡-摩

納-（subho māṇavo蘇巴學⽣婆羅⾨）都提⼦家。是時，鸚鵡摩納都提⼦少有所為，出⾏不在。彼時，鸚鵡摩納都提⼦

家有⽩狗，在⼤床上⾦槃中食。於是，⽩狗遙⾒佛來，⾒已便吠。世尊語⽩狗：「汝不應爾，謂汝從呧⾄吠。」⽩狗聞
已，極⼤瞋恚，從床來下，⾄⽊聚邊憂慼愁臥。」(CBETA 2021.Q4, T01, no. 26, pp. 703c24-704a2) No.78《兜調經》：「⼀

時，佛在舍衛國。國中有⼀婆羅⾨，名曰兜調，有⼦名曰⾕。兜調為⼈急弊，常憙罵詈，⾝死還⾃為其家作狗⼦，名曰
騾。其⼦⾕者愛是狗⼦，為著⾦鏁，牀臥常以氍氀{翕+⽑ ⽑+登}，食以⾦盤美食。⾕出⾄市，佛過⾕⾨，⽩狗嚇（吠）

佛。佛即⾔：「汝平常時舉⼿⾔咆，今反作狗嚇，不知慚愧。」狗便慚走，持頭⾯插牀下啼淚出。」(CBETA 2021.Q4, 

T01, no. 78, p. 887b7-14) No.79《鸚鵡經》：「⼀時，婆伽婆在舍衛城祇樹給孤獨園。彼時，世尊晨起著衣服，與衣鉢俱

詣舍衛城分衛。遊舍衛分衛時，到鸚鵡-摩牢-兜羅⼦家。彼時，鸚鵡摩牢兜羅⼦，出⾏不在少有所為。彼時，鸚鵡摩牢

兜羅⼦家有狗，名具（assatara/assatarī？），坐好褥上，以⾦鉢食粳米⾁。⽩狗遙⾒世尊從遠⽽來，⾒已便吠。彼世尊

便作是⾔：「⽌！⽩狗！不須作是聲，汝本吟哦(梵志乞食⾳)！」於是，⽩狗極⼤瞋恚不歡喜，下牀褥已⾄⾨閾下，依

⽽伏寂然住。」(CBETA 2021.Q4, T01, no. 79, p. 888b18-27) No.81《分別善惡報應經》卷1：「⼀時，世尊在舍衛國祇樹給

孤獨園。爾時，世尊食時著衣持鉢，入舍衛城次第乞食，⾄兜儞野⼦（todeyya puea）-輸迦長者（suva或suka））舍，

在⾨外立。是時，輸迦長者家有⼀⽝，名曰商佉（？），常在⾨⾸。於是，長者常⽤銅器盛以美飯，與商佉食。⽝⾒世
尊瞋恚⽽吠。爾時，世尊謂商佉⾔：「汝由未悟，⾒我乃吠。」作是語時，商佉轉惡⼼⽣瞋恨，即離本處往旃檀座
下。」(CBETA 2021.Q4, T01, no. 81, p. 895c1-8)



he sat down at one side and asked the Blessed One: 

MN135 
“ko nu kho, bho gotama, hetu ko paccayo yena manussānaṃ-yeva sataṃ manussabhūtānaṃ 
dissanF hīnappaṇītatā? dissanF hi, bho gotama, manussā appāyukā, dissanF dīghāyukā; 
dissanF bavhābādhā {bahvābādhā (syā. kaṃ. ka.)}, dissanF appābādhā; dissanF dubbaṇṇā, 
dissanF vaṇṇavanto; dissanF appesakkhā, dissanF mahesakkhā; dissanF appabhogā, 
dissanF mahābhogā; dissanF nīcakulīnā, dissanF uccākulīnā; dissanF duppaññā, dissanF 
paññavanto {paññāvanto (sī. pī.)} . ko nu kho, bho gotama, hetu ko paccayo yena 
manussānaṃyeva sataṃ manussabhūtānaṃ dissanF hīnappaṇītatā”F? 
「朋友 喬達摩！是什麼因、什麼緣，諸如此正在存在的 ⼈們、已成為的⼈們被視為4 5

下劣與勝妙？朋友喬達摩！因為⼈們被視為短命與長壽；被視為多病與少病；被視為
醜陋與美貌；被視為少權勢與⼤權勢；被視為貧窮與富裕；被視為出⽣卑賤與出⽣⾼
貴；被視為惡慧與聰慧 。朋友喬達摩！是什麼因、什麼緣，諸如此正存在的⼈們、已6

成為的⼈們被視為下劣與勝妙？」 

BB: 
“Master Gotama, what is the cause and condiFon why human beings are seen to be inferior 
and superior? For people are seen to be short-lived and long-lived, sickly and healthy, ugly 
and beauFful, uninfluenFal and influenFal, poor and wealthy, low-born and high-born, 
stupid and [203] wise. What is the cause and condiFon, Master Gotama, why human beings 
are seen to be inferior and superior?” 

MN135 
“kammassakā, māṇava, saeā kamma-dāyādā kamma-yonī kamma-bandhū {kamma-yoni 
kamma-bandhu (sī.)} kammap-paṭisaraṇā. kammaṃ saee vibhajaF yadidaṃ — 
hīnappaṇītatāyāF. na kho ahaṃ imassa bhoto gotamassa saṃkhieena bhāsitassa viehārena 
aehaṃ avibhaeassa viehārena aehaṃ ājānāmi. sādhu me bhavaṃ gotamo tathā 
dhammaṃ desetu yathā ahaṃ imassa bhoto gotamassa saṃkhieena bhāsitassa viehārena 
aehaṃ avibhaeassa viehārena aehaṃ ājāneyyan”F. 
「學⽣婆羅⾨！諸有情是業的擁有⼈，是業的繼承⼈；以業為⺟胎，以業為親屬，以

 bhavant：pron.代名詞 [bhavaF是、有、存在的ppr.現分，可能是bhagavant 的縮寫]禮貌稱呼：尊、尊敬的、尊貴的、勝4

存者。Bho： [bhavant的Voc.，Sk. bhoḥ]  吠陀梵語bhagavant的Voc. ⼀般使⽤在與熟悉、平等或低等的⼈交談時的稱呼，

類似佛教僧團裡⽤的āvuso，對上級使⽤ bhante。PTS Pali-English dicXonary：bhovādika = bhovādin ⼀位婆羅⾨⽤“bho”這

個詞稱呼他⼈，暗⽰說話者的某種優越性。

 sataṃ：=santānaṃ [santa有/是/存在(ppr.)的pl. gen. ]現存的、正存在的。5

  這七項業果是本經的總問：壽命、健康、容貌、權位、財富、出⾝、智慧。6



業為依怙 。就是業在劃分諸有情的下劣、勝妙。」  7 8

「對於朋友喬達摩的這未詳說其義之略說，我不解其詳義。請朋友喬達摩為我說法 ，9

如我了解朋友喬達摩這未詳說其義之略說，那就再好不過了！」 

BB: 
“Student, beings are owners of their acFons, heirs of their acFons; they originate from their 
acFons, are bound to their acFons, have their acFons as their refuge. It is acFon that 
disFnguishes beings as inferior and superior.”“I do not understand in detail the meaning of 
Master Gotama’s statement, which he spoke in brief without expounding the meaning in 
detail. It would be good if Master Gotama would teach me the Dhamma so that I might 

 kammassaka：a. [kamma業-saka⾃⼰的] 業是⾃⼰的，業是⾃⼰所擁有的，業是隨⾝的。7

  《中阿含170經》卷44：「世尊答曰：『彼眾⽣者，因⾃⾏業，因業得報，緣業、依業、業處，眾⽣隨其⾼下處妙不8

妙。』」(CBETA 2021.Q4, T01, no. 26, p. 704c25-27) 《鸚鵡經》：「此摩牢！眾⽣因緣故，因⾏故、緣⾏故、作⾏故，隨

眾⽣所作⾏，令彼彼有好惡⾼下。」(CBETA 2021.Q4, T01, no. 79, p. 889b20-22) 。《佛為⾸迦長者說業報差別經》：「佛

告⾸迦：「⼀切眾⽣繫屬於業，依⽌於業，隨⾃業轉。以是因緣，有上、中、下差別不同。」(CBETA 2021.Q4, T01, no. 
80, p. 891a25-26) 

《注》：taeha kammaṃ etesaṃ sakaṃ aeano bhaṇḍakanF kammassakā. kammassa dāyādāF kammadāyādā, kammaṃ 
etesaṃ dāyajjaṃ bhaṇḍakanF aeho. kammaṃ etesaṃ yoni kāraṇanF kammayonī. kammaṃ etesaṃ bandhūF kammabandhū, 
kammañātakāF aeho. kammaṃ etesaṃ paṭisaraṇaṃ paFṭṭhāF kammapaṭisaraṇā. yadidaṃ hīnappaṇītatāyāF yaṃ idaṃ “tvaṃ 
hīno bhava, tvaṃ paṇīto, tvaṃ appāyuko, tvaṃ dīghāyuko ... pe ... tvaṃ duppañño bhava, tvaṃ paññavā”F evaṃ hīnappaṇītatāya 
vibhajanaṃ, taṃ na añño koci karoF, kammameva evaṃ saee vibhajaOF aeho. na māṇavo kathitassa aehaṃ sañjānāsi, ghana-
dussapaṭṭenassa mukhaṃ bandhitvā madhuraṃ purato ṭhapitaṃ viya ahosi. mānanissito kiresa paṇḍitamānī, aeanā samaṃ na 
passaF. athassa “kiṃ samaṇo gotamo katheF, yamahaṃ jānāmi, tadeva katheOF ayaṃ māno mā ahosī”F māna-bhañjanaehaṃ 
bhagavā “āditova duppaṭivijjhaṃ katvā kathessāmi, tato ‘nāhaṃ bho gotama jānāmi, viehārena me pākaṭaṃ katvā kathethā’F 
maṃ yācissaF, athassāhaṃ yācitakāle kathessāmi, evañcassa sāehakaṃ bhavissaO”F duppaṭivijjhaṃ katvā kathesi. 此中，那些

業是⾃⼰的、⾃我的財產，為「業的擁有⼈」。業的後繼者，為「業的繼承⼈」，表⽰那些業是後繼者的財產。那些業
是⺟胎、是原因，為「業為⺟胎」。那些業是親屬，為「業為親屬」，表⽰業是親族（有關係者）。那些業是依估/所

依、是依⽌/依⾜處，為「業為依怙」。「就是…下劣、勝妙」：凡這「你下劣，你勝妙；你短命，你長壽……你惡慧，

你聰慧」如是下劣、勝妙之區別，那不是其他的任何⼈做，就是「業在如此劃分有情」的意思。學⽣婆羅⾨，你不知道
〔世尊〕所說意義，就如被以堅厚的⽩布捆縛臉後的⼈在前⾯被放置了蜂蜜⼀樣。傳聞，這是個⾃負的/⾃以為聰明的

慢已依⽌者，以⾃⼰未⾒平等故。那時候，〔他⾃負地認為〕「不論沙⾨喬達摩說什麼，我都知道。『就在那說時』他
是有慢者。」世尊為打破慢之⽬的，「從⼀開始，我將說難理解的。」此後，他將要求我：『朋友，喬達摩！我不理
解，請你們以廣說/詳細解釋為我顯現〔其義〕⽽說。』那時候，我將在被要求時⽽講述。這樣，對於他（蘇巴）將是

具有意義/有利益的。」〔當世尊已破其慢⼼之〕後，他說了難理解的〔業分別〕。 

「慢」 （māno）：《清淨道》：ayaṃ viseso, so uṇṇaF（=unnaF）-lakkhaṇo, sampaggaha-raso, ketukamyatā-

paccupaṭṭhāno, diṭṭhivippayuea-lobha-padaṭṭhāno, ummādo viya daṭṭhabbo. 這（慢）的特質，那是上昇/⾼慢為特相；⾼揚/

伸展為作⽤；虛榮/渴望顯赫為現起；〔邪〕⾒不相應的貪為近因，應⾒如瘋狂。⼩部《慈經注》：anaXmānī assa, 

jāFgoeādīhi aFmāna-vaehūhi pare nāFmaññeyya, sāripueaehero viya caṇḍāla-kumāraka-samena cetasā vihareyyāF. 「不過

慢」：不會以出⽣種姓等過慢事⽽輕蔑他⼈，如舍利弗長老能以平等⼼與旃陀羅少年居住⼀樣。 

另外，結⽣之後有16個有分⼼⽣起，隨後轉起意⾨轉向及七個貪著新⽣命的「有欲速⾏」（bhava有/存在nikanF欲求/欣

求—javana速⾏），屬欲界「邪⾒不相應」無⾏的貪根⼼。「邪⾒不相應」為阿羅漢道斷。

 desetu（請/願/讓說）動詞的 imperaFve mood（imp./ipv.）祈使語氣/命令式情緒，即表達出動作者的祝福、請求、願望9

或指令等。



understand in detail the meaning of Master Gotama’s statement.” 

MN135 
290. “tena hi, māṇava, suṇāhi, sādhukaṃ manasi karohi; bhāsissāmī”F. “evaṃ, bho”F kho 
subho māṇavo todeyyapueo bhagavato paccassosi. bhagavā etadavoca — 
「那樣的話，學⽣婆羅⾨！願你聽聞！願你善的/好好地作意 ！我將要說了。」 10

「是，朋友！」多迭亞之⼦蘇巴學⽣婆羅⾨回答世尊。世尊這樣說： 

BB: 
Then, student, listen and aeend closely to what I shall say.”“Yes, sir,” the brahmin student 
Subha replied. The Blessed One said this: 

MN135 
“idha, māṇava, ekacco iehī vā puriso vā pāṇāFpāO hoF luddo lohitapāṇi hatapahate niviṭṭho 
adayāpanno pāṇabhūtesu {sabbapāṇabhūtesu (sī. ka.)} . so tena kammena evaṃ samaeena 
evaṃ samādinnena {samādiṇṇena (pī. ka.)} kāyassa bhedā paraṃ maraṇā apāyaṃ duggaFṃ 
vinipātaṃ nirayaṃ upapajjaF. no ce kāyassa bhedā paraṃ maraṇā apāyaṃ duggaFṃ 
vinipātaṃ nirayaṃ upapajjaF, sace manussaeaṃ āgacchaF yaeha yaeha paccājāyaF 
appāyuko hoF. appāyuka-saṃvaeanikā esā, māṇava, paṭipadā yadidaṃ — pāṇāFpāO hoF 
luddo lohitapāṇi hatapahate niviṭṭho adayāpanno pāṇabhūtesu. 
「學⽣婆羅⾨！在這世界上，有⼀類的女⼦或男⼦成為殺⽣、兇殘、⾎跡、殺戮，對
於有情、⽣物沒有憐愍者。他依那已完成的、已受持的（殺⽣）業 ，⾝壞命終後，11

往⽣到苦處、惡趣、墮處、地獄。即使⾝壞命終後沒有往⽣到苦處、惡趣、墮處、地

 suṇāhi（請/願/讓聽）與karohi（請/願/讓作），兩個也 imperaFve mood（imp./ipv.）祈使語氣/命令式情緒。10

 《注》：290. sama3enāF paripuṇṇena. samādinnenāF gahitena parāmaṭṭhena. 「依已完成的」：依已圓滿的/完成的。11

「依已受持的」：依已採取的、已執取的。



獄，如果來到⼈間，不管再⽣到哪裡都成為短命的。」  12

 參考相應部（3.20）《第⼆無⼦者經》（DuXya-apu3aka-su3aṃ）：“Evametaṃ, mahārāja, evametaṃ, mahārāja! 12

Bhūtapubbaṃ so, mahārāja, seṭṭhi gahapaF taggarasikhiṃ nāma paccekasambuddhaṃ piṇḍapātena paṭipādesi. ‘Detha 
samaṇassa piṇḍan’F vatvā uṭṭhāyāsanā pakkāmi. 「⼤王！這是如此，⼤王！這是如此。⼤王！以前發⽣過，那位富商居⼠

令提供了食物給名多迦羅⼫棄（taggarasikhi）的辟⽀佛；說『請你們對沙⾨施與食物』後，就已起座⽽離開了。（經：

以此善業往⽣善趣、天界，剩餘異熟成為富商各七回） 

Datvā ca pana pacchā vippaṭisārī ahosi– ‘varam-etaṃ piṇḍapātaṃ dāsā vā kammakarā vā bhuñjeyyun’F. Bhātu ca pana 
ekapueakaṃ sāpateyyassa kāraṇā jīvitā voropesi. 但，施與已，他後來成為了後悔者〔⼼傾向於不卓越的（nāssuḷārāya）不

善思〕：『這樣的惠與，如果是奴隸或⼯⼈〔也〕會/可能去吃的食物。』⽽且，他為了財產原因⽽已剝奪了兄弟唯⼀

兒⼦的⽣命。（經：以此不善業在地獄中受苦，剩餘異熟成為無⼦者七次，且死後其財物被國王藏沒收到寶庫裡。）
（略） 

Tassa kho, mahārāja, seṭṭhissa gahapaFssa purāṇañca puññaṃ parikkhīṇaṃ, navañca puññaṃ anupacitaṃ. Ajja pana, mahārāja, 
seṭṭhi gahapaF mahāroruve niraye paccaO”F. ⼤王！對於那位富商居⼠，他以前的福已被消盡且新的福沒積累到。⼜，⼤

王！現在富商居⼠在⼤叫喚地獄（八⼤地獄之⼀）中被折磨。」



「學⽣婆羅⾨！這⼈導向短命的進⾏⽅式（業道） ，就是殺⽣13

paṭipadā：f. [cf. paṭi-pad，BSk. praFpad，praFpadā] 道，⾏道，路徑，⽅式，即為達到⽬的之⼿段、進⾏⽅式。13

《疏》：PaṭipajjaF etāya sugaF-duggaOF paṭipadā, kammaṃ. Tathā hi taṃ ‘‘kammapatho’F vuccaF. 由於那業⽽走向善趣、惡

趣，為「進⾏⽅式」。如此，那被稱為「業道」。



、兇殘、⾎跡、殺戮，對於有情、⽣物沒有憐愍者。」 14

BB: 
“Here, student, some man or woman kills living beings and is murderous, bloody-handed, 
given to blows and violence, merciless to living beings. Because of performing and 
undertaking such acFon, on the dissoluFon of the body, a�er death, he reappears in a state 

 《注》：appāyukasaṃva3anikā esā, māṇava, paṭipadā yadidaṃ pāṇāXpā^F yaṃ idaṃ pāṇāFpātakammaṃ, esā appāyuka-14

saṃvaeanikā paṭipadāF. kathaṃ panesā appāyuka-taṃ karoF? caeāri hi kammāni upapīḷakaṃ upacchedakaṃ janakaṃ 
upaehambhakanF. balavakammena hi nibbaeaṃ pavaee upapīḷakaṃ āgantvā aehato evaṃ vadaF nāma — “sacāhaṃ 
paṭhamataraṃ jāneyyaṃ, na te idha nibbaxtuṃ dadeyyaṃ, catūsu-yeva taṃ apāyesu nibbaeāpeyyaṃ. hotu, tvaṃ yaeha 
kaehaci nibbaea, ahaṃ upapīḷakakammaṃ nāma taṃ pīḷetvā nirojaṃ niyūsaṃ kasaṭaṃ karissāmī”F. tato paṭṭhāya taṃ tādisaṃ 
karoF. kiṃ karoF? parissayaṃ upaneF, bhoge vināseF. taeha dārakassa mātukucchiyaṃ nibbaeakālato paṭṭhāya mātu assādo vā 
sukhaṃ vā na hoF, mātāpitūnaṃ pīḷāva uppajjaF. evaṃ parissayaṃ upaneF. dārakassa pana mātukucchimhi nibbaeakālato 
paṭṭhāya gehe bhogā udakaṃ patvā loṇaṃ viya rājādīnaṃ vasena nassanF, kumbhadohanadhenuyo khīraṃ na denF, sūratā goṇā 
caṇḍā honF, kāṇā honF, khujjā honF, gomaṇḍale rogo pataF, dāsādayo vacanaṃ na karonF, vāpitaṃ sassaṃ na jāyaF, 
gehagataṃ gehe, araññagataṃ araññe nassaF, anupubbena ghāsacchādana-maeaṃ dullabhaṃ hoF, gabbha-parihāro na hoF, 
vijātakāle mātuthaññaṃ chijjaF, dārako parihāraṃ alabhanto pīḷito nirojo niyūso kasaṭo hoF, idaṃ upapīḷakakammaṃ nāma.
「學⽣婆羅⾨！這⼈導向短命的進⾏⽅式（業道），就是殺⽣」：那⼈導向短命的進⾏⽅法（業道），即這殺⽣業。然
⽽，那〔殺⽣業〕如何造成這⼈短命？因為四業：阻礙的/壓迫的、破壞的/中斷的、令⽣的/產⽣的、⽀持的/保持的。

在流轉中，與強⼒業（《疏》：福業）⽣起的（《疏》：弱⼒的、有傷害的）阻礙到來後，根據意義是說，所謂：「如
果我（是強⼒的不善業）盡可能早知道，就不可能給與〔機會〕他們會去此處（⼈間）⽣起，⽽會在那（更低級的）四
惡處中⽣起。讓你成為被⽣於該處、於某處。（但此處的強⼒令⽣福業已使投⽣為⼈）我稱為阻礙業的他使壓迫後，將
製造令⼈討厭的、沒有滋養/沒價值的渣滓。」從那之後，那〔阻礙業〕如此地壓迫。如何壓迫？帶來危難，破壞財

富。於此，⼩孩從⺟胎中出⽣後，⺟親就成為沒有樂味或快樂，⽣起對於⽗⺟的壓迫。如是，令導引/帶來危難。⼜，

⼩孩從⺟胎中出⽣後，家裡的財物因諸王等⽽消毀（諸王、諸盜賊取走，火燃燒，⽔沖走，或不愛的/怨憎的諸繼承⼈

取走，如相應部（3.19）《第⼀無⼦者經》（Paṭhama-apueakasueaṃ）所說），如鹽遇⽔；乳⽜不給甕擠奶（不產

奶）；溫柔的公⽜變得兇猛；變得盲⽬（或瞎⼀隻眼）；變得駝背；疾病降臨到⽜團中；奴隸等不聽從指令；已播種的
農作物不長；在家裡的消毀在家，在森林裡的消毀在森林；漸漸地就只是衣食都難獲得；沒有胎兒的保護；在出⽣時，
⺟親的⺟乳被中斷（不產奶）；⼩孩得不到保護，被壓迫、營養不良、虛弱、骨瘦如柴，這名「阻礙業」。 

dīghāyukakammena pana nibbaeassa upacchedakakammaṃ āgantvā āyuṃ chindaF. yathā hi puriso aṭṭhusabha-gamanaṃ katvā 
saraṃ khipeyya tamañño dhanuto vimueamaeaṃ muggarena paharitvā taeheva pāteyya, evaṃ dīghāyukakammena nibbaeassa 
upacchedakakammaṃ āyuṃ chindaF. kiṃ karoF? corānaṃ aṭaviṃ paveseF, vāḷa-macchodakaṃ otāreF, aññataraṃ vā pana sa-
parissayaṭṭhānaṃ upaneF, idaṃ upacchedakakammaṃ nāma, “upaghātakan”Fpi etasseva nāmaṃ. paṭisandhi-nibbaeakaṃ 
pana kammaṃ janakakammaṃ nāma. appabhogakulādīsu nibbaeassa bhogasampadādi-karaṇena upaehambhakakammaṃ 
upa3hambhakakammaṃ nāma. imesu catūsu purimāni dve akusalāneva, janakaṃ kusalampi akusalampi, upaehambhakaṃ 
kusalameva. taeha pāṇāFpātakammaṃ upacchedakakammena appāyuka-saṃvaeanikaṃ hoF. pāṇāFpāFnā vā kataṃ 
kusalakammaṃ uḷāraṃ na hoF, dīghāyuka-paṭisandhiṃ janetuṃ na sakkoF. evaṃ pāṇāFpāto appāyuka-saṃvaeaniko hoF. 
paṭisandhimeva vā niyāmetvā appāyukaṃ karoF, sanniṭṭhāna-cetanāya vā niraye nibbaeaF, pubbāpara-cetanāhi vuea-nayena 
appāyuko hoF. ⼜，〔在流轉中〕與長壽業⽣起的破壞的/中斷的業到來後切斷壽命。確實，正如男⼦製做了⼀個八勒沙

婆（1usabha=20 yaṭṭhi或140肘的長度單位）的箭從另⼀個⼸能射出的釋放程度，如以錘⼦攻擊了後，他就會在那裡倒

下。如是，與長壽業⽣起的破壞的/中斷的業切斷壽命。他怎麼破壞/中斷？使諸盜賊引入森林、蛇⿂進入⽔中，或其他

的，導引⾄有危難之處，這名破壞的/中斷的業，「傷害者/破壞者」也是這的名稱。⼜，結⽣、產⽣的業，名「令⽣

業」。在貧窮家等的出⽣，以財物成就等所作/推⾏的⽀持業，名「⽀持業」。在此四業中，〔根據獲得⼈⾝的善異熟

⽽⾔〕前⼆（阻礙與破壞）都是不善，「令⽣」有善與不善，「⽀持」只是善。此中，殺⽣業是以破壞的/中斷的業⽽

導向短命的。或殺⽣者（在過去）所造沒有卓越的善業，不能去出⽣為長壽的結⽣。如是，殺⽣就成為了導向短命的
（業道）。或是決定結⽣後⽽作短命的（《疏》：當善業正在牽引結⽣時，殺⽣〔非福〕業為決定短命），或依決定思
⽣在地獄（《疏》：極強烈的/痛苦的異熟狀態accanta-kaṭuka-vipākaeā。案：地獄非短命，且苦受可能更為強烈持

久），依前後思所說⽅法成為短命的（《疏》：即其他不像那樣重的）。 

Sanniṭṭhāna：nt.  [saṁ+niṭṭhāna] 1. 結論，完成。 2. 解決。3. 確定，決定，決意。



of deprivaFon, in an unhappy desFnaFon, in perdiFon, even in hell. But if on the dissoluFon 
of the body, a�er death, he does not reappear in a state of deprivaFon, in an unhappy 
desFnaFon, in perdiFon, in hell, but instead comes back to the human state, then wherever 
he is reborn he is short-lived.  This is the way, student, that leads to short life, namely, one 15

kills living beings and is murderous, bloody-handed, given to blows and violence, merciless 
to living beings. 

MN135 
“idha pana, māṇava, ekacco iehī vā puriso vā pāṇāFpātaṃ pahāya pāṇāFpātā paṭivirato hoF 
nihitadaṇḍo nihitasaeho, lajjī dayāpanno sabba-pāṇa-bhūta-hitānukampī viharaF. so tena 
kammena evaṃ samaeena evaṃ samādinnena kāyassa bhedā paraṃ maraṇā sugaFṃ 
saggaṃ lokaṃ upapajjaF. no ce kāyassa bhedā paraṃ maraṇā sugaFṃ saggaṃ lokaṃ 
upapajjaF, sace manussaeaṃ āgacchaF yaeha yaeha paccājāyaF dīghāyuko hoF. 
dīghāyuka-saṃvaeanikā esā, māṇava, paṭipadā yadidaṃ — pāṇāFpātaṃ pahāya pāṇāFpātā 
paṭivirato hoF nihitadaṇḍo nihitasaeho, lajjī dayāpanno sabbapāṇabhūtahitānukampī 
viharaF. 
「⼜， 學⽣婆羅⾨！在這世界上，有⼀類的女⼦或男⼦成為捨殺⽣者、離殺⽣者、已

捨棒杖者、已捨⼑劍者，有恥者、有憐愍者、為了⼀切有情的利益憐愍⽽住者。他由
那已完成的、已受持的（因「離」⼼所⽽產⽣捨離殺⽣）業，⽽⾝壞命終後往⽣到善
趣天界。即使⾝壞命終後沒有往⽣到善趣天界，如果來到⼈間，不管再⽣到哪裡都成
為長壽的。」 

 菩提長老英譯《中部經典》：若殺⽣的業直接決定往⽣的趣向，則殺業〔之因〕是會⽣出往⽣某⼀苦處〔之果〕。15

但如果是善業帶來往⽣⼈道──⽽⼈道必是善業的果──殺⽣業則會藉著造成各種逆境最終或許導致早夭，來以阻撓「令⽣

業」的⽅式運作。同理通於接下來的例⼦中，惡業在⼈⽣中成熟：每個例⼦中，惡業藉著⽣起某種相應於其特有性質的
厄運，來阻撓導致再⽣為⼈的善業（開印案：這⼀段可參考「令⽣業」與「阻礙業」的解說）。If the kamma of killing 
directly determines the mode of rebirth, it will produce rebirth in one of the states of deprivaFon. But if a wholesome kamma 
brings about a human rebirth—and rebirth as a human being is always the result of wholesome kamma—the kamma of killing 
will operate in a manner contrary to that of the rebirthgeneraFve kamma by causing various adversiFes that may eventuate in a 
premature death. The same principle holds for the subsequent cases in which unwholesome kamma comes to maturity in a 
human existence: in each case the unwholesome kamma counteracts the wholesome kamma responsible for the human rebirth 
by engendering a specific type of misfortune corresponding to its own disFncFve quality. 



「學⽣婆羅⾨！這⼈導向長壽的進⾏⽅式（業道） ，就是捨殺⽣、離殺⽣、已捨棒16

杖、已捨⼑劍，有恥、有憐者、為了⼀切有情的利益憐愍⽽住者。」 

BB: 
“But here, student, some man or woman, abandoning the killing of living beings, abstains 
from killing living beings; with rod and weapon laid aside, gentle and kindly, he abides 
compassionate to all living beings. Because of performing and undertaking such acFon, on 
the dissoluFon of the body, a�er death, he reappears in a happy desFnaFon, even in the 

 《注》：dīghāyukasaṃva3anikā esā māṇava paṭipadāF eeha parieakammenapi nibbaeaṃ pavaee etaṃ pāṇāFpātā 16

viraFkammaṃ āgantvā aehato evaṃ vadaF nāma — “sacāhaṃ paṭhamataraṃ jāneyyaṃ, na te idha nibbaxtuṃ dadeyyaṃ, 
devaloke-yeva taṃ nibbaeāpeyyaṃ. hotu, tvaṃ yaeha kaehaci nibbax, ahaṃ upa3hambhakakammaṃ nāma thambhaṃ te 
karissāmī”F upa3hambhaṃ karoF. kiṃ karoF? parissayaṃ nāseF, bhoge uppādeF. taeha dārakassa mātukucchiyaṃ 
nibbaeakālato paṭṭhāya mātāpitūnaṃ sukhameva sātameva hoF. yepi pakaFyā manussāmanussa-parissayā honF, te sabbe 
apagacchanF. evaṃ parissayaṃ nāseF. dārakassa pana mātukucchimhi nibbaeakālato paṭṭhāya gehe bhogānaṃ pamāṇaṃ na 
hoF, nidhikumbhiyo puratopi pacchatopi gehaṃ pavaṭṭamānā pavisanF. mātāpitaro parehi ṭhapita-dhanassāpi sammukhībhāvaṃ 
gacchanF. dhenuyo bahukhīrā honF, goṇā sukhasīlā honF, vappaṭṭhāne sassāni sampajjanF. vaḍḍhiyā vā sampayueaṃ, 
tāvakālikaṃ vā dinnaṃ dhanaṃ acoditā sayameva āharitvā denF, dāsādayo suvacā honF, kammantā na parihāyanF. dārako 
gabbhato paṭṭhāya parihāraṃ labhaF, komārikavejjā sannihitāva honF. gahapaF-kule jāto seṭṭhiṭṭhānaṃ, amaccakulādīsu jāto 
senāpaFṭṭhānādīni labhaF. evaṃ bhoge uppādeF. so aparissayo sabhogo ciraṃ jīvaOF. evaṃ apāṇāFpātakammaṃ 
dīghāyukasaṃvaeanikaṃ hoF.「學⽣婆羅⾨！這⼈導向長壽的進⾏⽅式（業道）」：於此，在流轉中，與⼩的/有限的

〔欲界善〕業⽣起的這離殺⽣業來到後，根據意義是說，所謂：「如果我（是強⼒的善業）盡可能早知道，就不可能給
與〔機會〕他們會去此處（⼈間）⽣起，⽽會在那（更⾼級的）天界中⽣起。讓你成為被⽣於該處、於某處。（但此處
的強⼒令⽣福業已使投⽣為⼈）我稱為⽀持業的將做那些棟梁/柱⼦」的⽀持。如何⽀持？消滅危難，引⽣財富。此

中，〔譬如〕⼩孩從⺟胎在出⽣後，⽗⺟就成為快樂或悅意的，也避開那⼀切成為⾃然的、⼈非⼈的危難。因此，〔⽀
持業會〕消滅危難。⼜，因為孩⼦從⺟胎出⽣後，家裡的財富就沒有限量，此前此後，寶瓶（伏藏的瓶⼦=埋藏寶物）

都在轉入到家。⽗⺟以其他（疏：以前的）已住立的財富〔使之〕到達現前（《疏》：現量）。乳⽜變得多乳，公⽜變
得快樂⾏為，農作物在播種的地⽅成長。或增長/利息的相應（菩提長老：我認為這是個⼈存入的錢會產⽣利息），或

暫時施與的〔錢或財物〕，不被催促（acoditā）就⾃⼰帶回來還與；奴婢等聽從指令；⼯作不錯失/不損失。⼩孩從⺟

胎〔出⽣〕後獲得保護，就是有兒科醫⽣們的已安排好；獲得在富裕族姓家的出⽣者，在⼤⾂/朝⾂家等、在將軍/總司

令等處所的出⽣者。因此，〔⽀持業會〕引⽣財富。他是無危難、有財富，長久活命者。如是，不殺⽣業成為導向長壽
〔的進⾏⽅式（業道）〕。 

【令⽣、卓越業與長壽】apāṇāFpāFnā vā kataṃ aññampi kusalaṃ uḷāraṃ hoF, dīghāyuka-paṭisandhiṃ janetuṃ sakkoF, 
evampi dīghāyuka-saṃvaeanikaṃ hoF. paṭisandhimeva vā niyāmetvā dīghāyukaṃ karoF. sanniṭṭhāna-cetanāya vā devaloke 
nibbaeaF, pubbāpara-cetanāhi vueanayena dīghāyuko hoF. iminā nayena sabba-pañha-vissajjanesu aeho veditabbo. 或不殺⽣

者（在過去）也已造作其他是卓越的善〔業〕故，他能夠去出⽣為長壽的結⽣。這樣的〔善業〕，也成為導向長壽者的
〔進⾏⽅式（業道）〕。或是決定結⽣後⽽作長壽的（如上述《疏》裡「短命」的相反義，即是當過去善業正在牽引結
⽣時，離殺⽣福業為決定長壽之⽬的），或依決定思出⽣在天界（極強⼒的欲界福業令⽣天界，壽命更長），依前後思
所說⽅法成為長壽的（這些是其他非極強⼒的/非重的福業）。以這⽅法，應知在回答所有質問之義。 

【阻礙、傷害業與多病】viheṭhana-kammādīnipi hi pavaee āgantvā aehato tatheva vadamānāni viya upapīḷanena nibbhoga-
taṃ āpādetvā paṭijagganaṃ alabhantassa roguppādanādīhi vā, viheṭhakādīhi katassa kusalassa anuḷāra-tāya vā, āditova 
paṭisandhi-niyāmanena vā, vueanayeneva pubbāparacetanā-vasena vā bahvābādhatādīni karonF, apāṇāFpāto viya ca 
aviheṭhanādīnipi appābādhatādīnīF. 因為，在流轉中，傷害的〔阻礙〕業等到來後，根據意義就像這樣地宣說：依阻礙

（義），或如那當⽣病等得不到看護照料；或與那傷害的〔阻礙業〕等〔到來〕所造的善並不卓越；或是依最初結⽣
〔的令⽣業〕在決定；或是依前後思所說⽅法⽽⽣多種疾病等。如不殺⽣、不傷害等〔福業〕，也是少病等〔原因〕。
（案：縱使以強⼒的欲界福業的「決定思」造業⽽令⽣為⼈，但是曾經造過的殺⽣「前後思」業，將以阻礙業⽅式在他
⽣命中出現，並與令⽣業對抗，直⾄那⼀期⽣命的結束。）



heavenly world. But if on the dissoluFon of the body, a�er death, he does not reappear in a 
happy desFnaFon, in the heavenly world, but instead comes back to the human state, then 
wherever he is reborn he is long-lived.  This is the way, student, that leads to long life, 17

namely, abandoning the killing of living beings, [204] one abstains from killing living beings; 
with rod and weapon laid aside, gentle and kindly, one abides compassionate to all living 
beings. 

MN135 
291. “idha, māṇava, ekacco iehī vā puriso vā saeānaṃ viheṭhakajāFko hoF, pāṇinā vā 
leḍḍunā vā daṇḍena vā saehena vā. so tena kammena evaṃ samaeena evaṃ samādinnena 
kāyassa bhedā paraṃ maraṇā apāyaṃ duggaFṃ vinipātaṃ nirayaṃ upapajjaF. no ce 
kāyassa bhedā paraṃ maraṇā apāyaṃ duggaFṃ vinipātaṃ nirayaṃ upapajjaF, sace 
manussaeaṃ āgacchaF yaeha yaeha paccājāyaF bavhābādho hoF. bavhābādha-
saṃvaeanikā esā, māṇava, paṭipadā yadidaṃ — saeānaṃ viheṭhakajāFko hoF pāṇinā vā 
leḍḍunā vā daṇḍena vā saehena vā. 
「學⽣婆羅⾨！在這世界上，有⼀類的女⼦或男⼦成為對有情以⼿、或⼟塊、或棍
杖、或⼑劍的傷害習慣者。他由那已完成的、已受持的（傷害有情）業，⽽⾝壞命終
後往⽣到苦處、惡趣、墮處、地獄。即使⾝壞命終後沒有往⽣到苦處、惡趣、墮處、
地獄，如果來到⼈間，不管再⽣到哪裡都成為多病的。」 
「學⽣婆羅⾨！這⼈導向多病的進⾏⽅式（業道），就是：對於有情以⼿、或⼟塊、
或棍杖、或⼑劍的傷害習慣者。」 

BB: 
“Here, student, some man or woman is given to injuring beings with the hand, with a clod, 
with a sFck, or with a knife. Because of performing and undertaking such acFon, on the 
dissoluFon of the body, a�er death, he reappears in a state of deprivaFon…But if instead he 
comes back to the human state, then wherever he is reborn he is sickly. This is the way, 
student, that leads to sickliness, namely, one is given to injuring beings with the hand, with 
a clod, with a sFck, or with a knife. 

MN135 
“idha pana, māṇava, ekacco iehī vā puriso vā saeānaṃ aviheṭhakajāFko hoF pāṇinā vā 
leḍḍunā vā daṇḍena vā saehena vā. so tena kammena evaṃ samaeena evaṃ samādinnena 
kāyassa bhedā paraṃ maraṇā sugaFṃ saggaṃ lokaṃ upapajjaF. no ce kāyassa bhedā paraṃ 
maraṇā sugaFṃ saggaṃ lokaṃ upapajjaF, sace manussaeaṃ āgacchaF yaeha yaeha 
paccājāyaF appābādho hoF. appābādha-saṃvaeanikā esā, māṇava, paṭipadā yadidaṃ — 

 菩提長老英譯《中部經典》：此狀況離殺⽣的善業，或許是直接導致死後⽣天或再⽣為⼈⽽得長壽之因。同樣的道理17

也通於所有善業成熟的段落。In this case the wholesome kamma of abstaining from killing may be directly responsible for 
either the heavenly rebirth or the longevity in a human existence. The same principle applies in all the passages on the 
maturaFon of wholesome kamma. 



saeānaṃ aviheṭhakajāFko hoF pāṇinā vā leḍḍunā vā daṇḍena vā saehena vā. 
「學⽣婆羅⾨！在這世界上，有⼀類的女⼦或男⼦成為對有情不以⼿、或⼟塊、或棍
杖、或⼑劍的傷害習慣者。他由那已完成的、已受持的（不傷害有情）業，⽽⾝壞命
終後往⽣到善趣、天界。即使⾝壞命終後沒有往⽣到善趣、天界，如果來到⼈間，不
管再⽣到哪裡都成為少病的。」 
「學⽣婆羅⾨！這⼈導向少病的進⾏⽅式（業道），就是：對於有情不以⼿、或⼟
塊、或棍杖、或⼑劍的傷害習慣者。」 

BB: 
“But here, student, some man or woman is not given to injuring beings with the hand, with 
a clod, with a sFck, or with a knife. Because of performing and undertaking such acFon, on 
the dissoluFon of the body, a�er death, he reappears in a happy desFnaFon…But if instead 
he comes back to the human state, then wherever he is reborn he is healthy. This is the way, 
student, that leads to health, namely, one is not given to injuring beings with the hand, with 
a clod, with a sFck, or with a knife. 

MN135
292. “idha, māṇava, ekacco iehī vā puriso vā kodhano hoF upāyāsa-bahulo. appampi vueo 
samāno abhisajjaF kuppaF byāpajjaF paFṭṭhīyaF kopañca dosañca appaccayañca 
pātukaroF. so tena kammena evaṃ samaeena evaṃ samādinnena kāyassa bhedā paraṃ 
maraṇā apāyaṃ duggaFṃ vinipātaṃ nirayaṃ upapajjaF. no ce kāyassa bhedā paraṃ 
maraṇā apāyaṃ duggaFṃ vinipātaṃ nirayaṃ upapajjaF, sace manussaeaṃ āgacchaF yaeha 
yaeha paccājāyaF dubbaṇṇo hoF. dubbaṇṇa-saṃvaeanikā esā, māṇava, paṭipadā yadidaṃ 
— kodhano hoF upāyāsabahulo; appampi vueo samāno abhisajjaF kuppaF byāpajjaF 
paFṭṭhīyaF kopañca dosañca appaccayañca pātukaroF. 
「學⽣婆羅⾨！在這世界上，有⼀類的女⼦或男⼦成為易忿怒者、多苦惱者。當被少
許說時，他便變得不⾼興、發怒、瞋害、頑固/反抗、顯露出憤恨、瞋恚及不滿。他

由那已完成的、已受持的（易怒多惱）業，⽽⾝壞命終後往⽣到苦處、惡趣、墮處、
地獄。即使⾝壞命終後沒有往⽣到苦處、惡趣、墮處、地獄，如果來到⼈間，不管再
⽣到哪裡都成為醜陋的。」 
「學⽣婆羅⾨！這⼈導向醜陋的進⾏⽅式（業道），就是：易忿怒者、多苦惱者。當
被少許說時，他便變得不⾼興、發怒、瞋害、頑固/反抗、顯露出憤恨、瞋恚及不

滿。」 

BB: 
“Here, student, some man or woman is of an angry and irritable character; even when 
criFcised a liele, he is offended, becomes angry, hosFle, and resen�ul, and displays anger, 
hate, and bieerness. Because of performing and undertaking such acFon…he reappears in a 
state of deprivaFon…But if instead he comes back to the human state, then wherever he is 
reborn he is ugly. This is the way, student, that leads to ugliness, namely, one is of an angry 



and irritable character…and displays anger, hate, and bieerness. 

MN135
“idha pana, māṇava, ekacco iehī vā puriso vā akkodhano hoF anupāyāsabahulo; bahumpi 
vueo samāno nābhisajjaF na kuppaF na byāpajjaF na paFṭṭhīyaF na kopañca dosañca 
appaccayañca pātukaroF. so tena kammena evaṃ samaeena evaṃ samādinnena kāyassa 
bhedā paraṃ maraṇā sugaFṃ saggaṃ lokaṃ upapajjaF. no ce kāyassa bhedā paraṃ maraṇā 
sugaFṃ saggaṃ lokaṃ upapajjaF, sace manussaeaṃ āgacchaF yaeha yaeha paccājāyaF 
pāsādiko hoF. pāsādika-saṃvaeanikā esā, māṇava, paṭipadā yadidaṃ — akkodhano hoF 
anupāyāsabahulo; bahumpi vueo samāno nābhisajjaF na kuppaF na byāpajjaF na 
paFṭṭhīyaF na kopañca dosañca appaccayañca pātukaroF. 
「學⽣婆羅⾨！在這世界上，有⼀類的女⼦或男⼦成為不易忿怒者、不多苦惱者。當
被多說時，他不變得不⾼興、不發怒、不瞋害、不頑固/不反抗、不顯露出憤恨、瞋

恚及不滿。他由那已完成的、已受持的（不易怒多惱）業，⽽⾝壞命終後往⽣到善
趣、天界。即使⾝壞命終後沒有往⽣到善趣、天界，如果來到⼈間，不管再⽣到哪裡
都成為端嚴的/討⼈喜歡的。」 

「學⽣婆羅⾨！這⼈導向端嚴的/討⼈喜歡的進⾏⽅式（業道），就是：不易忿怒

者、不多苦惱者。當被多許說時，他不變得不⾼興、不發怒、不瞋害、不頑固/反

抗、不顯露出憤恨、瞋恚及不滿。」 

BB: 
“But here, student, some man or woman is not of an angry and irritable character; even 
when criFcised a lot, he is not offended, does not become angry, hosFle, and resen�ul, and 
does not display anger, hate, and bieerness. Because of performing and undertaking such 
acFon…he reappears in a happy desFnaFon…But if instead he comes back to the human 
state, then wherever he is reborn he is beauFful. This is the way, student, that leads to 
being beauFful, namely, one is not of an angry and irritable character…and does not display 
anger, hate, and bieerness. 

MN135
293. “idha, māṇava, ekacco iehī vā puriso vā issāmanako hoF; paralābha-sakkāra-garu-kāra-
mānana-vandana-pūjanāsu issaF upadussaF issaṃ bandhaF. so tena kammena evaṃ 
samaeena evaṃ samādinnena kāyassa bhedā paraṃ maraṇā apāyaṃ duggaFṃ vinipātaṃ 
nirayaṃ upapajjaF. no ce kāyassa bhedā paraṃ maraṇā apāyaṃ duggaFṃ vinipātaṃ 
nirayaṃ upapajjaF, sace manussaeaṃ āgacchaF yaeha yaeha paccājāyaF appesakkho hoF. 
appesakkha-saṃvaeanikā esā, māṇava, paṭipadā yadidaṃ — issāmanako hoF; 
paralābhasakkāragarukāramānanavandanapūjanāsu issaF upadussaF issaṃ bandhaF. 
「學⽣婆羅⾨！在這世界上，有⼀類的女⼦或男⼦成為嫉妒者，對於他⼈的利養、恭
敬、尊重、禮敬、頂禮、供養/尊敬，嫉妒、⽣氣，被嫉妒束縛。他由那已完成的、



已受持的（嫉妒）業，⽽⾝壞命終後往⽣到苦處、惡趣、墮處、地獄。即使⾝壞命終
後沒有往⽣到苦處、惡趣、墮處、地獄，如果來到⼈間，不管再⽣到哪裡都成為少權
勢的 。」 18

「學⽣婆羅⾨！這⼈導向少權勢的進⾏⽅式（業道），就是：嫉妒者，對於他⼈的利
養、恭敬、尊重、禮敬、頂禮、供養/尊敬，嫉妒、⽣氣，被嫉妒束縛。」 

BB: 
“Here, student, some man or woman is envious, one who envies, resents, and begrudges 
the gains, honour, respect, reverence, salutaFons, and veneraFon received by others. 
Because of performing and undertaking such acFon…he reappears in a state of 
deprivaFon…But if instead he comes back to the human state, then wherever he is reborn 
he is uninfluenFal. This is the way, student, that leads to being uninfluenFal, namely, one is 
envious…towards the gains, honour, respect, reverence, salutaFons, and veneraFon 
received by others. [205] 

MN135 
“idha pana, māṇava, ekacco iehī vā puriso vā anissāmanako hoF; 
paralābhasakkāragarukāramānanavandanapūjanāsu na issaF na upadussaF na issaṃ 
bandhaF. so tena kammena evaṃ samaeena evaṃ samādinnena kāyassa bhedā paraṃ 
maraṇā sugaFṃ saggaṃ lokaṃ upapajjaF. no ce kāyassa bhedā paraṃ maraṇā sugaFṃ 
saggaṃ lokaṃ upapajjaF, sace manussaeaṃ āgacchaF yaeha yaeha paccājāyaF 
mahesakkho hoF. mahesakkha-saṃvaeanikā esā, māṇava, paṭipadā yadidaṃ — 
anissāmanako hoF; paralābhasakkāragarukāramānanavandanapūjanāsu na issaF na 
upadussaF na issaṃ bandhaF. 
「學⽣婆羅⾨！在這世界上，有⼀類的女⼦或男⼦成為無嫉妒者，對於他⼈的利養、
恭敬、尊重、禮敬、頂禮、供養/尊敬，不嫉妒、⽣氣，不被嫉妒束縛。他由那已完

成的、已受持的（不嫉妒）業，⽽⾝壞命終後往⽣到善趣、天界。即使⾝壞命終後沒
有往⽣到善趣、天界，如果來到⼈間，不管再⽣到哪裡都成為⼤權勢的。」 
「學⽣婆羅⾨！這⼈導向⼤權勢的進⾏⽅式（業道），就是：無嫉妒者，對於他⼈的
利養、恭敬、尊重、禮敬、頂禮、供養/尊敬，不嫉妒、⽣氣，不被嫉妒束縛。」 

 《注》：293. eeha pana issāmanakoF issāsampayueacieo. upadussa^F issā-vaseneva upakkosanto dussaF. issaṃ bandha^F 18

yava-kalāpaṃ bandhanto viya yathā na nassaF evaṃ bandhitvā viya ṭhapeF. appesakkhoF appa-parivāro, raxṃ khieo viya saro 
na paññāyaF, ucchiṭṭha-haeho nisīditvā udaka-dāyakampi na labhaF. ⼜，於此「嫉妒者」：與嫉妒相應的⼼。「⽣氣」：因

嫉妒⽽正在責備之怒。「被嫉妒束縛」：如束⼤麥正在束縛的⼈，同樣地如這樣的束縛未消失⽽令持續/存在。「少權

勢者」：少量的隨從/眷屬（沒有影響⼒的⼈），如在夜裡被射出的箭⼀樣不被了知/看不清楚，亦如〔抓飯食後〕⼿有

殘餘者坐下後不得⽔的施與⼀樣。《清淨道》：486. issāyanā issā. sā para-sampa�naṃ usūyana-lakkhaṇā. taeheva 

anabhiraF-rasā, tato vimukha-bhāva-paccupaṭṭhānā, parasampax-padaṭṭhānā, saṃyojananF daṭṭhabbā. 嫉妒為「嫉」。那是

對於他⼈成就的嫉妒為特相；此中，就是不喜樂/不滿為作⽤；因那厭惡狀態為現起；他⼈成就為⾜處。應⾒是結（七

結或⼗結之⼀的嫉結（issā-saṃyojana））。saṃyojana：n. [=saññojana＜saṃyuñjaF] 結，繫縛，結縛。saṃyuñjaF：[saṃ

共、正、集、同-yuj連結] 。



BB: 
“But here, student, some man or woman is not envious, one who does not envy, resent, and 
begrudge the gains, honour, respect, reverence, salutaFons, and veneraFon received by 
others. Because of performing and undertaking such acFon…he reappears in a happy 
desFnaFon…But if instead he comes back to the human state, then wherever he is reborn 
he is influenFal. This is the way, student, that leads to being influenFal, namely, one is not 
envious…towards the gains, honour, respect, reverence, salutaFons, and veneraFon 
received by others. 

MN135
294. “idha, māṇava, ekacco iehī vā puriso vā na dātā hoF samaṇassa vā brāhmaṇassa vā 
annaṃ pānaṃ vaehaṃ yānaṃ mālā-gandha-vilepanaṃ seyyā-vasatha-padīpeyyaṃ. so tena 
kammena evaṃ samaeena evaṃ samādinnena kāyassa bhedā paraṃ maraṇā apāyaṃ 
duggaFṃ vinipātaṃ nirayaṃ upapajjaF. no ce kāyassa bhedā paraṃ maraṇā apāyaṃ 
duggaFṃ vinipātaṃ nirayaṃ upapajjaF, sace manussaeaṃ āgacchaF yaeha yaeha 
paccājāyaF appabhogo hoF. appabhoga-saṃvaeanikā esā, māṇava, paṭipadā yadidaṃ — na 
dātā hoF samaṇassa vā brāhmaṇassa vā annaṃ pānaṃ vaehaṃ yānaṃ 
mālāgandhavilepanaṃ seyyāvasathapadīpeyyaṃ. 
「學⽣婆羅⾨！在這世界上，有⼀類的女⼦或男⼦成為不施與者 。對於沙⾨、婆羅19

⾨的飯食、飲料、衣服、⾞乘/交通⼯具、華鬘/花環、薰香、塗香/塗油/香膏、 臥

具、住處/房舍、燈燭（不施與）。他由那已完成的、已受持的（不會施與）業，⽽

 dātā：=dātu, m. 給與者，施與者。《注》：294. na dātā ho^F macchariya-vasena na dātā hoF. tena kammenāF tena 19

macchariya-kammena.「成為不施與者」：由於慳⽽成為不施與者。「由那業」：以那慳業。 

相應部（1.49）《慳經》（Maccharisu3aṃ）：慳者的異熟是往⽣惡趣，或在⼈中的貧窮家中衣食困缺。離慳者的異熟

是往⽣天界，或在⼈中的富裕家中衣食豐⾜。《雜阿含490經》卷18：「閻浮⾞問舍利弗：「所謂結者。云何為結？」

舍利弗⾔：「結者，九結，謂愛結、恚結、慢結、無明結、⾒結、他取結、疑結、嫉結、慳結。」復問：「舍利弗！有
道有向，修習多修習，斷此結耶？」舍利弗⾔：「有，謂八正道——正⾒乃⾄正定。」(CBETA 2021.Q4, T02, no. 99, p. 

127a21-25)。（「慳」屬欲界不善四瞋⼼所（瞋、嫉、慳、惡作）之⼀） 
 
《清淨道》：taeha saṃyojanānīF khandhehi khandhānaṃ phalena kammassa dukkhena vā saeānaṃ saṃyoja-
kaeā rūparāgādayo dasa dhammā vuccanF. yāvañhi te, tāva etesaṃ anuparamoF. tatrāpi rūparāgo arūparāgo māno uddhaccaṃ 
avijjāF ime pañca uddhaṃnibbaeanakakhandhādisaṃyojakaeā uddhaṃbhāgiyasaṃyojanāni nāma. sakkāyadiṭṭhi vicikicchā sīlab
bataparāmāso kāmarāgo paṭighoF ime pañca adhonibbaeanakakhandhādisaṃyojakaeā adhobhāgiyasaṃyojanāni nāma. 此中，

「結」：對〔今世〕諸蘊與〔來世〕諸蘊、對業與果、或對有情與苦之作結者/繫縛⾏為，被稱為⾊貪等開頭的⼗法。

確實，只要那些〔諸結繼續存有〕，對於那些〔諸蘊與諸蘊、業與果、有情與苦等〕就沒有⽌息（anuparamo）。此

中，⾊貪、無⾊貪、慢、掉舉、無明，這五種是在上⽅（⼆界）⽣的諸蘊等結，故稱「上分結」。因為有⾝⾒、疑、戒
禁取、欲貪、瞋恚五種，是在下⽅（欲界）⽣的諸蘊等結，故稱「下分結」。 

《分別論》⼗結：969. taeha katamāni dasa saṃyojanāni? kāmarāga-saṃyojanaṃ, paṭigha-saṃyojanaṃ, māna-
saṃyojanaṃ, diṭṭhi-saṃyojanaṃ, vicikicchā-saṃyojanaṃ, sīlabbataparāmāsa-saṃyojanaṃ, bhavarāga-saṃyojanaṃ, issā-
saṃyojanaṃ, macchariya-saṃyojanaṃ, avijjā-saṃyojanaṃ — imāni dasa saṃyojanāni. 此中，那些⼗結？這些⼗結：欲貪結、

瞋恚結、慢結、⾒結、疑結、戒禁取結、有貪結、嫉結、慳結、無明結。



⾝壞命終後往⽣到苦處、惡趣、墮處、地獄。即使⾝壞命終後沒有往⽣到苦處、惡
趣、墮處、地獄，如果來到⼈間，不管再⽣到哪裡都成為少財/貧窮的。」 

「學⽣婆羅⾨！這⼈導向少財/貧窮的進⾏⽅式（業道），就是不施與者，對於沙

⾨、婆羅⾨的飯食、飲料、衣服、⾞乘/交通⼯具、華鬘/花環、薰香、塗香/塗油/香

膏、 臥具、住處/房舍、燈燭（不施與）。」 

BB: 
“Here, student, some man or woman does not give food, drink, clothing, carriages, 
garlands, scents, unguents, beds, dwelling, and lamps to recluses or brahmins. Because of 
performing and undertaking such acFon…he reappears in a state of deprivaFon…But if 
instead he comes back to the human state, then wherever he is reborn he is poor. This is the 
way, student, that leads to poverty, namely, one does not give food…and lamps to recluses 
or brahmins. 

MN135 
“idha pana, māṇava, ekacco iehī vā puriso vā dātā hoF samaṇassa vā brāhmaṇassa vā 
annaṃ pānaṃ vaehaṃ yānaṃ mālā-gandha-vilepanaṃ seyyā-vasatha-padīpeyyaṃ. so tena 
kammena evaṃ samaeena evaṃ samādinnena kāyassa bhedā paraṃ maraṇā sugaFṃ 
saggaṃ lokaṃ upapajjaF. no ce kāyassa bhedā paraṃ maraṇā sugaFṃ saggaṃ lokaṃ 
upapajjaF, sace manussaeaṃ āgacchaF yaeha yaeha paccājāyaF mahābhogo hoF. 
mahābhoga-saṃvaeanikā esā, māṇava, paṭipadā yadidaṃ — dātā hoF samaṇassa vā 
brāhmaṇassa vā annaṃ pānaṃ vaehaṃ yānaṃ mālāgandhavilepanaṃ 
seyyāvasathapadīpeyyaṃ. 
「學⽣婆羅⾨！在這世界上，有⼀類的女⼦或男⼦成為施與者。對於沙⾨、婆羅⾨的
飯食、飲料、衣服、⾞乘/交通⼯具、華鬘/花環、薰香、塗香/塗油/香膏、 臥具、住

處/房舍、燈燭（施與）。他由那已完成的、已受持的（會施與）業，⽽⾝壞命終後

往⽣到善趣、天界。即使⾝壞命終後沒有往⽣到善趣、天界，如果來到⼈間，不管再
⽣到哪裡都成為⼤財/富裕的。」 

「學⽣婆羅⾨！這⼈導向⼤財/富裕的進⾏⽅式（業道），就是：會施與者，對於沙

⾨、婆羅⾨的飯食、飲料、衣服、⾞乘/交通⼯具、華鬘/花環、薰香、塗香/塗油/香

膏、 臥具、住處/房舍、燈燭（施與）」 

BB: 
“But here, student, some man or woman gives food…and lamps to recluses or brahmins. 
Because of performing and undertaking such acFon…he reappears in a happy desFnaFon…
But if instead he comes back to the human state, then wherever he is reborn he is wealthy. 
This is the way, student, that leads to wealth, namely, one gives food…and lamps to recluses 
or brahmins. 



MN135
295. “idha, māṇava, ekacco iehī vā puriso vā thaddho hoF aFmānī — abhivādetabbaṃ na 
abhivādeF, paccuṭṭhātabbaṃ na paccuṭṭheF, āsanārahassa na āsanaṃ deF, maggārahassa 
na maggaṃ deF, sakkātabbaṃ na sakkaroF, garukātabbaṃ na garukaroF, mānetabbaṃ na 
māneF, pūjetabbaṃ na pūjeF. so tena kammena evaṃ samaeena evaṃ samādinnena 
kāyassa bhedā paraṃ maraṇā apāyaṃ duggaFṃ vinipātaṃ nirayaṃ upapajjaF. no ce 
kāyassa bhedā paraṃ maraṇā apāyaṃ duggaFṃ vinipātaṃ nirayaṃ upapajjaF, sace 
manussaeaṃ āgacchaF yaeha yaeha paccājāyaF nīcakulīno hoF. nīcakulīna-saṃvaeanikā 
esā, māṇava, paṭipadā yadidaṃ — thaddho hoF aFmānī; abhivādetabbaṃ na abhivādeF, 
paccuṭṭhātabbaṃ na paccuṭṭheF, āsanārahassa na āsanaṃ deF, maggārahassa na maggaṃ 
deF, sakkātabbaṃ na sakkaroF, garukātabbaṃ na garukaroF, mānetabbaṃ na māneF, 
pūjetabbaṃ na pūjeF. 
「學⽣婆羅⾨！在這世界上，有⼀類的女⼦或男⼦成為固執者，⾃⼤者 。對於應被20

敬禮的，不敬禮；應起⾝（表⽰尊重）的，不起⾝ ；應得座的，不給座；應得路21

的，不給路；應恭敬的，不恭敬；應尊重的，不尊重；應尊敬的，不禮敬；應供養/

尊敬的，不供養/尊敬。他由那已完成的、已受持的（固執傲慢）業，⽽⾝壞命終後

往⽣到苦處、惡趣、墮處、地獄。即使⾝壞命終後沒有往⽣到苦處、惡趣、墮處、地
獄，如果來到⼈間，不管再⽣到哪裡都成為出⽣卑賤的。」 
「學⽣婆羅⾨！這⼈導向出⽣卑賤的進⾏⽅式（業道），就是：固執者，⾃⼤者，對
於應被問候的，不問候；應起⾝（表⽰尊重）的，不起⾝；應得座的，不給座；應得
路的，不給路；應恭敬的，不恭敬；應尊重的，不尊重；應尊敬的，不禮敬；應崇敬
的，不崇敬。」 

BB: 
“Here, student, some man or woman is obsFnate and arrogant; he does not pay homage to 
one who should receive homage, does not rise up for one in whose presence he should rise 
up, does not offer a seat to one who deserves a seat, does not make way for one for whom 
he should make way, and does not honour, respect, revere, and venerate one who should 
be honoured, respected, revered, and venerated. Because of performing and undertaking 
such acFon…he reappears in a state of deprivaFon…But if instead he comes back to the 
human state, then wherever he is reborn he is low-born. This is the way, student, that leads 

 thaddha：a. 倔強、固執、頑固、剛愎的、傲慢的。aXmānī：=aXmānin, m. ⾃⼤、極慢、過慢、有過慢者、極度傲慢20

者。

 《注》：295. abhivādetabbanF abhivādan-ārahaṃ buddhaṃ vā paccekabuddhaṃ vā ariyasāvakaṃ vā. paccuṭṭhātabbādīsupi 21

eseva nayo. imasmiṃ pana pañhavissajjane upapīḷaka-upaehambhaka-kammāni na gahetabbāni. na hi pavaee nīcakulinaṃ vā 
uccākulinaṃ vā sakkā kātuṃ, paṭisandhimeva pana niyāmetvā nīcakuliyaṃ kammaṃ nīcakule nibbaeeF, uccākuliyaṃ kammaṃ 
uccākule. 「應被敬禮的」：值得敬禮的佛陀、或辟⽀佛、或聖弟⼦。「應起⾝（表⽰尊重）的」：同理。然⽽，（注釋

書認為）在這〔⼀段〕問答中不應取「阻礙」與「⽀持」業，因為在流轉中〔阻礙業或⽀持業〕不能造作卑賤或⾼貴。
⼜，是〔令⽣的〕結⽣令決定已，卑賤業令⽣在卑賤族姓中，⾼貴業〔令⽣〕在⾼貴族姓中。



to low birth, namely, one is obsFnate and arrogant…and does not honour, respect, revere, 
and venerate one who should be honoured, respected, revered, and venerated. 

MN135 
“idha pana, māṇava, ekacco iehī vā puriso vā aehaddho hoF anaFmānī; abhivādetabbaṃ 
abhivādeF, paccuṭṭhātabbaṃ paccuṭṭheF, āsanārahassa āsanaṃ deF, maggārahassa 
maggaṃ deF, sakkātabbaṃ sakkaroF, garukātabbaṃ garukaroF, mānetabbaṃ māneF, 
pūjetabbaṃ pūjeF. so tena kammena evaṃ samaeena evaṃ samādinnena kāyassa bhedā 
paraṃ maraṇā sugaFṃ saggaṃ lokaṃ upapajjaF. no ce kāyassa bhedā paraṃ maraṇā 
sugaFṃ saggaṃ lokaṃ upapajjaF, sace manussaeaṃ āgacchaF yaeha yaeha paccājāyaF 
uccākulīno hoF. uccākulīna-saṃvaeanikā esā, māṇava, paṭipadā yadidaṃ — aehaddho hoF 
anaFmānī; abhivādetabbaṃ abhivādeF, paccuṭṭhātabbaṃ paccuṭṭheF, āsanārahassa 
āsanaṃ deF, maggārahassa maggaṃ deF, sakkātabbaṃ sakkaroF, garukātabbaṃ 
garukaroF, mānetabbaṃ māneF, pūjetabbaṃ pūjeF. 
「學⽣婆羅⾨！在這世界上，有⼀類的女⼦或男⼦成為不固執者，不⾃⼤者。對於應
被敬禮的，敬禮；應起⾝（表⽰尊重）的，起⾝；應得座的，給座；應得路的，給
路；應恭敬的，恭敬；應尊重的，尊重；應禮敬的，禮敬；應崇敬的，崇敬。他由那
已完成的、已受持的（不傲慢）業，⽽⾝壞命終後往⽣到善趣、天界。即使⾝壞命終
後沒有往⽣到善趣、天界，如果來到⼈間，不管再⽣到哪裡都成為出⽣⾼貴的。」 
「學⽣婆羅⾨！這⼈導向出⽣⾼貴的進⾏⽅式（業道），就是：不固執者，不⾃⼤
者，對於應被問候的，問候；應起⾝（表⽰尊重）的，起⾝；應得座的，給座；應得
路的，給路；應恭敬的，恭敬；應尊重的，尊重；應禮敬的，禮敬；應崇敬的，崇
敬。」 

BB: 
“But here, student, some man or woman is not obsFnate and arrogant; he pays homage to 
one who should receive homage, rises up for one in whose presence he should rise up, 
offers a seat to one who deserves a seat, makes way for one for whom he should make way, 
and honours, respects, reveres, and venerates one who should be honoured, respected, 
revered, and venerated. Because of performing and undertaking such acFon…he reappears 
in a happy desFnaFon…But if instead he comes back to the human state, then wherever he 
is reborn he is high-born. This is the way, student, that leads to high birth, namely, one is 
not obsFnate and arrogant...andhonours, respects, reveres, and venerates one who should 
be honoured, respected, revered, and venerated. 

MN135 
296. “idha, māṇava, ekacco iehī vā puriso vā samaṇaṃ vā brāhmaṇaṃ vā upasaṅkamitvā na 
paripucchitā hoF — ‘kiṃ, bhante, kusalaṃ, kiṃ akusalaṃ; kiṃ sāvajjaṃ, kiṃ anavajjaṃ; kiṃ 
sevitabbaṃ, kiṃ na sevitabbaṃ; kiṃ me karīyamānaṃ dīgharaeaṃ ahitāya dukkhāya hoF, 
kiṃ vā pana me karīyamānaṃ dīgharaeaṃ hitāya sukhāya hoO’F? so tena kammena evaṃ 
samaeena evaṃ samādinnena kāyassa bhedā paraṃ maraṇā apāyaṃ duggaFṃ vinipātaṃ 



nirayaṃ upapajjaF. no ce kāyassa bhedā paraṃ maraṇā apāyaṃ duggaFṃ vinipātaṃ 
nirayaṃ upapajjaF, sace manussaeaṃ āgacchaF yaeha yaeha paccājāyaF duppañño hoF. 
duppañña-saṃvaeanikā esā, māṇava, paṭipadā yadidaṃ — samaṇaṃ vā brāhmaṇaṃ vā 
upasaṅkamitvā na paripucchitā hoF — ‘kiṃ, bhante, kusalaṃ, kiṃ akusalaṃ; kiṃ sāvajjaṃ, 
kiṃ anavajjaṃ; kiṃ sevitabbaṃ, kiṃ na sevitabbaṃ; kiṃ me karīyamānaṃ dīgharaeaṃ 
ahitāya dukkhāya hoF, kiṃ vā pana me karīyamānaṃ dīgharaeaṃ hitāya sukhāya hoO’”F? 
「學⽣婆羅⾨！在這世界上，有⼀類的女⼦或男⼦成為不往⾒沙⾨、婆羅⾨的詢問
者 。『⼤德！什麼是善？什麼是不善？什麼是有過失？什麼是無過失？什麼是應親22

近？什麼是不應親近？什麼是正在被做成為我長時間的不利、痛苦？什麼是正在被做
成為我長時間的利益、安樂？』他由那已完成的、已受持的（不詢問）業，⽽⾝壞命
終後往⽣到苦處、惡趣、墮處、地獄。即使⾝壞命終後沒有往⽣到苦處、惡趣、墮
處、地獄，如果來到⼈間，不管再⽣到哪裡都成為惡慧的。」 
「學⽣婆羅⾨！這⼈導向惡慧的進⾏⽅式（業道），就是：不往⾒沙⾨、婆羅⾨的詢
問者。『⼤德！什麼是善？什麼是不善？什麼是有過失？什麼是無過失？什麼是應親
近？什麼是不應親近？什麼是正在被做成為我長時間的不利、痛苦？什麼是正在被做
成為我長時間的利益、安樂？」 

BB: 
“Here, student, some man or woman does not visit a recluse or a brahmin and ask: 
‘Venerable sir, what is wholesome? What is unwholesome? What is blameable? What is 
blameless? What should be culFvated? What should not be culFvated? What kind of acFon 
will lead to my harm and suffering for a long Fme? What kind of acFon will lead to my 
welfare and happiness for a long Fme?’ Because of performing and undertaking such 
acFon…he reappears in a state of deprivaFon…But if instead he comes back to the human 
state, then wherever he is reborn he is stupid. This is the way, student, that leads to 

 《注》：22

296. na paripucchitā ho^F eeha pana aparipucchanena niraye na nibbaeaF. aparipucchako pana “idaṃ kātabbaṃ, idaṃ na kāta
bban”F na jānāF, ajānanto kātabbaṃ na karoF, akātabbaṃ karoF. tena niraye nibbaeaF, itaro sagge.「成為不詢問者」：⼜，

在此處，不以不詢問⽽⽣在地獄，然⽽不詢問者不知道「這是應作，這是不應作」，不知道的⼈不作應作的、作不應作
的，因為那樣⽽⽣在地獄，另⼀個〔⼤/聰慧〕在天界。（《疏》：在聖典中，不以僅僅不詢問⽽⽣地獄，但是以不詢

問為原因、應作⽽不作等會/可能⽣地獄，故以「成為不詢問者」等說⽽顯⽰「然⽽，不詢問者」等。） 

《彌蘭陀王問經》上．第七品（7.8）：8. Rājā āha ‘‘bhante nāgasena, yo jānanto pāpakammaṃ karoF, 
yo ajānanto pāpakammaṃ karoF, kassa bahutaraṃ apuñña’’nF? Thero āha ‘‘yo kho, mahārāja, ajānanto pāpakammaṃ karoF, 
tassa bahutaraṃ apuñña’’nF. 8. 國王說：「尊者龍軍！正在知道的作惡業，正在不知道的作惡業，哪個的非福〔業〕更

多？」長老說：「⼤王！正在不知道的作惡業，他的非福〔業〕更多。」 （案：與福業道有關的「業所有性正⾒」，與

解脫道有關的「禪那正⾒」、「毗婆舍那正⾒」等，都是「正在知道、看⾒」（正知⾒）。）jānato passato：是jānāF 

passaF現在分詞的主格，jānato passato是現在分詞屬格/與格(ppr. sg. m. gen./dat.) =對於⼀個正在知道的⼈，對於⼀個正

在看⾒的⼈。相應部（22.101）《斧柄經》（Vāsijaṭasu3aṃ）：Jānato ahaṃ, bhikkhave, passato āsavānaṃ khayaṃ 

vadāmi, no ajānato no apassato. 諸比丘！我說正在知道、正在看⾒的⼈諸漏滅盡，非不知、非不⾒的⼈。中部（4）《怖

駭經疏》：Jānato passatoF vā hetuniddesoyaṃ. Jānanahetu dassanahetu kāmāsavā cieaṃ vimucciehāF yojanā. 「正在知道、

正在看⾒的⼈」：這說明原因，即構成「因知、因⾒，你們的⼼會解脫諸欲漏。」《成實論》卷6〈77 想陰品〉：「⼜

經中說：知者、⾒者能得漏盡，非不知⾒者。」(CBETA 2021.Q3, T32, no. 1646, p. 281a29-b1)。



stupidity, namely, one does not visit a recluse or brahmin and ask such quesFons. [206] 

MN135
“idha pana, māṇava, ekacco iehī vā puriso vā samaṇaṃ vā brāhmaṇaṃ vā upasaṅkamitvā 
paripucchitā hoF — ‘kiṃ, bhante, kusalaṃ, kiṃ akusalaṃ; kiṃ sāvajjaṃ, kiṃ anavajjaṃ; kiṃ 
sevitabbaṃ, kiṃ na sevitabbaṃ; kiṃ me karīyamānaṃ dīgharaeaṃ ahitāya dukkhāya hoF, 
kiṃ vā pana me karīyamānaṃ dīgharaeaṃ hitāya sukhāya hoO’F? so tena kammena evaṃ 
samaeena evaṃ samādinnena kāyassa bhedā paraṃ maraṇā sugaFṃ saggaṃ lokaṃ 
upapajjaF. no ce kāyassa bhedā paraṃ maraṇā sugaFṃ saggaṃ lokaṃ upapajjaF, sace 
manussaeaṃ āgacchaF yaeha yaeha paccājāyaF mahāpañño hoF. mahāpañña-
saṃvaeanikā esā, māṇava, paṭipadā yadidaṃ — samaṇaṃ vā brāhmaṇaṃ vā 
upasaṅkamitvā paripucchitā hoF — ‘kiṃ, bhante, kusalaṃ, kiṃ akusalaṃ; kiṃ sāvajjaṃ, kiṃ 
anavajjaṃ; kiṃ sevitabbaṃ, kiṃ na sevitabbaṃ; kiṃ me karīyamānaṃ dīgharaeaṃ ahitāya 
dukkhāya hoF, kiṃ vā pana me karīyamānaṃ dīgharaeaṃ hitāya sukhāya hoO’”F? 
「學⽣婆羅⾨！在這世界上，有⼀類的女⼦或男⼦成為往⾒沙⾨、婆羅⾨的詢問者。
『⼤德！什麼是善？什麼是不善？什麼是有過失？什麼是無過失？什麼是應親近？什
麼是不應親近？什麼是正在被做成為我長時間的不利、痛苦？什麼是正在被做成為我
長時間的利益、安樂？』他由那已完成的、已受持的（詢問）業，⽽⾝壞命終後往⽣
到善趣、天界。即使⾝壞命終後沒有往⽣到善趣、天界，如果來到⼈間，不管再⽣到
哪裡都成為⼤慧的。」 
「學⽣婆羅⾨！這⼈導向⼤慧的進⾏⽅式（業道），就是：往⾒沙⾨、婆羅⾨後⽽詢
問者。『⼤德！什麼是善？什麼是不善？什麼是有過失？什麼是無過失？什麼是應親
近？什麼是不應親近？什麼是正在被做成為我長時間的不利、痛苦？什麼是正在被做
成為我長時間的利益、安樂？」 

BB: 
“But here, student, some man or woman visits a recluse or a brahmin and asks: ‘Venerable 
sir, what is wholesome?…What kind of acFon will lead to my welfare and happiness for a 
long Fme?’ Because of performing and undertaking such acFon…he reappears in a happy 
desFnaFon…But if instead he comes back to the human state, then wherever he is reborn 
he is wise. This is the way, student, that leads to wisdom, namely, one visits a recluse or 
brahmin and asks such quesFons. 

MN135 
297. “iF kho, māṇava, appāyuka-saṃvaeanikā paṭipadā appāyukaeaṃ upaneF, dīghāyuka-
saṃvaeanikā paṭipadā dīghāyukaeaṃ upaneF; bavhābādha-saṃvaeanikā paṭipadā 
bavhābādhaeaṃ upaneF, appābādha-saṃvaeanikā paṭipadā appābādhaeaṃ upaneF; 
dubbaṇṇa-saṃvaeanikā paṭipadā dubbaṇṇaeaṃ upaneF, pāsādika-saṃvaeanikā paṭipadā 
pāsādikaeaṃ upaneF; appesakkha-saṃvaeanikā paṭipadā appesakkhaeaṃ upaneF, 



mahesakkha-saṃvaeanikā paṭipadā mahesakkhaeaṃ upaneF; appabhoga-saṃvaeanikā 
paṭipadā appabhogaeaṃ upaneF, mahābhoga-saṃvaeanikā paṭipadā mahābhogaeaṃ 
upaneF; nīcakulīna-saṃvaeanikā paṭipadā nīcakulīnaeaṃ upaneF, uccākulīna-saṃvaeanikā 
paṭipadā uccākulīnaeaṃ upaneF; duppañña-saṃvaeanikā paṭipadā duppaññaeaṃ upaneF, 
mahāpañña-saṃvaeanikā paṭipadā mahāpaññaeaṃ upaneF. kammassakā, māṇava, saeā 
kammadāyādā kammayonī kammabandhū kammappaṭisaraṇā. kammaṃ saee vibhajaF 
yadidaṃ — hīnappaṇītatāyā”F. 
「學⽣婆羅⾨！ 
如此，導向短命的進⾏⽅式，帶來短命的狀態。 
導向長壽的進⾏⽅式，帶來長壽的狀態。 
導向多病的進⾏⽅式，帶來多病的狀態。 
導向少病的進⾏⽅式，帶來少病的狀態。 
導向醜陋的進⾏⽅式，帶來醜陋的狀態。 
導向端嚴/討⼈喜歡的進⾏⽅式，帶來端嚴/討⼈喜歡的狀態。 

導向少權勢的進⾏⽅式，帶來少權勢的狀態。 
導向⼤權勢的進⾏⽅式，帶來⼤權勢的狀態。 
導向少財/貧窮的進⾏⽅式，帶來少財的狀態。 

導向多財/富裕的進⾏⽅式，帶來多財的狀態。 

導向出⽣卑賤的進⾏⽅式，帶來出⽣卑賤的狀態。 
導向出⽣⾼貴的進⾏⽅式，帶來出⽣⾼貴的狀態。 
導向惡慧的進⾏⽅式，帶來惡慧的狀態。 
導向⼤慧的進⾏⽅式，帶來⼤慧的狀態。」 
「學⽣婆羅⾨！諸有情是業的擁有⼈，是業的繼承⼈；以業為⺟胎，以業為親屬，以
業為依怙。就是業在劃分諸有情的下劣、勝妙。」  23

BB: 
“Thus, student, the way that leads to short life makes people short-lived, the way that leads 

 23

《注》： iX kho, māṇava ... pe ... yadidaṃ hīnappaṇītatāyāF saehā desanaṃ yathānusandhiṃ pāpesi. sesaṃ sabbaeha ueāna

mevāF. 「學⽣婆羅⾨！如此…（略）…就是〔業在劃分諸有情的〕下劣、勝妙」：⼤師（佛陀）已到達了教誨的適當結

論。其餘的⼀切義都是明瞭的。 

增⽀部（6.63）《洞察者經》： 
Cetanāhaṃ, bhikkhave, kammaṃ vadāmi. Cetayitvā kammaṃ karoF– kāyena vācāya manasā. “Katamo ca, bhikkhave, 
kammānaṃ nidāna-sambhavo? Phasso, bhikkhave, kammānaṃ nidānasambhavo. “Katamā ca, bhikkhave, kammānaṃ 
vemaeatā? Aehi, bhikkhave, kammaṃ niraya-vedanīyaṃ, aehi kammaṃ Fracchānayoni-vedanīyaṃ, aehi kammaṃ pexvisaya-
vedanīyaṃ, aehi kammaṃ manussaloka-vedanīyaṃ, aehi kammaṃ devaloka-vedanīyaṃ Ayaṃ vuccaF, bhikkhave, kammānaṃ 
vemaeatā. “Katamo ca, bhikkhave, kammānaṃ vipāko? Tividhāhaṃ, bhikkhave, kammānaṃ vipākaṃ vadāmi diṭṭheva dhamme, 
upapajje vā, apare vā pariyāye. Ayaṃ vuccaF, bhikkhave, kammānaṃ vipāko. 諸比丘！我說思即是業，思後造業ーー以⾝、以

語、以意（造業⾨）。諸比丘！什麼是業的⽣起因？諸比丘！觸，是業的⽣起因（⽣起因） 。諸比丘！什麼是業的差別

性？諸比丘！有應被受於地獄的業，有應被受於畜⽣界的業，有應被受於餓⿁界的業，有應被受於⼈界的業，有應被受
於天界的業。諸比丘！這就是被稱為業的差別性（成熟處）。諸比丘！什麼是業的異熟？諸比丘！我說有三種業的異
熟：於現世，或於次⽣，或於其他的。諸比丘！這就是被稱為業的異熟（成熟時）。



to long life makes people long-lived; the way that leads to sickliness makes people sickly, 
the way that leads to health makes people healthy; the way that leads to ugliness makes 
people ugly, the way that leads to beauty makes people beauFful; the way that leads to 
being uninfluenFal makes people uninfluenFal, the way that leads to being influenFal 
makes people influenFal; the way that leads to poverty makes people poor, the way that 
leads to wealth makes people wealthy; the way that leads to low birth makes people low-
born, the way that leads to high birth makes people high-born; the way that leads to 
stupidity makes people stupid, the way that leads to wisdom makes people wise. “Beings 
are owners of their acFons, student, heirs of their acFons; they originate from their acFons, 
are bound to their acFons, have their acFons as their refuge. It is acFon that disFnguishes 
beings as inferior and superior.” 

MN135
evaṃ vuee, subho māṇavo todeyyapueo bhagavantaṃ etadavoca — “abhikkantaṃ, bho 
（ voc.）gotama, abhikkantaṃ, bho（ voc.） gotama! seyyathāpi, bho（ voc.） gotama, 
nikkujjitaṃ vā ukkujjeyya, paṭicchannaṃ vā vivareyya, mūḷhassa vā maggaṃ ācikkheyya, 
andhakāre vā telapajjotaṃ dhāreyya — ‘cakkhumanto rūpāni dakkhanO’F; evamevaṃ bhotā
（instr.） gotamena anekapariyāyena dhammo pakāsito. esāhaṃ bhavantaṃ（acc.） 

gotamaṃ saraṇaṃ gacchāmi dhammañca bhikkhusaṅghañca. upāsakaṃ maṃ bhavaṃ（sg. 

nom.） gotamo dhāretu ajjatagge pāṇupetaṃ saraṇaṃ gatan”F. 

如是說時，多迭亞之⼦婆羅⾨弟⼦蘇巴對世尊說這：「奇哉！朋友 （ voc.）喬達24

摩！奇哉！朋友（ voc.）喬達摩！朋友（ voc.）喬達摩！猶如已顛倒的會使扶正，已

隱藏的會使敞開，已迷路的會使告知；或在⿊暗中將會持油燈火，讓「有眼的看⾒諸
⾊」 。就這樣，尊敬的（instr.）喬達摩已以各種⽅式顯⽰法。我歸依這尊敬的25

（acc.）喬達摩、法及比丘僧。請尊敬的（sg. nom.）喬達摩憶持我為優婆塞，從今⽇

起終⽣歸依。」 

BB: 
When this was said, the brahmin student Subha, Todeyya’s son, said to the Blessed One: 
“Magnificent, Master Gotama! Magnificent, Master Gotama! Master Gotama has made the 

 bhavant：pron.代名詞 [bhavaF是、有、存在的ppr.現分，可能是bhagavant的縮寫] 為禮貌的稱呼，尊、尊敬的、尊貴24

的、勝存者。Bho： [bhavant的Voc.，Sk. bhoḥ]  吠陀梵語bhagavant的Voc. 婆羅⾨在對熟悉、平等或低等的⼈交談時的稱

呼，對上級⽤bhante。PTS Pali-English dicXonary：bhovādika = bhovādin ⼀位婆羅⾨⽤“bho”這個詞稱呼他⼈，暗⽰說話者

的某種優越性。佛教僧侶之間的禮貌稱呼，如朋友、先⽣、兄弟（āvuso）、具壽/尊者（ āyasmā. SK. āyuṣmant [āyuṣ壽 + 

mant 具]），對上級使⽤尊者、⼤德（bhante，bhanta＜bhavant的voc. bhadante 的縮略形式，⽤作尊稱。）。

 這「有眼的看⾒諸⾊」（cakkhumanto rūpāni dakkhanF）經常在律典及五部中出現。「有眼的」，指佛陀，如25

（SN1.37）「⼩象被有眼者善調御」等，相應部（6.1）《梵天勸請經注》：⼀切眼者（samantacakkhu）。佛陀具五

眼：佛眼、法眼、⼀切眼、天眼與⾁眼。「有眼的」，也指有慧眼的⼈（paññā-cakkhumanto），以前分道的慧眼看⾒

四諦法。



Dhamma clear in many ways, as though he were turning upright what had been overturned, 
revealing what was hidden, showing the way to one who was lost, or holding up a lamp in 
the dark for those with eyesight to see forms. I go to Master Gotama for refuge and to the 
Dhamma and to the Sangha of bhikkhus. Let Master Gotama remember me as a lay follower 
who has gone to him for refuge for life.” 

MN135
cūḷakammavibhaṅgasueaṃ niṭṭhitaṃ pañcamaṃ. 
《⼩業分別經》第五已終了。 

Sabbe sattā averā hontu
願⼀切眾⽣沒有敵意
abyāpajjhā hontu 

願⼀切眾⽣沒有瞋害
anīghā hontu 

願⼀切眾⽣沒有憂苦
Sukhī attānaṁ pariharantu 

願⼀切眾⽣保持快樂

迴向
願此功德種善根，累世怨親同沾恩。
由斯解脫諸苦惱，共證菩提度有情。

Sādhu ! Sādhu ! Sādhu ! 
 善哉 ！ 善哉 ！ 善哉
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