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Namo Tassa Bhagavato Arahato Sammāsambuddhassa  
禮敬世尊，阿羅漢，正等正覺者

南無本師釋迦牟尼佛（三稱）

無上甚深微妙法，百千萬劫難遭遇；
我今⾒聞得受持，願解如來真實義。
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2022年冬季共修會開⽰：「業的法則」 
中部（135）《⼩業分別經》（Cūḷa-kamma-vibhaṅga suttaṃ）  
中部（136）《⼤業分別經》（Mahā-kamma-vibhaṅga suttaṃ） 



巴利聖典《中部經典》（共152經） 
 
上篇  Mūla-paṇṇāsa-pāḷi 根本五⼗經篇（第1-50經） 

1. Mūlapariyāya-vaggo 根本法⾨品（1-10） 

2. Sīhanāda-vaggo 師⼦吼品（11-20） 

3. Opamma-vaggo 譬喻品（21-30） 

4. Mahāyamaka-vaggo 雙⼤品（31-40） 

5. Cūḷayamaka-vaggo 雙⼩品（41-50） 
 
中篇  Majjhima-paṇṇāsa-pāḷi 中分五⼗經篇（第51-100經） 

1. GahapaA-vaggo 屋主品（51-60） 

2. Bhikkhu-vaggo 比丘品（61-70） 

3. Paribbājaka-vaggo 遊⾏者品（71-80） 

4. Rāja-vaggo 王品（81-90） 

5. Brāhmaṇa-vaggo 婆羅⾨品（91-100） 

下篇  Upari-paṇṇāsa-pāḷi 後分五⼗經篇（第101-152經） 

1. Devadaha-vaggo 天池品（101-110） 

2. Anupada-vaggo 逐⼀品（111-120） 

3. Suññata-vaggo 空品（121-130） 

4. Vibhaṅga-vaggo 分別品（131-142） 
(1) BhaddekaraVa-suVaṃ ⼀夜賢者經 

(2) Ānanda-bhaddekaraVasuVaṃ 阿難⼀夜賢者經 

(3) Mahākaccāna-bhaddekaraVa-suVaṃ ⼤迦旃延⼀夜賢者經 

(4) Lomasakaṅgiya-bhaddekaraVa-suVaṃ 盧摩沙崗耆雅⼀夜賢者經 

(5) Cūḷakamma-vibhaṅga-suVaṃ ⼩業分別經 

(6) Mahākamma-vibhaṅga-su?aṃ ⼤業分別經 

(7) Saḷāyatana-vibhaṅga-suVaṃ 六處分別經 

(8) Uddesa-vibhaṅga-suVaṃ 總說分別經 

(9) Araṇa-vibhaṅga-suVaṃ 無諍分別經 

(10) Dhātu-vibhaṅga-suVaṃ 界分別經 

(11) Sacca-vibhaṅga-suVaṃ 諦分別經 

(12) Dakkhiṇā-vibhaṅga-suVaṃ 供養分別經 

5. Saḷāyatana-vaggo 六處品（143-152） 



中部（136）《⼤業分別經》（Mahākammavibhaṅga-suttaṃ）  1

MN 136 
298. evaṃ me sutaṃ — ekaṃ samayaṃ bhagavā rājagahe viharaA veḷuvane kalanda-
kanivāpe. tena kho pana samayena āyasmā samiddhi arañña-kuṭikāyaṃ viharaA.  
如是我聞：⼀時，世尊住在王舍城迦蘭陀⽵園 。爾時，三彌提具壽/尊者 住在阿蘭2 3

若 ⼩舍。 4

atha kho PotalipuVo paribbājako jaṅghāvihāraṃ anucaṅkamamāno anuvicaramāno 
yenāyasmā samiddhi tenupasaṅkami; upasaṅkamitvā āyasmatā samiddhinā saddhiṃ 
sammodi. sammodanīyaṃ kathaṃ sāraṇīyaṃ vīAsāretvā ekamantaṃ nisīdi. ekamantaṃ 
nisinno kho PotalipuVo paribbājako āyasmantaṃ samiddhiṃ etadavoca —  
爾時，遊⾏者 哺多梨⼦正在四處散步時，往⾒三彌提尊者。來⾒已，與三彌提尊者問5

候；互相問候及和藹可親的談話已，坐在⼀旁；坐在⼀旁已，遊⾏者哺多梨⼦對三彌
提尊者這樣說： 

“sammukhā metaṃ, āvuso samiddhi, samaṇassa gotamassa sutaṃ, sammukhā 
paṭiggahitaṃ — ‘moghaṃ kāyakammaṃ moghaṃ vacīkammaṃ, manokammameva 
saccan’A. aVhi ca sā {aVhi cesā (sī. ka.)} samāpag yaṃ samāpagṃ samāpanno na kiñci 
vediyah”A? 
「學友三彌提！我在沙⾨喬達摩的⾯前已聽聞到、已領受到這：『⾝業無⽤，語業無

 中阿含（171）《分別⼤業經》。真諦《阿毘達磨俱舍釋論》卷14〈5 分別惑品〉：《⼤分別業經》。(CBETA 2021.Q4, 1

T29, no. 1559, p. 253c17-18)。對應⽞奘譯本是《⼤分別諸業契經》，梵本稱Mahākarmavibhāgasūtra。智旭《閱藏知津》

卷28：「⼗、《分別⼤業經》：異學與三彌提論三業義，周那與阿難，以此問佛，佛訶其不善分別，次正說三報受時差

別及臨終善惡念不同，雖天眼所⾒，不宜執⼀非餘，惟佛知其所以然耳。兼說柰果⽣熟四料簡，以喻於⼈。」(CBETA 

2021.Q4, J32, no. B271, p. 112b1-5)。

 Veḷuvana-kalandakanivāpa ：⽵林精舎、⽵林迦蘭陀園、⽵林栗鼠養餌所、⽵林松鼠飼養處、栗鼠飼養處的⽵林。veḷu2

⽵-vana林，kalandaka松鼠-nivāpa餌/撒餌。

 具壽/尊者三彌提（āyasmā samiddhi）：在巴利經典裡有出現多次，如中部（133）《⼤迦旃延⼀夜賢者經》3

（mahākaccānabhaddekaraVasuVaṃ）有天神問尊者三彌提「⼀夜賢者」的總說與分別，因不知解答，之後他去問世尊並

請開⽰。相應部（1.20）《三彌提經》（samiddhisuVaṃ）尊者三彌提說⾃⼰是出家不久的新⼈。相應部（4.22）《三彌

提經》（samiddhisuVaṃ）提到魔波旬來⼲擾尊者三彌提。相應部（35.65）《第⼀三彌提問魔經》（paṭ

hamasamiddhimārapañhāsuVaṃ）尊者三彌提問世尊什麼是「魔」、什麼情況會有魔及施設魔。增⽀部（9.14）《三彌提

經》（samiddhisuVaṃ）尊者舍利弗尊者問尊者三彌提：根據什麼所緣，⼈的尋思惟⽣起等。

 arañña：n. [Sk. araṇya] 阿蘭若，阿練若，林野，空閑處，遠離村莊/聚落處。⼩部《無礙解道》⼤品「說安般念」：4

araññanA nikkhamitvā bahi indakhīlā sabbametaṃ araññaṃ.「阿蘭若」︰從〔王舍城⾨⼝〕外⾯的帝柱出去/離開後，那所

有的〔範圍〕為阿蘭若。

 paribbājaka：m. [Sk. parivrājaka] f. Paribbājikā. 梵志、遊⾏者、遍歴者。5



⽤，只有意業真實 。』及有⼀種定/等⾄，那已進入定/等⾄的⼈沒有任何的感6

受 。」  7 8

“mā hevaṃ, āvuso PotalipuVa, avaca; (mā hevaṃ, āvuso PotalipuVa, avaca;) {( ) syā. kaṃ. 
poVhakesu naVhi} mā bhagavantaṃ abbhācikkhi. na hi sādhu bhagavato abbhakkhānaṃ. na 
hi bhagavā evaṃ vadeyya — ‘moghaṃ kāyakammaṃ moghaṃ vacīkammaṃ, 
manokammameva saccan’A. aVhi ca kho {aVhi ceva kho (sī. ka.)} sā, āvuso, samāpag yaṃ 
samāpagṃ samāpanno na kiñci vediyah”A. 
「學友哺多梨⼦！不要這樣說 ，不要誹謗世尊，因為誹謗世尊的⼈不善，世尊不會這9

樣說： 『⾝業無⽤，語業無⽤，只有意業真實。』及有⼀種定/等⾄，那已進入定/等

⾄的⼈沒有任何的感受。」  10

20220225 

“kīvaciraṃ pabbajitosi, āvuso samiddhī”A? “na ciraṃ, āvuso! hṇi vassānī”A. “eVha dāni 
mayaṃ there bhikkhū kiṃ vakkhāma, yatra hi nāma evaṃnavo bhikkhu {navakena 
bhikkhunā (ka.)} saVhāraṃ parirakkhitabbaṃ maññissaA. sañcetanikaṃ, āvuso samiddhi, 
kammaṃ katvā kāyena vācāya manasā kiṃ so vediyah”A? “sañcetanikaṃ, āvuso PotalipuVa, 
kammaṃ katvā kāyena vācāya manasā dukkhaṃ so vediyah”A. atha kho PotalipuVo 

 《注》：298. evaṃ me sutanA mahākammavibhaṅgasuVaṃ. taVha moghanA tucchaṃ aphalaṃ. 6

saccanA tathaṃ bhūtaṃ. idañca etena na sammukhā sutaṃ, upālisuVe (ma. ni. 2.56) pana — “manokammaṃ mahāsāvajjataraṃ 
paññapemi pāpassa kammassa kiriyāya pāpassa kammassa pavagyā, no tathā kāyakammaṃ no tathā vacīkamman”
A bhagavatā vuVaṃ aVhi, sā kathā AVhiyānaṃ antare pākaṭā jātā, taṃ gahetvā esa vadaA.「如是我聞」：即《⼤業分別

經》。此中，「無⽤」：空的/徒然的、無結果的。「真實」：已成為真實的。及由於那不是在〔喬達摩〕⾯前所聽聞

的，且在中部（56）《優婆離經》（UpālisuVaṃ）裡，世尊是說：「對於惡業的造作，對於惡業的轉起，我令施設意業

的過失更⼤，不像那⾝業，不像那語業。」那是〔世尊〕與〔尼乾陀〕諸外道在交談中⾃然發⽣的，他取那⽽說。

 《注》：a?hi ca sā samāpaPA idaṃ — “kathaṃ nu kho, bho, abhisaññānirodho hoh”7

A poṭṭhapādasuVe (dī. ni. 1.406 ādayo) uppannaṃ abhisaññānirodhakathaṃ sandhāya vadaA. na kiñci vediyaQA ekavedanampi 
na vediyaA. a?hi ca khoA thero nirodha-samāpagṃ sandhāya anujānāA. 「有⼀種定/等⾄」：這，在長部（9.411段）《布

吒波陀經》（Poṭṭhapāda-suVaṃ）「朋友！如何是增上想之滅？」即〔遊⾏者布咤波陀（Poṭṭhapāda）與三百遊⾏者共

論之課題所〕宣稱有關：如何⽣起的增上想之滅？「沒有任何的感受」：他甚⾄沒有感受到⼀點感受。「及有」：同意
有關長老的滅等⾄/滅盡定。

 《中阿含171經》卷44：「異學哺羅陀⼦便問曰：『賢三彌提！我⾯從沙⾨瞿曇聞，⾯從沙⾨瞿曇受，⾝、⼝業虛妄，8

唯意業真諦，或有定（samāpag等⾄），比丘入彼定無所覺。』」(CBETA 2021.Q4, T01, no. 26, p. 706b20-22)

 mā：adv.副詞 [a prohibiAve parAcle 禁⽌助詞] 與aor.⼀起，有禁⽌義，如〔請/希望〕不、不要、不允許。avaca：9

（2/3.sg. aor. 動詞過去式）曾說、說了。abbhācikkhi：[abbhācikkhaA的aor.] 曾非難、誹謗了。

 《中阿含171經》卷44：「尊者三彌提告曰：『賢哺羅陀⼦！汝莫作是說，莫誣謗世尊，誣謗世尊者為不善也。世尊10

不如是說。賢哺羅陀⼦！世尊無量⽅便說，若故作業（Sañcetanika kamma），作已成者，我說無不受報，或現世受，或

後世受。若不故作業，作已成者，我不說必受報也。』」(CBETA 2021.Q4, T01, no. 26, p. 706b23-28) 案：《中阿含171

經》在尊者三彌提告曰時，對「或有定（samāpag）」沒有再提及，中部《⼤業分別經》（136）有「及有⼀種等⾄」

⽂。



paribbājako āyasmato samiddhissa bhāsitaṃ neva abhinandi nappaṭikkosi; anabhinanditvā 
appaṭikkositvā uṭṭhāyāsanā pakkāmi. 
「朋友三彌提！你出家多久了？」 
「朋友哺多梨⼦！不久，三年/三個雨安居。」 

「現在，我們於此將對諸長老比丘說什麼呢？因為在該處的新比丘，他認為老師（佛
陀）應該被保護 。朋友三彌提！以⾝、語、意故思的業作後 ，他感受到什麼？」 11 12

「朋友哺多梨⼦！以⾝、語、意故思的業作後，他感受到苦 。」 13

爾時，遊⾏者哺多梨⼦對三彌提尊者所說，他既不贊同，也不拒絕 ；既不贊同，也14

不拒絕後，起座離開了。 

BB: 
[207] Thus have I heard. On one occasion the Blessed One was living at Rājagaha, in the 
Bamboo Grove, the Squirrels’ Sanctuary. 
Now on that occasion the venerable Samiddhi was living in a forest hut. Then the wanderer 
PotalipuVa, while wandering and walking for exercise, went to the venerable Samiddhi and 
exchanged greeAngs with him. When this courteous and amiable talk was finished, he sat 
down at one side and said to the venerable Samiddhi: 
“Friend Samiddhi, I heard and learned this from the recluse Gotama’s own lips: ‘Bodily 
acAon is vain, verbal acAon is vain, only mental acAon is real.’ And: ‘There is that aVainment 
on entering which one does not feel anything at all.’”  15

“Do not say so, friend PotalipuVa, do not say so. Do not misrepresent the Blessed One; it is 
not good to misrepresent the Blessed One. The Blessed One would not speak thus: ‘Bodily 
acAon is vain, verbal acAon is vain, only mental acAon is real.’ But, friend, there is that 
aVainment on entering which one does not feel anything at all.” 
“How long is it since you went forth, friend Samiddhi?” 
“Not long, friend: three years.” 

 parirakkhitabba：fpp.將來被動分詞/grd.動詞狀形容詞或義務分詞，表達⼀個動作的可能含義：將會被保護，應該被保11

護，需要被保護。《注》：parirakkhitabbanA garahato mocanena rakkhitabbaṃ. 「應該被保護」：從責備/褻瀆/侮辱中的

脫離，為應該被守護。

 《注》：sañcetanā assa aVhīA sañcetanikaṃ, sābhisandhikaṃ sañcetanikakammaṃ katvāA aVho. 對於這故思的有/存在，12

為「故思的」，那是連結「故思的業作後」義。

 《注》：dukkhaṃ soA thero “akusalameva sandhāya paribbājako pucchah”A saññāya evaṃ vadaA.「他〔感受到〕苦」：13

長老〔三彌提〕他想/假設「遊⾏者是詢問有關不善（的話題）」後，⽽如是說（「他感受到苦」）。

 歡喜/贊同abhinandi、責備/拒絕/輕蔑paṭikkosi、離開pakkāmi，都是aor. 過去式。14

 菩提長老英譯《中部經典》：注釋書說哺多梨⼦實際上並未親⾃從佛陀本⼈聽聞此說，⽽是聽〔他⼈〕說佛陀有如此15

陳述。前者是扭曲了佛陀在MN56.4中的聲明：三業當中的意業是造作惡業中最該受譴責的。後者是出⾃於DN 9 

Poṭṭhapāda經中佛陀對想的⽌息的討論。注釋書以「無果/不產⽣果」來注解「無⽤」。MA says that PotalipuVa did not 
actually hear this personally from the Buddha, but had heard a report that these statements were made by the Buddha. The 
former is a distorted version of the Buddha’s declaraAon at MN 56.4 that mental acAon is the most reprehensible of the three 
types of deeds for the performance of evil acAon. The laVer derives from the Buddha’s discussion of the cessaAon of percepAon 
in the Poṭṭhapāda SuVa (DN 9). MA glosses the word “vain” by “fruitless.”



“There now, what shall we say to the elder bhikkhus when a young bhikkhu thinks the 
Teacher is to be defended thus? Friend Samiddhi, having done an intenAonal acAon by way 
of body, speech, or mind, what does one feel?” 
“Having done an intenAonal acAon by way of body, speech, or mind, one feels suffering, 
friend PotalipuVa.” 
Then, neither approving nor disapproving of the venerable Samiddhi’s words, the wanderer 
PotalipuVa rose from his seat and departed. 

MN 136 
299. atha kho āyasmā samiddhi acirapakkante PotalipuVe paribbājake yenāyasmā ānando 
tenupasaṅkami; upasaṅkamitvā āyasmatā ānandena saddhiṃ sammodi. sammodanīyaṃ 
kathaṃ sāraṇīyaṃ vīAsāretvā ekamantaṃ nisīdi. ekamantaṃ nisinno kho āyasmā samiddhi 
yāvatako ahosi PotalipuVena paribbājakena saddhiṃ kathāsallāpo taṃ sabbaṃ āyasmato 
ānandassa ārocesi. 
爾時，三彌提尊者在哺多梨⼦遊⾏者離去不久，往⾒阿難尊者。來⾒已，與三彌提尊
者問候；互相問候及和藹可親的談話已，坐在⼀旁；坐在⼀旁已，三彌提尊者把與遊
⾏者哺多梨⼦⼀起的那全部會話，告訴了阿難尊者。 

BB: 
Soon a~er the wanderer PotalipuVa had le~, the venerable Samiddhi went to the venerable 
Ānanda [208] and exchanged greeAngs with him. When this courteous and amiable talk was 
finished, he sat down at one side and reported to the venerable Ānanda his enAre 
conversaAon with the wanderer PotalipuVa. 

MN 136 
evaṃ vuVe, āyasmā ānando āyasmantaṃ samiddhiṃ etadavoca — “aVhi kho idaṃ, āvuso 
samiddhi, kathāpābhataṃ bhagavantaṃ dassanāya. āyāmāvuso samiddhi, yena bhagavā 
tenupasaṅkamissāma; upasaṅkamitvā etamaVhaṃ bhagavato ārocessāma. yathā no 
bhagavā byākarissaA tathā naṃ dhāressāmā”A. “evamāvuso”A kho āyasmā samiddhi 
āyasmato ānandassa paccassosi. 
當說完已，阿難尊者對三彌提尊者這樣說：「朋友三彌提！有這對話主題應該往⾒世
尊。朋友三彌提！我們去⾒世尊。來⾒已，我們將這事件告知世尊。如世尊為我們解
答，我們將如那樣的憶持。」「如是，⼤德！」三彌提尊者回答阿難尊者。 

BB: 
A~er he had spoken, the venerable Ānanda told him: “Friend Samiddhi, this conversaAon 
should be told to the Blessed One. Come, let us approach the Blessed One and tell him this. 
As the Blessed One explains to us, so we shall bear it in mind.”—“Yes, friend,” the venerable 
Samiddhi replied. 



MN 136 
atha kho āyasmā ca ānando āyasmā ca samiddhi yena bhagavā tenupasaṅkamiṃsu; 
upasaṅkamitvā bhagavantaṃ abhivādetvā ekamantaṃ nisīdiṃsu. ekamantaṃ nisinno kho 
āyasmā ānando yāvatako ahosi āyasmato samiddhissa PotalipuVena paribbājakena saddhiṃ 
kathāsallāpo taṃ sabbaṃ bhagavato ārocesi.  
爾時，阿難尊者與三彌提尊者去⾒世尊。來⾒已，禮敬世尊後坐在⼀旁。坐⼀旁已，
阿難尊者把三彌提尊者與遊⾏者哺多梨⼦⼀起的那全部對話，告訴了世尊。 

evaṃ vuVe, bhagavā āyasmantaṃ ānandaṃ etadavoca — “dassanampi kho ahaṃ, ānanda, 
PotalipuVassa paribbājakassa nābhijānāmi, kuto panevarūpaṃ kathāsallāpaṃ? iminā ca, 
ānanda, samiddhinā moghapurisena PotalipuVassa paribbājakassa vibhajja-byākaraṇīyo 
pañho ekaṃsena byākato”A. evaṃ vuVe, āyasmā udāyī bhagavantaṃ etadavoca — “sace 
pana {kiṃ pana (ka.)}, bhante, āyasmatā samiddhinā idaṃ sandhāya bhāsitaṃ — yaṃ kiñci 
vedayitaṃ taṃ dukkhasmin”A. 
當說完已，世尊對阿難尊者說：「阿難！我甚⾄不記得曾⾒過 遊⾏者哺多梨⼦，⼜16

從哪裡來的這樣形式的會談呢？阿難！由於這愚蠢者三彌提對遊⾏者哺多梨⼦應分別

 《注》：dassanampi kho ahanA bhagavā caturaṅgepi andhakāre samantā yojanaṭṭhāne AlamaVampi saṅkhāraṃ 16

maṃsacakkhunāva passaA, ayañca paribbājako na dūre gāvutamaVabbhantare vasaA, kasmā bhagavā evamāhāA? samāgama-
dassanaṃ sandhāyevam-āha. 「我曾⾒過」：世尊在縱使四部分到處⿊暗的由旬（=7miles或=11.27km，即7miles X 

1.61km= 11.27km）地⽅，甚⾄如芝⿇量般的現象，以他的⾁眼仍看得⾒，⽽這遊⾏者只不過住在伽浮他（¼由旬

=2.8km）之內。何故世尊如此說？是因為看⾒有關的集合故⽽說了。  



解答的問題，卻以⼀向解答 。」當說完後，優陀夷尊者對世尊這樣說：「⼤德！然17

⽽，如果三彌提尊者所說有關於 ：凡任何已感受的，在那苦中。」  18 19

BB: 
Then the venerable Ānanda and the venerable Samiddhi went together to the Blessed One, 
and a~er paying homage to him, they sat down at one side. The venerable Ānanda reported 
to the Blessed One the enAre conversaAon between the venerable Samiddhi and the 
wanderer PotalipuVa. 
When he had finished, the Blessed One told the venerable Ānanda: “Ānanda, I do not even 
recall ever having seen the wanderer PotalipuVa, so how could there have been this 
conversaAon? Though the wanderer PotalipuVa’s quesAon should have been analysed 

 byākaraṇa：=vyākaraṇa[＜vyākaroA = veyyākaraṇa] 語法；解釋；回答；聲明。增⽀部（3.68）《對話基礎經》17

（Kathāva?husu?aṃ）：“Kathā-sampayogena, bhikkhave, puggalo veditabbo yadi vā kaccho yadi vā akacchoA. Sacāyaṃ, 
bhikkhave, puggalo pañhaṃ puṭṭho samāno ekaṃsa-byākaraṇīyaṃ pañhaṃ na ekaṃsena byākaroA, vibhajja-byākaraṇīyaṃ 
pañhaṃ na vibhajja byākaroA, paṭipucchā-byākaraṇīyaṃ pañhaṃ na paṭipucchā byākaroA, ṭhapanīyaṃ pañhaṃ na ṭhapeA, evaṃ 
santāyaṃ, bhikkhave, puggalo akaccho hoA. 諸比丘！與對話有關，⼀個⼈應該知道適合或不適合〔的對話〕。諸比丘！如

果這⼈被問到應該⼀向解答的問題⽽⼀向/不決定解答，應該分別解答的問題⽽不分別解答，應該反詰的問題⽽不反詰

解答，應該擱置的問題⽽不令擱置。諸比丘！對正存在如是〔狀況〕的⼈是不適合對話。 

長部（3. 188.）《⼤般涅槃經注》：ekaṃsabyākaraṇīyo pañho, vibhajjabyākaraṇīyo pañho, paṭipucchābyākaraṇīyo pañho, 

ṭhapanīyo pañhoA imāni ca?āri pañhabyākaraṇāni nāma. 應⼀向解答的問題、應分別解答的問題、應反詰解答的問題、應

擱置解答的問題，這些名四問答（四種處理問題的⽅法）。 

「⼀向」（ekaṃsa）：《中阿含171經》作「⼀向答」。ekaṃsa：m. [eka-aṃsa] ① ⼀肩。② ⼀邊，⼀向，單⼀⽅向。

instr.  ekaṃsena，adv. ⼀向（向來，⼀貫），完全，決定性地，絶對地，當然。「⼀向記說」有決定性的、肯定性的記

說/解答，⼀般⽤在已確定之法，或了義法上，如問有關「眼是無常？」答：「是無常！」耳等也是，這是直接給予決

定性的/肯定性的答覆。 

「分別」（vibhajja）：《中阿含171經》作「問事不定」。vibhajja：ger./adv. 分別、分析、詳細、詳述。如問有關：「眼

名無常？」答：「不只是眼，甚⾄耳也是無常、⿐也是無常…。」這是需要被/將會被（fpp./grd.）分別後的解答。 

「反詰」（paṭipucchā）：f. 反問、激問、反詰。如問有關「如眼，耳，⿐、舌等」，應反詰（對⽅）「以何義⽽問？」

之後，當（對⽅）說「以看⾒義⽽問」時，應答「不然」，當（對⽅）說「我以無常義⽽問」時，應答「唯然」。⼜，
在⽂學上，反詰式是屬「無疑⽽問」的⼀種修辭技巧，也就是把顯然的、無疑的、明知的「答案」已寓於問話中（即在
問話中已包含了「解答」），所以問者並不會去期待聽者的回答，⽽只是藉由反問⽅式⽽表達⼰意。 

「擱置」（ṭhapana）：n. 禁⽌、放置（不說），如問有關「命即是⾝」等，根據世尊的教導，對於這些屬於「無記」

（abyākata）（偽命題）⽽令擱置，對這樣的問題不應/不需解答。

 sandhāya：sandahaA連接、結合的ger./abs. 1. v. 連結後。2. ind. 參考，對於，有關於，根據密意（abhisandhāya、18

ābhiprāyika/ābhiprāya⽞奘譯本《俱舍》皆作「密意」），前後關連，與～有關。

 《注》：299. udāyīA lāludāyī. taṃ dukkhasminA sabbaṃ taṃ dukkhameva. iA imaṃ vaṭṭadukkhaṃ kilesadukkhaṃ 19

saṅkhāradukkhaṃ sandhāya “sace bhāsitaṃ bhaveyya bhagavā”A pucchaA. 「優陀夷」：（[lāla+udāyī]）愚蠢的/無益語（廢

話）的優陀夷。「在那苦中」：那所有的（受）是苦。如此，（優陀夷認為）「若是世尊應該會說」他提供這有關的輪
迴之苦、煩惱之苦、⾏之苦。 

Lāla：a. [＜lal] 無益語，愚蠢的。lālaka：m.  ⼩丑，愚者，喜劇演員，故意做滑稽事或說笑話的⼈。



before being answered, this misguided man Samiddhi answered it one-sidedly.” 
When this was said, the venerable Udāyin said to the Blessed One: “Venerable sir, perhaps 
the venerable Samiddhi spoke thus referring to [the principle]: ‘Whatever is felt is included 
in suffering.’”  20

MN 136 
300. atha kho {evaṃ vuVe (syā. kaṃ.)} bhagavā āyasmantaṃ ānandaṃ āmantesi — “passasi 
no tvaṃ, ānanda, imassa udāyissa moghapurisassa ummaṅgaṃ {ummaggaṃ (sī. syā. kaṃ. 
pī.), umaṅgaṃ (ka.)} ? aññāsiṃ kho ahaṃ, ānanda — ‘idānevāyaṃ udāyī moghapuriso 
ummujjamāno ayoniso ummujjissah’A. ādiṃyeva {ādisova (sī. pī.), ādiyeva (ka.)}, ānanda, 
PotalipuVena paribbājakena Asso vedanā pucchitā. 
爾時 {當說完已}，世尊召喚了阿難尊者：「阿難！你看，這愚蠢者優陀夷是錯誤的{迂

迴/錯誤} 。阿難！我了解到：『這愚蠢者優陀夷是正在浮現不如理（過份⼲涉）的21

浮現者 。』阿難！以哺多梨⼦遊⾏者所問的，開始{從最初ādiso}就是（詢問）三22

受 。」 23

sacāyaṃ, ānanda, samiddhi moghapuriso PotalipuVassa paribbājakassa evaṃ puṭṭho evaṃ 
byākareyya — ‘sañcetanikaṃ, āvuso PotalipuVa, kammaṃ katvā kāyena vācāya manasā 
sukha-vedanīyaṃ sukhaṃ so vedayaA; sañcetanikaṃ, āvuso PotalipuVa, kammaṃ katvā 
kāyena vācāya manasā dukkha-vedanīyaṃ dukkhaṃ so vedayaA; sañcetanikaṃ, āvuso 
PotalipuVa, kammaṃ katvā kāyena vācāya manasā adukkhamasukha-vedanīyaṃ 
adukkhamasukhaṃ so vedayah’A. evaṃ byākaramāno kho, ānanda, samiddhi moghapuriso 
PotalipuVassa paribbājakassa sammā (byākaramāno) {( ) naVhi (sī. syā. kaṃ. pī.)} 

 菩提長老英譯《中部經典》：這是佛陀在SN 36:11/ iv.216所做的陳述，是指諸⾏因無常⽽有苦。雖然陳述本⾝是真20

理，但三彌提（優陀夷？）似乎誤解成所有受皆是苦，明顯地就是錯的。This statement is made by the Buddha at SN 
36:11/ iv.216, with reference to the suffering inherent in all formaAons by reason of their impermanence. Though the statement 
itself is true, Samiddhi（udāyī？）seems to have misinterpreted it to mean that all feeling is felt as suffering, which is patently 
false.

 《注》：300. ummaṅganA pañhā-ummaṅgaṃ. ummujjamānoA sīsaṃ nīharamāno. 「錯誤的」：錯誤的詢問⽅式。「正21

在浮現」：正在取出標題/主要觀點。

《注》：ayoniso ummujjissaQA anupāyena sīsaṃ nīharissaA. idañca pana bhagavā jānanto neva dibbacakkhunā na 22

cetopariyañāṇena na sabbaññutañāṇena jāni, adhippāyeneva pana aññāsi. kathentassa hi adhippāyo nāma suvijāno hoA, 
kathetukāmo gīvaṃ paggaṇhāA, hanukaṃ cāleA, mukham-assa phandaA, sannisīdituṃ na sakkoA. bhagavā tassa taṃ ākāraṃ 
disvā “ayaṃ udāyī sannisīdituṃ na sakkoA, yaṃ abhūtaṃ, tadeva kathessah”A oloketvāva aññāsi.「不如理（過份⼲涉）的浮現

者」：以錯誤的⽅法⽽取出標題/主要觀點。然⽽，當世尊正在知道這時，其確並沒有⽤天眼、沒有⽤他⼼智、沒有⽤

⼀切知性智就已知道了，⽽只憑（《疏》：優陀夷長老正在不如理的、錯誤捉取的）意圖就知道了。因為對所謂正在說
話者之意圖是容易明⽩的：想要說話的⼈，他會伸出脖⼦，使顎骨移動（咬牙），嘴巴/臉部會有抖動，不能夠安靜下

來。世尊看⾒他（優陀夷）的那樣貌後，「這優陀夷不能夠安靜下來，因不真實（《疏》：沒準備/未恢復），他就在

那（不真實的）時候說話」檢視後，就知道了。

 《注》：ādiṃ yevāA ādimhi-yeva. \sso vedanāA “kiṃ so vediyah”A? pucchantena “Asso vedanā pucchāmī”23

A evaṃ vavaVhapetvāva Asso vedanā pucchitā.「〔世尊說〕開始{從最初}就是」：就在開始時。「三受」：依正在詢問

「那是什麼受」？「我問三受」如是確定所問的，就是三受。



byākareyya. api ca, ānanda, ke ca {keci (ka.)} aññaAVhiyā paribbājakā bālā abyaVā ke ca 
tathāgatassa mahākamma-vibhaṅgaṃ jānissanA? sace tumhe, ānanda, suṇeyyātha 
tathāgatassa mahākammavibhaṅgaṃ vibhajantassā”A. 
「阿難！如果愚蠢者三彌提對哺多梨⼦遊⾏者的如此問，他應如此回答:『朋友哺多梨

⼦！以⾝、語、意故作應感受樂的業 ，他感受樂；以⾝、語、意故作應感受苦的24

業 ，他感受苦；以⾝、語、意故作應感受不苦不樂的業 ，他感受不苦不樂。』阿25 26

難！如果愚蠢者三彌提對哺多梨⼦遊⾏者會這樣的回答時，就是正確的回答。然⽽，
阿難！那些外道遊⾏者是無知者、不聰明者，他們誰將了解如來的⼤業分別呢？阿
難！你們應聽如來解釋⼤業分別。」 

BB: 
Then the Blessed One addressed the venerable Ānanda: “See, Ānanda, how this misguided 
man Udāyin interferes. I knew, Ānanda, that this misguided man Udāyin would unduly 

 《注》：sukhavedaniyanA sukha-vedanāya paccaya-bhūtaṃ. sesesupi eseva nayo. 24

eVha ca kāmāvacarakusalato somanassasahagataciVasampayuVā catasso cetanā, heṭṭhā AkajjhānacetanāA evaṃ paṭisandhipava
Vesu sukhavedanāya jananato sukhavedaniyaṃ kammaṃ nāma. kāmāvacarañceVha paṭisandhiyaṃyeva ekantena sukhaṃ jane
A, pavaVe iṭṭha-majjhaVārammaṇe adukkhamasukham-pi.「應感受樂的〔業〕」：（該善業）已成為樂受之緣。對其餘

的，也是同樣的⽅法。且於此，依「欲界善喜俱相應⼼的四個（業）思，〔⾊界〕下⾯的三個〔有喜樂〕禪那（善
因）」，如是在結⽣轉起時是以樂受的出⽣（善果），名「應感受樂的業」。於此處，（該業）在欲界結⽣時肯定是令
樂⽣起，在可意、中立所緣轉起時，還是不苦不樂（《疏》：以「還是」（pi）字，結合此「在可意所緣時，也是樂」

之義。印案：加上《疏》這⼀段說明才構成完整的注解，即可意所緣是樂，中立所緣是不苦不樂的意思）。

 《注》：25

akusalacetanā paṭisandhipavaVesu dukkhasseva jananato dukkhavedaniyaṃ kammaṃ nāma. kāyadvāre pavaVeyeva cetaṃ eka
ntena dukkhaṃ janeA, aññaVha adukkhamasukhampi, sā pana vedanā aniṭṭhāniṭṭhamajjhaVesuyeva ārammaṇesu uppajjanato d
ukkhā-tveva saṅkhaṃ gatā. 不善思（業），在結⽣已轉起的只是以苦〔的⽅式〕出⽣，名「應感受苦的業」。如果這在⾝

⾨已轉起的肯定只是令苦⽣起，在其他處（眼⾨等）還是不苦不樂。⼜，那（不苦不樂）受即便是以不可意非不可意中
性的所緣〔⽅式〕⽣起，但被稱為苦。 

《疏》：Yadi kāyadvāre pavaVato aññaVha adukkhamasukhaṃ janeA, atha kasmā, ‘‘dukkhasseva jananato’A vuVanA āha –

 ‘‘sā pana vedanā’ ’Aādi.  若在⾝⾨已轉起的〔肯定只是令苦⽣起〕，在其它處（眼⾨等）令⽣不苦不樂，〔問：〕那何

故（在《注》裡）被說「〔在結⽣已轉起的〕只是以苦〔的⽅式〕⽣起」（這樣不是構成除了苦以外，還有不苦不樂，
怎能說「只是以苦〔的⽅式〕出⽣呢」）？〔答：因此⽂末有補充〕說了：「⼜，那（不苦不樂）受〔即便是以不可意
非不可意中性的所緣〔⽅式〕⽣起，但被稱為苦〕」等。（案：結⽣⼼只分「喜俱」的和「捨俱」的兩種。不善異熟結
⽣⼼屬「捨俱」推度⼼，根本就沒有所謂的「苦俱」推度⼼。因此，此處的「苦」，是指不善業（因）感受的苦趣
（果），⽽在苦趣的那⼀期⽣命中，所有眼等轉起的「不苦不樂受」，也就被計稱為「苦」。） 

 《注》：26

kāmāvacarakusalato pana upekkhāsahagataciVasampayuVā catasso cetanā, rūpāvacarakusalato catuVhajjhānacetanāA evaṃ paṭi
sandhipavaVesu taAyavedanāya jananato adukkhamasukhavedaniyaṃ kammaṃ nāma. eVha ca kāmāvacaraṃ paṭisandhiyaṃye
va ekantena adukkhamasukhaṃ janeA, pavaVe iṭṭhārammaṇe sukhampi. apica sukhavedaniyakammaṃ paṭisandhipavagvasena 
vaṭṭaA, tathā adukkhamasukhavedaniyaṃ, dukkhavedaniyaṃ pavagvaseneva vaṭṭaA. etassa pana vasena sabbaṃ pavag-vasen-
eva vaṭṭaA. ⼜，「依欲界善捨俱相應⼼的四個（業）思，依⾊界善第四的禪那（業）思」（《疏》：應說甚⾄無⾊界善

思），在結⽣已轉起的是以第三（不苦不樂）受〔⽅式〕出⽣，名「應感受不苦不樂的業」。及於此，在欲界的結⽣肯
定是令不苦不樂（受）⽣起，在〔⾝⾨〕已轉起的可意所緣還是樂（受）。此外，應感受樂的業，因結⽣、流轉⽽繼續
轉動。如那樣，應感受不苦不樂（的業）、應感受苦（的業）皆是因流轉⽽繼續轉動。⼜，對於那⼀切（《疏》：應感
受苦、樂、不苦不樂的業）都是因流轉⽽繼續轉動。



interfere right now. From the start the wanderer PotalipuVa had asked about the three 
kinds of feeling. This misguided man Samiddhi [209] would have answered the wanderer 
PotalipuVa rightly if, when asked thus, he would have explained: ‘Friend PotalipuVa, having 
done an intenAonal acAon by way of body, speech, or mind [whose result is] to be felt as 
pleasant, one feels pleasure. Having done an intenAonal acAon by way of body, speech, or 
mind [whose result is] to be felt as painful, one feels pain. Having done an intenAonal acAon 
by way of body, speech, or mind [whose result is] to be felt as neither-pain-nor-pleasure, 
one feels neither-pain-nor-pleasure.’ But who are these foolish, thoughtless wanderers of 
other sects, that they could understand the Tathāgata’s great exposiAon of acAon? You 
should listen, Ānanda, to the Tathāgata as he expounds the great exposiAon of acAon.” 

MN 136 
“etassa, bhagavā, kālo, etassa, sugata, kālo yaṃ bhagavā mahākammavibhaṅgaṃ 
vibhajeyya. bhagavato sutvā bhikkhū dhāressanh”A. “tena hānanda, suṇāhi, sādhukaṃ 
manasi karohi; bhāsissāmī”A.“evaṃ, bhante”A kho āyasmā ānando bhagavato paccassosi. 
bhagavā etadavoca — 
「世尊！這是時候 ，善逝！這是時候！如果世尊能夠解釋⼤業分別 ，諸比丘聽聞後27 28

將令憶持。」 
「那樣的話，阿難！請/願你聽聞！請/願你善的/好好地/徹底地作意 ！我將要說29

了。」 
「是，⼤德！」阿難尊者回答了世尊。 

世尊這樣說： 

BB: 
“This is the Ame, Blessed One, this is the Ame, Sublime One, for the Blessed One to 
expound the great exposiAon of acAon. Having heard it from the Blessed One, the bhikkhus 
will remember it.” 
“Then listen, Ānanda, and aVend closely to what I shall say.” 
“Yes, venerable sir,” the venerable Ānanda replied. The Blessed One said this: 

 《注》：etassa bhagavāA thero tathāgatena mahākammavibhaṅga-kathan-27

aVhaṃ ālayo dassito, tathāgataṃ yācitvā mahākammavibhaṅgañāṇaṃ bhikkhusaṅghassa pākaṭaṃ karissāmīA cintetvā anusandhi
-kusalatāya evamāha. 「世尊！這〔是時候〕」：長老（阿難）藉由如來說⼤業分別義⽽令展⽰渴望（阿賴耶）

（《疏》：ĀlayoA abhiruci.「渴望（阿賴耶）」：渴望/喜悅），「我將懇求如來對比丘僧顯⽰⼤業分別智」之意圖後，

為了善巧連接⽽如是說。

 《注》：taVha mahākammavibhaṅganA mahākamma-vibhajanaṃ. 此中，「⼤業分別」：對⼤業的分析/解釋。28

（《疏》：MahākammavibhaṅgañāṇanA mahaA kamma-vibhajane ñāṇaṃ, mahantaṃ vā kamma-vibhajana-ñāṇaṃ. 「⼤業分

別智」：在分別/解釋⼤業時的智，或分別/解釋廣⼤業的智。）

 suṇāhi（請/願/讓-聽）與karohi（請/願/讓-作），兩個也 imperaAve mood（imp./ipv.）祈使語氣/命令式情緒。29



MN 136 
“caVārome, ānanda, puggalā santo saṃvijjamānā lokasmiṃ. katame caVāro? idhānanda, 
ekacco puggalo idha pāṇāApāh hoA, adinnādāyī hoA, kāmesumicchācārī hoA, musāvādī hoA, 
pisuṇavāco hoA, pharusavāco hoA, samphappalāpī hoA, abhijjhālu hoA, byāpannaciVo hoA, 
micchādiṭṭhi hoA. so kāyassa bhedā paraṃ maraṇā apāyaṃ duggaAṃ vinipātaṃ nirayaṃ 
upapajjaA. 
「阿難！現正存在於世間的四種⼈，哪四種？ 
（1）「阿難，在此處，有⼀類⼈是殺⽣者、是不與取者、是欲邪⾏者、是妄語者是

兩舌者、是惡⼝者、是綺語者；有貪欲、有瞋恚⼼、有邪⾒。他⾝壞命終後，往⽣到
苦處、惡趣、墮處、地獄（1今世造惡業→死後墮惡趣）。  30

BB: 
“Ānanda,  there are four kinds of persons to be found exisAng in the world. What four? 31

Here some person kills living beings, takes what is not given, misconducts himself in sensual 
pleasures, speaks falsehood, speaks maliciously, speaks harshly, gossips; he is covetous, has 
a mind of ill will, and holds wrong view. On the dissoluAon of the body, a~er death, he 
reappears in a state of deprivaAon, in an unhappy desAnaAon, in perdiAon, even in hell. 

MN 136 
“idha panānanda, ekacco puggalo idha pāṇāApāh hoA, adinnādāyī hoA, kāmesumicchācārī 
hoA, musāvādī hoA, pisuṇavāco hoA, pharusavāco hoA, samphappalāpī hoA, abhijjhālu hoA, 
byāpannaciVo hoA, micchādiṭṭhi hoA. so kāyassa bhedā paraṃ maraṇā sugaAṃ saggaṃ 
lokaṃ upapajjaA. 
（2）「阿難，在此處，有⼀類⼈是殺⽣者、是不與取者、是欲邪⾏者、是妄語者是

兩舌者、是惡⼝者、是綺語者；有貪欲、有瞋恚⼼、有邪⾒。他⾝壞命終後，往⽣到
善趣、天界（2今世造惡業→死後⽣善趣）。 

BB: 
“But here some person kills living beings…and holds wrong view. On the dissoluAon of the 
body, a~er death, he reappears in a happy desAnaAon, even in the heavenly world. 

 《注》：30

katame ca?āro ... pe ... idhānanda, ekacco puggalo ... pe ... nirayaṃ upapajjaQA idaṃ na mahākammavibhaṅgañāṇa-
bhājanaṃ, mahākammavibhaṅgañāṇa-bhājan-aVhāya pana māAkāṭṭhapanaṃ.「哪四種？…阿難，在此處，有⼀類⼈…往⽣到

地獄」：這不是分別/解釋⼤業分別智，⽽是為了分別/解釋⼤業分別智設置的本⺟（巴māAkā，梵mātṛkā 摩怛理迦/⼤

綱/⽬錄）。 

《疏》：Bhājanaṃ nāma niddeso, ayaṃ pana uddesoA katvā āha – ‘‘katame ca?āro…pe… mā\kāṭṭhapanan’ ’A. 所謂「分別/

解釋」即分析解釋，⽽這分析解釋後，說：「哪四種？…（略）…設置的本⺟」。

 菩提長老英譯《中部經典》：注釋書：此部分並非闡釋如來⼤業分別智的說明，⽽是為〔之後〕推出該說明〔先〕鋪31

陳⼤綱。MA: This secAon is not the expounding of the Tathāgata’s knowledge of the great exposiAon of acAon, but the segng 
up of the outline for the purpose of presenAng that exposiAon.



MN 136 
“idhānanda, ekacco puggalo idha pāṇāApātā paṭivirato hoA, adinnādānā paṭivirato hoA, 
kāmesumicchācārā paṭivirato hoA, musāvādā paṭivirato hoA, pisuṇāya vācāya paṭivirato 
hoA, pharusāya vācāya paṭivirato hoA, samphappalāpā paṭivirato hoA, anabhijjhālu hoA, 
abyāpannaciVo hoA, sammādiṭṭhi hoA. so kāyassa bhedā paraṃ maraṇā sugaAṃ saggaṃ 
lokaṃ upapajjaA. 

（3）「阿難，在此處，有⼀類⼈是已離殺⽣者、是已離不與取者、是已離欲邪⾏

者、是已離妄語者、是已離兩舌者、是已離惡⼝者、是已離綺語者；無貪欲、無瞋恚
⼼、有正⾒。他⾝壞命終後，往⽣到善趣、天界（3今世造善業→死後⽣善趣）。 

BB: 
“Here some person abstains from killing living beings, from taking what is not given, from 
misconduct in sensual pleasures, from false speech, from malicious speech, [210] from 
harsh speech, from gossip; he is not covetous, his mind is without ill will, and he holds right 
view. On the dissoluAon of the body, a~er death, he reappears in a happy desAnaAon, even 
in the heavenly world. 

MN 136 
“idha panānanda, ekacco puggalo idha pāṇāApātā paṭivirato hoA, adinnādānā paṭivirato 
hoA, kāmesumicchācārā paṭivirato hoA, musāvādā paṭivirato hoA, pisuṇāya vācāya 
paṭivirato hoA, pharusāya vācāya paṭivirato hoA, samphappalāpā paṭivirato hoA, 
anabhijjhālu hoA, abyāpannaciVo hoA, sammādiṭṭhi hoA. so kāyassa bhedā paraṃ maraṇā 
apāyaṃ duggaAṃ vinipātaṃ nirayaṃ upapajjaA. 
（4）「阿難，在此處，有⼀類⼈是已離殺⽣者、是已離不與取者、是已離欲邪⾏

者、是已離妄語者、是已離兩舌者、是已離惡⼝者、是已離綺語者；無貪欲、無瞋恚
⼼、有正⾒。他⾝壞命終後，往⽣到苦處、惡趣、墮處、地獄（4今世造善業→死後

墮惡趣）。 

BB: 
“But here some person abstains from killing living beings… and he holds right view. On the 
dissoluAon of the body, a~er death, he reappears in a state of deprivaAon, in an unhappy 
desAnaAon, in perdiAon, even in hell. 

20220303 



【有⼀類沙⾨或婆羅⾨的「天眼智/死⽣智」】 
MN 136 
301. “idhānanda, ekacco samaṇo vā brāhmaṇo vā ātappam-anvāya padhānam-anvāya 
anuyogam-anvāya appamādam-anvāya sammāmanasikāram-anvāya tathārūpaṃ 
cetosamādhiṃ phusaA yathāsamāhite ciVe dibbena cakkhunā visuddhena 
aAkkantamānusakena amuṃ puggalaṃ passaA — idha pāṇāApāAṃ adinnādāyiṃ 
kāmesumicchācāriṃ musāvādiṃ pisuṇavācaṃ pharusavācaṃ samphappalāpiṃ abhijjhāluṃ 
byāpannaciVaṃ micchādiṭṭhiṃ kāyassa bhedā paraṃ maraṇā passaA apāyaṃ duggaAṃ 
vinipātaṃ nirayaṃ upapannaṃ.  
（1）「阿難！在此處，有⼀類沙⾨或 婆羅⾨，由於 熱忱、勤奮、實踐、不放逸、32 33

正確地作意 ，所以觸證那樣的⼼三摩地 ，依那得定/等引時的⼼，以清淨、超⼈的34 35

天眼看⾒ 那⼈：在此世殺⽣、不與取、欲邪⾏、妄語、兩舌、惡⼝、綺語；貪欲、36

瞋恚⼼、邪⾒，⾝壞命終後，往⽣到苦處、惡趣、墮處、地獄。 

so evamāha — ‘aVhi kira, bho, pāpakāni kammāni, aVhi duccaritassa vipāko. amāhaṃ 
{apāhaṃ (sī. pī. ka.) amuṃ + ahaṃ = amāhaṃ-iA padavibhāgo} puggalaṃ addasaṃ idha 
pāṇāApāAṃ adinnādāyiṃ ... pe ... micchādiṭṭhiṃ kāyassa bhedā paraṃ maraṇā passāmi 
apāyaṃ duggaAṃ vinipātaṃ nirayaṃ upapannan’A.  
「他如是說：『確實，有惡業，有惡⾏的異熟。因為我看⾒那⼈，在此世殺⽣、不與
取……邪⾒，⾝壞命終後，往⽣到苦處、惡趣、墮處、地獄。』 

 《注》：32

301. idhānanda, ekacco samaṇo vāA pāṭiyekko anusandhi. idañhi bhagavā — “dibbacakkhukā samaṇabrāhmaṇā idaṃ ārammaṇa
ṃ katvā imaṃ paccayaṃ labhitvā idaṃ dassanaṃ gaṇhanh”A pakāsanaVhaṃ ārabhi. 「阿難！在此處，有⼀類沙⾨或」：

〔這是〕分開的連接。因為這世尊：「天眼的沙⾨、婆羅⾨，執⾏這所緣已、獲得這緣已，⽽捉取這看⾒的⼈。」開始
說明其（天眼所⾒）義。 

長部（2）《沙⾨果經》：246. “So evaṃ samāhite ciVe parisuddhe pariyodāte anaṅgaṇe vigatūpakkilese mudubhūte 
kammaniye ṭhite āneñjappaVe saVānaṃ cutūpapāta-ñāṇāya ciVaṃ abhinīharaA abhininnāmeA. So dibbena cakkhunā 
visuddhena aAkkantamānusakena saVe passaA cavamāne upapajjamāne hīne paṇīte suvaṇṇe dubbaṇṇe sugate duggate. 當他在

如是得定/等引之⼼遍淨、皎潔、無穢、離隨煩惱、柔軟、適於作業、已住立、到達不動時，取出⽽使轉向於諸有情死

⽣智之⼼。他以清淨、超⼈的天眼看⾒對於有情死亡時、再⽣時，下劣、勝妙，美貌、醜陋，善趣、惡趣的。

 anvāya：adv. [anveA的ger.] 連結上下之語句，如：由於/通過～之後，所以～。隨從～。33

 《注》：taVha ātappanAādīni pañcapi vīriyasseva nāmāni. 此中，「熱忱〔勤奮、實踐、不放逸、正確地作意〕」等五34

種，也是精進之諸名。

《注》：cetosamādhinA dibbacakkhu-samādhiṃ. 「⼼三摩地」：天眼三摩地。 35

《疏》：cetosamādhinA dibbacakkhuñāṇa-sahagataṃ ciVasamādhiṃ. tenāha ‘‘dibbacakkhusamādhin’ ’A.「⼼三摩地」：與

天眼智俱⾏的⼼三摩地。因此說「天眼三摩地」。

 《注》：passaQA “so saVo kuhiṃ nibbaVo”A olokento passaA. 「看⾒」：正在注視者，他看⾒「那有情去了哪裡出⽣36

（重⽣於新的存有）」。



so evamāha — ‘yo kira, bho, pāṇāApāh adinnādāyī ... pe ... micchādiṭṭhi, sabbo so kāyassa 
bhedā paraṃ maraṇā apāyaṃ duggaAṃ vinipātaṃ nirayaṃ upapajjaA. ye evaṃ jānanA, te 
sammā jānanA; ye aññathā jānanA, micchā tesaṃ ñāṇan’A {micchā te sañjānanA (ka.)} . 
「他如是說：『凡是殺⽣者、不與取者……邪⾒者，⾝壞命終後，全部都往⽣到苦

處、惡趣、墮處、地獄。那些這樣的知，是他們正確的知。那些不同的知 ，是他們37

錯誤的智。』 

iA so yadeva tassa sāmaṃ ñātaṃ sāmaṃ diṭṭhaṃ sāmaṃ viditaṃ tadeva taVha thāmasā 
parāmāsā {parāmassa (sī. pī.)} abhinivissa voharaA — ‘idameva saccaṃ, moghamaññan’”A. 
「如此，他對於他⾃⼰的所知、⾃⼰的所⾒、⾃⼰的所發現 ，就在那時候、在此情38

況下，從此〔變得〕剛強、執取、黏著⽽說 ：『只有此是真實，其他是徒然/無⽤之39

想像。』」 

BB: 
“Here, Ānanda, by means of ardour, endeavour, devoAon, diligence, and right aVenAon, 
some recluse or brahmin aVains such concentraAon of mind that, when his mind is 
concentrated, with the divine eye, which is purified and surpasses the human, he sees that 
person here who kills living beings…and holds wrong view, and he sees that on the 
dissoluAon of the body, a~er death, he has reappeared in a state of deprivaAon, in an 
unhappy desAnaAon, in perdiAon, even in hell. He says thus: ‘Indeed, there are evil acAons, 
there is result of misconduct; for I saw a person here who killed living beings…and held 
wrong view, and I see that on the dissoluAon of the body, a~er death, he has reappeared in 
a state of deprivaAon…even in hell.’ He says thus: ‘On the dissoluAon of the body, a~er 
death, everyone who kills living beings…and holds wrong view reappears in a state of 
deprivaAon…even in hell. Those who know thus know rightly; those who think otherwise 
are mistaken.’ Thus he obsAnately adheres to what he himself has known, seen, and 
discovered, insisAng: ‘Only this is true, anything else is wrong.’ 

MN 136 
“idha panānanda, ekacco samaṇo vā brāhmaṇo vā ātappam-anvāya padhānam-anvāya 
anuyogam-anvāya appamādam-anvāya sammāmanasikāram-anvāya tathārūpaṃ 
cetosamādhiṃ phusaA yathāsamāhite ciVe dibbena cakkhunā visuddhena 

 《注》：ye aññathāA ye “dasannaṃ kusalānaṃ kammapathānaṃ pūritaVā nirayaṃ upapajjah”37

A jānanA, micchā tesaṃ ñāṇanA vadaA. iminā nayena sabbavāresu aVho veditabbo.「那些不同的（知）」：即那些「⼗善業

道的圓滿者往⽣地獄」的知，宣稱「是他們錯誤的智」。應知以這⽅法（適⽤）於全部（下三個）段落中。

  《注》：viditanA pākaṭaṃ. 「所發現」：顯現的。38

 《注》：thāmasāA diṭṭhi-thāmena. parāmāsāA diṭṭhi-parāmāsena. abhinivissa voharaQA adhiṭṭhahitvā ādiyitvā voharaA. 39

「剛強」：以⾒的剛強。「執取」：以⾒的執取。「黏著⽽說」：堅持後、取著後⽽說。



aAkkantamānusakena amuṃ puggalaṃ passaA — idha pāṇāApāAṃ adinnādāyiṃ ... pe ... 
micchādiṭṭhiṃ, kāyassa bhedā paraṃ maraṇā passaA sugaAṃ saggaṃ lokaṃ upapannaṃ.  
（2）「阿難！在此處，有⼀類沙⾨或婆羅⾨，由於熱忱、勤奮、實踐、不放逸、正

確地作意，所以觸證那樣的⼼三摩地，依那得定/等引時的⼼，以清淨、超凡的天眼

看⾒那⼈：在此世殺⽣、不與取、欲邪⾏、妄語、兩舌、惡⼝、綺語；貪欲、瞋恚
⼼、邪⾒，⾝壞命終後，往⽣善趣、天界。 

so evamāha — ‘naVhi kira, bho, pāpakāni kammāni, naVhi duccaritassa vipāko. amāhaṃ 
puggalaṃ addasaṃ — idha pāṇāApāAṃ adinnādāyiṃ ... pe ... micchādiṭṭhiṃ, kāyassa bhedā 
paraṃ maraṇā passāmi sugaAṃ saggaṃ lokaṃ upapannan’A. 
「他如是說：『朋友！確實，沒有惡業，沒有惡⾏的異熟。因為我看⾒那⼈在此世殺
⽣、不與取……邪⾒，⾝壞命終後，往⽣到善趣、天界。』 

so evamāha — ‘yo kira, bho, pāṇāApāh adinnādāyī ... pe ... micchādiṭṭhi, sabbo so kāyassa 
bhedā paraṃ maraṇā sugaAṃ saggaṃ lokaṃ upapajjaA. ye evaṃ jānanA te sammā jānanA; 
ye aññathā jānanA, micchā tesaṃ ñāṇan’A. 
「他如是說：『凡是殺⽣者、不與取者……邪⾒者，⾝壞命終後，全部都往⽣到善

趣、天界。那些這樣的知，是他們正確的知。那些不同的知，是他們錯誤的智。』 

iA so yadeva tassa sāmaṃ ñātaṃ sāmaṃ diṭṭhaṃ sāmaṃ viditaṃ tadeva taVha thāmasā 
parāmāsā abhinivissa voharaA — ‘idameva saccaṃ, mogha-maññan’”A. 
「如此，他對於他⾃⼰的所知、⾃⼰的所⾒、⾃⼰的所發現，就在那時候、在此情況
下，從此〔變得〕剛強、執取、黏著⽽說：『只有此是真實，其他是徒然/無⽤之想

像。』 

BB: 
“But here, Ānanda, [211] by means of ardour…some recluse or brahmin aVains such a 
concentraAon of mind that, when his mind is concentrated, with the divine eye, which is 
purified and surpasses the human, he sees that person here who kills living beings…and 
holds wrong view, and he sees that on the dissoluAon of the body, a~er death, he has 
reappeared in a happy desAnaAon, even in the heavenly world. He says thus: ‘Indeed, there 
are no evil acAons, there is no result of misconduct; for I saw a person here who killed living 
beings…and held wrong view, and I see that on the dissoluAon of the body, a~er death, he 
has reappeared in a happy desAnaAon, even in the heavenly world.’ He says thus: ‘On the 
dissoluAon of the body, a~er death, everyone who kills living beings…and holds wrong view 
reappears in a happy desAnaAon, even in the heavenly world. Those who know thus know 
rightly; those who think otherwise are mistaken.’ Thus he obsAnately adheres to what he 
himself has known, seen, and discovered, insisAng: ‘Only this is true, anything else is 
wrong.’ 



MN 136 
“idhānanda, ekacco samaṇo vā brāhmaṇo vā ātappamanvāya padhānamanvāya 
anuyogamanvāya appamādamanvāya sammāmanasikāramanvāya tathārūpaṃ 
cetosamādhiṃ phusaA yathāsamāhite ciVe dibbena cakkhunā visuddhena 
aAkkantamānusakena amuṃ puggalaṃ passaA — idha pāṇāApātā paṭivirataṃ adinnādānā 
paṭivirataṃ kāmesumicchācārā paṭivirataṃ musāvādā paṭivirataṃ pisuṇāya vācāya 
paṭivirataṃ pharusāya vācāya paṭivirataṃ samphappalāpā paṭivirataṃ anabhijjhāluṃ 
abyāpannaciVaṃ sammādiṭṭhiṃ, kāyassa bhedā paraṃ maraṇā passaA sugaAṃ saggaṃ 
lokaṃ upapannaṃ. 
（3）「阿難！在此處，有⼀類沙⾨或婆羅⾨，由於熱忱、勤奮、實踐、不放逸、正

確地作意，所以觸證那樣的⼼三摩地，依那得定/等引時的⼼，以清淨、超凡的天眼

看⾒那⼈：在此世已離殺⽣、已離不與取、已離欲邪⾏、已離妄語、已離兩舌、已離
惡⼝、已離綺語；無貪欲、無瞋恚⼼、正⾒，⾝壞命終後，往⽣到善趣、天界。 

 so evamāha — ‘aVhi kira, bho, kalyāṇāni kammāni, aVhi sucaritassa vipāko. amāhaṃ 
puggalaṃ addasaṃ — idha pāṇāApātā paṭivirataṃ adinnādānā paṭivirataṃ ... pe ... 
sammādiṭṭhiṃ, kāyassa bhedā paraṃ maraṇā passāmi sugaAṃ saggaṃ lokaṃ upapannan’A. 
「他如是說：『朋友！確實，有善業，有業⾏的異熟。因為我看⾒那⼈，在此世已離
殺⽣、已離不與取……有正⾒，⾝壞命終後，往⽣到善趣、天界。』 

so evamāha — ‘yo kira, bho, pāṇāApātā paṭivirato adinnādānā paṭivirato ... pe ... 
sammādiṭṭhi sabbo so kāyassa bhedā paraṃ maraṇā sugaAṃ saggaṃ lokaṃ upapajjaA. ye 
evaṃ jānanA te sammā jānanA; ye aññathā jānanA, micchā tesaṃ ñāṇan’A. 
「他如是說：『凡是已離殺⽣者、已離不與取者……有正⾒者，⾝壞命終後，全部都

往⽣到善趣、天界。那些這樣的知，是他們正確的知。那些不同的知，是他們錯誤的
智。』 

iA so yadeva tassa sāmaṃ ñātaṃ sāmaṃ diṭṭhaṃ sāmaṃ viditaṃ tadeva taVha thāmasā 
parāmāsā abhinivissa voharaA — ‘idameva saccaṃ, moghamaññan’”A. 
「如此，他對於他⾃⼰的所知、⾃⼰的所⾒、⾃⼰的所發現，就在那時候、在此情況
下，從此〔變得〕剛強、執取、黏著⽽說：『只有此是真實，其他是徒然/無⽤之想

像。』 

BB: 
“Here, Ānanda, by means of ardour…some recluse or brahmin aVains such a concentraAon 
of mind that, when his mind is concentrated, with the divine eye, which is purified and 
surpasses the human, he sees that person here who abstains from killing living beings…and 
holds right view, and he sees that on the dissoluAon of the body, a~er death, he has 
reappeared in a happy desAnaAon, even in the heavenly world. He says thus: ‘Indeed, there 



are good acAons, there is result of good conduct; for I saw a person here who abstained 
from killing living beings…and held right view, and I see that on the dissoluAon of the body, 
a~er death, he has reappeared in a happy desAnaAon, even in the heavenly world.’ He says 
thus: ‘On the dissoluAon of the body, a~er death, everyone who abstains from killing living 
beings…and holds right view reappears in a happy desAnaAon, even in the heavenly world. 
Those who know thus know rightly; those who think otherwise are mistaken.’ Thus he 
obsAnately adheres to what he himself has known, seen, and discovered, insisAng: ‘Only 
this is true, anything else is wrong.’ 

MN 136 
“idha panānanda, ekacco samaṇo vā brāhmaṇo vā ātappamanvāya padhānamanvāya 
anuyogamanvāya appamādamanvāya sammāmanasikāramanvāya tathārūpaṃ 
cetosamādhiṃ phusaA yathāsamāhite ciVe dibbena cakkhunā visuddhena 
aAkkantamānusakena amuṃ puggalaṃ passaA — idha pāṇāApātā paṭivirataṃ ... pe ... 
sammādiṭṭhiṃ, kāyassa bhedā paraṃ maraṇā passaA apāyaṃ duggaAṃ vinipātaṃ nirayaṃ 
upapannaṃ. 
（4）「阿難！在此處，有⼀類沙⾨或婆羅⾨，由於熱忱、勤奮、實踐、不放逸、正

確地作意，所以觸證那樣的⼼三摩地，依那得定/等引時的⼼，以清淨、超凡的天眼

看⾒那⼈：在此世已離殺⽣…正⾒，⾝壞命終後，往⽣到苦界、惡趣、下界、地獄。 

so evamāha — ‘naVhi kira, bho kalyāṇāni kammāni, naVhi sucaritassa vipāko. amāhaṃ 
puggalaṃ addasaṃ — idha pāṇāApātā paṭivirataṃ adinnādānā paṭivirataṃ ... pe ... 
sammādiṭṭhiṃ, kāyassa bhedā paraṃ maraṇā passāmi apāyaṃ duggaAṃ vinipātaṃ nirayaṃ 
upapannan’A. 
「他如是說：『朋友！確實，沒有善業，沒有業⾏的異熟。因為我看⾒那⼈在此世已
離殺⽣、已離不與取……正⾒，⾝壞命終後，往⽣到苦界、惡趣、下界、地獄。』 

so evamāha — ‘yo kira, bho, pāṇāApātā paṭivirato adinnādānā paṭivirato ... pe ... 
sammādiṭṭhi, sabbo so kāyassa bhedā paraṃ maraṇā apāyaṃ duggaAṃ vinipātaṃ nirayaṃ 
upapajjaA. ye evaṃ jānanA te sammā jānanA; ye aññathā jānanA, micchā tesaṃ ñāṇan’A. 
「他如是說：『凡是已離殺⽣者、已離不與取者……正⾒者，⾝壞命終後，全部都往

⽣到苦界、惡趣、下界、地獄。那些這樣的知，是他們正確的知。那些不同的知，是
他們錯誤的智。』 

iA so yadeva tassa sāmaṃ ñātaṃ sāmaṃ diṭṭhaṃ sāmaṃ viditaṃ tadeva taVha thāmasā 
parāmāsā abhinivissa voharaA — ‘idameva saccaṃ, moghamaññan’”A. 
「如此，他對於他⾃⼰的所知、⾃⼰的所⾒、⾃⼰的所發現，就在那時候、在此情況
下，從此〔變得〕剛強、執取、黏著⽽說：『只有此是真實，其他是徒然/無⽤之想

像。』 



BB: 
“But here, Ānanda, [212] by means of ardour…some recluse or brahmin aVains such a 
concentraAon of mind that, when his mind is concentrated, with the divine eye, which is 
purified and surpasses the human, he sees that person here who abstains from killing living 
beings…and holds right view, and he sees that on the dissoluAon of the body, a~er death, 
he reappears in a state of deprivaAon, in an unhappy desAnaAon, in perdiAon, even in hell. 
He says thus: ‘Indeed, there are no good acAons, there is no result of good conduct; for I 
saw a person here who abstained from killing living beings…and held right view, and I see 
that on the dissoluAon of the body, a~er death, he has reappeared in a state of 
deprivaAon…even in hell.’ He says thus: ‘On the dissoluAon of the body, a~er death, 
everyone who abstains from killing living beings…and holds right view reappears in a state 
of deprivaAon…even in hell. Those who know thus know rightly; those who think otherwise 
are mistaken. ’ Thus he obsAnately adheres to what he himself has known, seen, and 
discovered, insisAng: ‘Only this is true, anything else is wrong.’ 

【世尊對「有⼀類天眼沙⾨或婆羅⾨」所敘述的，有同意或不同意】 
MN 136 
302. “tatrānanda, yvāyaṃ samaṇo vā brāhmaṇo vā evamāha — ‘aVhi kira, bho, pāpakāni 
kammāni, aVhi duccaritassa vipāko’A idamassa anujānāmi; yampi so evamāha — ‘amāhaṃ 
puggalaṃ addasaṃ — idha pāṇāApāAṃ adinnādāyiṃ ... pe ... micchādiṭṭhiṃ, kāyassa bhedā 
paraṃ maraṇā passāmi apāyaṃ duggaAṃ vinipātaṃ nirayaṃ upapannan’A idampissa 
anujānāmi; yañca kho so evamāha — ‘yo kira, bho, pāṇāApāh adinnādāyī ... pe ... 
micchādiṭṭhi, sabbo so kāyassa bhedā paraṃ maraṇā apāyaṃ duggaAṃ vinipātaṃ nirayaṃ 
upapajjah’A idamassa nānujānāmi; yampi so evamāha — ‘ye evaṃ jānanA te sammā 
jānanA; ye aññathā jānanA, micchā tesaṃ ñāṇan’A idampissa nānujānāmi; yampi so yadeva 
tassa sāmaṃ ñātaṃ sāmaṃ diṭṭhaṃ sāmaṃ viditaṃ tadeva taVha thāmasā parāmāsā 
abhinivissa voharaA — ‘idameva saccaṃ, moghamaññan’A idampissa nānujānāmi. taṃ 
kissa hetu? aññathā hi, ānanda, tathāgatassa mahākammavibhaṅge ñāṇaṃ hoA. 
（1）「阿難！於此 ，當那沙⾨或婆羅⾨如是說：『朋友！確實，有惡業，有惡⾏之40

報。』對於這的〔敘述〕 ，我同意。 41

當他如是說：『我看⾒那⼈，在此世殺⽣、不與取……邪⾒，⾝壞命終後，往⽣到苦

處、惡趣、墮處、地獄。』對於這的〔敘述〕，我也同意。 
但是，當他如是說：『凡是殺⽣者、不與取者……邪⾒者，⾝壞命終後，全部都往⽣

 《注》：40

302. tatrānandāA idampi na mahākammavibhaṅgañāṇassa bhājanaṃ, atha khvāssa māAkāṭṭhapanameva. eVha pana etesaṃ dib
bacakkhukānaṃ vacane eVakā anuññātā, eVakā ananuññātāA idaṃ dassitaṃ. taVha tatrāA tesu catūsu samaṇabrāhmaṇesu. 「

阿難！於此」：這也不是「⼤業分別智」的解釋，那還是設置的本⺟。⼜，於此，對於這些天眼者的⾔語，〔世尊〕指
出：這情況是同意，這情況是不同意。此中，「於此」：對那些（1）-（4）四種的沙⾨、婆羅⾨。

 《注》：idamassāA idaṃ vacanaṃ assa. 「對於這的〔敘述〕」：對於這個的敘述/表達/宣佈。41



到苦處、惡趣、墮處、地獄。』對於這的〔敘述〕，我不同意。 
⼜，當他如是說：『那些這樣的知，是他們正確的知。那些不同的 知，是他們錯誤42

智。』對於這的〔敘述〕，我也不同意。 
⼜，當他對他⾃⼰的所知、⾃⼰的所⾒、⾃⼰的所發現，就在那時候、在此情況下，
從此〔變得〕剛強、執取、黏著⽽說：『只有此是真實，其他是徒然/無⽤之想像。』

對於這的〔敘述〕，我也不同意。那是什麼原因？阿難！因為是不同於如來的⼤業分
別智。 

BB: 
“Therein, Ānanda, when a recluse or brahmin says: ‘Indeed, there are evil acAons, there is 43

result of misconduct,’ I grant him this. When he says: ‘I saw a person here who killed living 
beings…and held wrong view, and I see that on the dissoluAon of the body, a~er death, he 
has reappeared in a state of deprivaAon…even in hell,’ I also grant him this. But when he 
says: ‘On the dissoluAon of the body, a~er death, everyone who kills living beings…and 
holds wrong view reappears in a state of deprivaAon…even in hell,’ I do not grant him this. 
And when he says: ‘Those who know thus know rightly; those who think otherwise are 
mistaken,’ I also do not grant him this. And when he obsAnately adheres to what he himself 
has known, seen, and discovered, insisAng: ‘Only this is true, anything else is wrong,’ I also 
do not grant him this. Why is that? Because, Ānanda, the Tathāgata’s knowledge of the 
great exposiAon of acAon is otherwise. 

MN 136 
“tatrānanda, yvāyaṃ samaṇo vā brāhmaṇo vā evamāha — ‘naVhi kira, bho, pāpakāni 
kammāni, naVhi duccaritassa vipāko’A idamassa nānujānāmi; yañca kho so evamāha — 
‘amāhaṃ puggalaṃ addasaṃ — idha pāṇāApāAṃ adinnādāyiṃ ... pe ... micchādiṭṭhiṃ 
kāyassa bhedā paraṃ maraṇā passāmi sugaAṃ saggaṃ lokaṃ upapannan’A idamassa 
anujānāmi; yañca kho so evamāha — ‘yo kira, bho, pāṇāApāh adinnādāyī ... pe ... 
micchādiṭṭhi, sabbo so kāyassa bhedā paraṃ maraṇā sugaAṃ saggaṃ lokaṃ upapajjah’A 
idamassa nānujānāmi; yampi so evamāha — ‘ye evaṃ jānanA te sammā jānanA; ye aññathā 
jānanA, micchā tesaṃ ñāṇan’A idampissa nānujānāmi; yampi so yadeva tassa sāmaṃ ñātaṃ 
sāmaṃ diṭṭhaṃ sāmaṃ viditaṃ tadeva taVha thāmasā parāmāsā abhinivissa voharaA — 

 《注》：aññathāA aññenākārena. 「不同的〔知〕」：以別的/其他的⽅式。 42

iA imesaṃ samaṇabrāhmaṇānaṃ vāde dvīsu ṭhānesu anuññātā, hsu ananuññātāA evaṃ sabbaVha anuññā nānuññā veditabbā. 
如此，對於（1）這些沙⾨、婆羅⾨的⾔論，「兩處被同意的，三處不被同意的」如此應知為各處（2）-（4）的同意、

不同意。

  菩提長老英譯《中部經典》：注釋書：此亦非闡釋如來「⼤業分別智」的說明，⽽仍是鋪陳⼤綱。此處⽬的是要顯⽰43

外道沙⾨及婆羅⾨所宣稱的哪些可接受、哪些當拒絕。簡⾔之，報告他們直接的觀察的主張可接受，⽽從這些觀察演繹
出的通則必須拒絕。MA: This too is not the expounding of the knowledge of the great exposiAon of acAon, but is sAll the 
segng up of the outline. The purpose here is to show what can be accepted and what should be rejected in the claims of the 
outside recluses and brahmins. Briefly put, the proposiAons that report their direct observaAons can be accepted, but the 
generalisaAons they derive from those observaAons must be rejected.



‘idameva saccaṃ, moghamaññan’A idampissa nānujānāmi. taṃ kissa hetu? aññathā hi, 
ānanda, tathāgatassa mahākammavibhaṅge ñāṇaṃ hoA. 
（2）「阿難！於此，當那沙⾨或婆羅⾨如是說：『朋友！確實，沒有惡業，沒有惡

⾏之報。』對於這的〔敘述〕，我不同意。 

但是，當他如是說：『我看⾒那⼈，在此世殺⽣、不與取……邪⾒，⾝壞命終後，往

⽣到善趣、天界。』對於這的〔敘述〕，我同意。 
但是，當他如是說：『凡是殺⽣者、不與取者……邪⾒者，⾝壞命終後，全部都往⽣

到善趣、天界。』對於這的〔敘述〕，我不同意。 
⼜，當他如是說：『那些這樣的知，是他們正確的知。那些不同的知，是他們錯誤的
智。』對於這的〔敘述〕，我也不同意。 
⼜，當他對他⾃⼰的所知、⾃⼰的所⾒、⾃⼰的所發現，就在那時候、在此情況下，
從此〔變得〕剛強、執取、黏著⽽說：『只有此是真實，其他是徒然/無⽤之想像。』

對於這的〔敘述〕，我也不同意。那是什麼原因？阿難！因為是不同於如來的⼤業分
別智。 

BB: 
“Therein, Ānanda, when a recluse or brahmin says: ‘Indeed, there are no evil acAons, there 
is no result of misconduct, ’ I do not grant him this. When he says: ‘I saw a person here who 
killed living beings…and held wrong view, and I see that on the dissoluAon of the body, a~er 
death, he has reappeared in a happy desAnaAon, even in the heavenly world,’ I grant him 
this. But when he says: “On the dissoluAon of the body, a~er death, everyone who kills 
living beings…and holds wrong view reappears in a happy desAnaAon, even in the heavenly 
world,’ [213] I do not grant him this. And when he says: ‘Those who know thus know rightly; 
those who think otherwise are mistaken,’ I also do not grant him this. And when he 
obsAnately adheres to what he himself has known, seen, and discovered, insisAng: ‘Only 
this is true, anything else is wrong,’ I also do not grant him this. Why is that? Because, 
Ānanda, the Tathāgata’s knowledge of the great exposiAon of acAon is otherwise. 

MN 136 
“tatrānanda, yvāyaṃ samaṇo vā brāhmaṇo vā evamāha — ‘aVhi kira, bho, kalyāṇāni 
kammāni, aVhi sucaritassa vipāko’A idamassa anujānāmi; yampi so evamāha — ‘amāhaṃ 
puggalaṃ addasaṃ — idha pāṇāApātā paṭivirataṃ adinnādānā paṭivirataṃ ... pe ... 
sammādiṭṭhiṃ, kāyassa bhedā paraṃ maraṇā passāmi sugaAṃ saggaṃ lokaṃ upapannan’A 
idampissa anujānāmi; yañca kho so evamāha — ‘yo kira, bho, pāṇāApātā paṭivirato 
adinnādānā paṭivirato ... pe ... sammādiṭṭhi, sabbo so kāyassa bhedā paraṃ maraṇā sugaAṃ 
saggaṃ lokaṃ upapajjah’A idamassa nānujānāmi; yampi so evamāha — ‘ye evaṃ jānanA te 
sammā jānanA; ye aññathā jānanA, micchā tesaṃ ñāṇan’A idampissa nānujānāmi; yampi so 
yadeva tassa sāmaṃ ñātaṃ sāmaṃ diṭṭhaṃ sāmaṃ viditaṃ tadeva taVha thāmasā 



parāmāsā abhinivissa voharaA — ‘idameva saccaṃ, moghamaññan’A idampissa 
nānujānāmi. taṃ kissa hetu? aññathā hi, ānanda, tathāgatassa mahākammavibhaṅge 
ñāṇaṃ hoA. 
（3）「阿難！於此，當那沙⾨或婆羅⾨如是說：『朋友！確實，有惡業，有惡⾏之

異熟。』對於這的〔敘述〕，我同意。 

⼜，當他如是說：『我看⾒那⼈，在此世已離殺⽣、已離不與取……正⾒，⾝壞命終

後，往⽣到善趣、天界。』對於這的〔敘述〕，我也同意。 
但是，當他如是說：『凡是已離殺⽣者、已不與取者……正⾒者，⾝壞命終後，全部

都往⽣到善趣、天界。』對於這的〔敘述〕，我不同意。 
⼜，當他如是說：『那些這樣的知，是他們正確的了知。那些不同的知，是他們錯誤
的智。』對於這的〔敘述〕，我也不同意。 
⼜，當他對他⾃⼰的所知、⾃⼰的所⾒、⾃⼰的所發現，就在那時候、在此情況下，
從此〔變得〕剛強、執取、黏著⽽說：『只有此是真實，其他是徒然/無⽤之想像。』

對於這的〔敘述〕，我也不同意。那是什麼原因？阿難！因為是不同於如來的⼤業分
別智。 

BB: 
“Therein, Ānanda, when a recluse or brahmin says: ‘Indeed, there are good acAons, there is 
result of good conduct,’ I grant him this. And when he says: ‘I saw a person here who 
abstained from killing living beings…and held right view, and I see that on the dissoluAon of 
the body, a~er death, he has reappeared in a happy desAnaAon, even in the heavenly 
world,’ I also grant him this. But when he says: ‘On the dissoluAon of the body, a~er death, 
everyone who abstains from killing living beings…and holds right view reappears in a happy 
desAnaAon, even in the heavenly world,’ I do not grant him this. And when he says: ‘Those 
who know thus know rightly; those who think otherwise are mistaken,’ I also do not grant 
him this. And when he obsAnately adheres to what he himself has known, seen, and 
discovered, insisAng: ‘Only this is true, anything else is wrong,’ I also do not grant him this. 
Why is that? Because, Ānanda, the Tathāgata’s knowledge of the great exposiAon of acAon 
is otherwise. 

MN 136 
“tatrānanda, yvāyaṃ samaṇo vā brāhmaṇo vā evamāha — ‘naVhi kira, bho, kalyāṇāni 
kammāni, naVhi sucaritassa vipāko’A idamassa nānujānāmi; yañca kho so evamāha — 
‘amāhaṃ puggalaṃ addasaṃ — idha pāṇāApātā paṭivirataṃ adinnādānā paṭivirataṃ ... 
pe ... sammādiṭṭhiṃ, kāyassa bhedā paraṃ maraṇā passāmi apāyaṃ duggaAṃ vinipātaṃ 
nirayaṃ upapannan’A idamassa anujānāmi; yañca kho so evamāha — ‘yo kira, bho, 
pāṇāApātā paṭivirato adinnādānā paṭivirato ... pe ... sammādiṭṭhi, sabbo so kāyassa bhedā 
paraṃ maraṇā apāyaṃ duggaAṃ vinipātaṃ nirayaṃ upapajjah’A idamassa nānujānāmi; 
yañca kho（yampi？） so evamāha — ‘ye evaṃ jānanA te sammā jānanA; ye aññathā 



jānanA, micchā tesaṃ ñāṇan’A idampissa nānujānāmi; yampi so yadeva tassa sāmaṃ ñātaṃ 
sāmaṃ diṭṭhaṃ sāmaṃ viditaṃ tadeva taVha thāmasā parāmāsā abhinivissa voharaA — 
‘idameva saccaṃ, moghamaññan’A idampissa nānujānāmi. taṃ kissa hetu? aññathā hi, 
ānanda, tathāgatassa mahākammavibhaṅge ñāṇaṃ hoA. 
（4）「阿難！於此，當那沙⾨或婆羅⾨如是說：『朋友！確實，沒有惡業，沒有惡

⾏之異熟。』對於這的〔敘述〕，我不同意。 

但是，當他如是說：『我看⾒那⼈，在此世已離殺⽣、已離不與取……正⾒，⾝壞命

終後，往⽣到苦界、惡趣、下界、地獄。』對於這的〔敘述〕，我同意。 
但是，當他如是說：『凡是已離殺⽣者、已不與取者……正⾒者，⾝壞命終後，全部

都往⽣到苦界、惡趣、下界、地獄。』對於這的〔敘述〕，我不同意。 
⼜，當他如是說：『那些這樣的知，是他們正確的了知。那些不同的知，是他們錯誤
的智。』對於這的〔敘述〕，我也不同意。 
⼜，當他對他⾃⼰的所知、⾃⼰的所⾒、⾃⼰的所發現，就在那時候、在此情況下，
從此〔變得〕剛強、執取、黏著⽽說：『只有此是真實，其他是徒然/無⽤之想像。』

對於這的〔敘述〕，我不同意。那是什麼原因？阿難！因為是不同於如來的⼤業分別
智。 

BB: 
“Therein, Ānanda, when a recluse or brahmin says: ‘Indeed, there are no good acAons, 
there is no result of good conduct, ’ I do not grant him this. When he says: ‘I saw a person 
here who abstained from killing living beings…and held right view, and I see that on the 
dissoluAon of the body, a~er death, he has reappeared in a state of deprivaAon…even in 
hell,’ I grant him this. But when he says: ‘On the dissoluAon of the body, a~er death, 
everyone who abstains from killing living beings…and holds right view reappears in a state 
of deprivaAon…even in hell,’ I do not grant him this. And when he says: [214] ‘Those who 
know thus know rightly; those who think otherwise are mistaken,’ I also do not grant him 
this. And when he obsAnately adheres to what he himself has known, seen, and discovered, 
insisAng: ‘Only this is true, anything else is wrong,’ I also do not grant him this. Why is that? 
Because, Ānanda, the Tathāgata’s knowledge of the great exposiAon of acAon is otherwise. 



20220310 
【世尊現在分別/解釋：如來之「⼤業分別智」】 

MN 136 
303. “tatrānanda, yvāyaṃ puggalo idha pāṇāApāh adinnādāyī ... pe ... micchādiṭṭhi, kāyassa 
bhedā paraṃ maraṇā apāyaṃ duggaAṃ vinipātaṃ nirayaṃ upapajjaA, pubbe vāssa taṃ 
kataṃ hoA pāpakammaṃ dukkha-vedanīyaṃ, pacchā vāssa taṃ kataṃ hoA pāpakammaṃ 
dukkhavedanīyaṃ, maraṇakāle vāssa hoA micchādiṭṭhi samaVā samādinnā. tena so kāyassa 
bhedā paraṃ maraṇā apāyaṃ duggaAṃ vinipātaṃ nirayaṃ upapajjaA. yañca kho so idha 
pāṇāApāh hoA adinnādāyī hoA ... pe ... micchādiṭṭhi hoA tassa diṭṭheva dhamme vipākaṃ 
paṭisaṃvedeA upapajja vā {upapajjaṃ vā (sī. pī.), upapajja vā (syā. kaṃ. ka.) upapajjitvāA 
saṃvaṇṇanāya saṃsandetabbā} apare vā pariyāye. 
（1）「阿難！於此，那⼈ 在此世殺⽣、不與取……邪⾒，他⾝壞命終後，往⽣到苦44

處、惡趣、墮處、地獄。 
或，他在〔殺⽣等〕之前，有作 會感受苦的惡業； 45

或，他在〔殺⽣等〕之後，有作會感受苦的惡業； 

 《注》：44

303. evaṃ dibbacakkhukānaṃ vacane anuññā ca ananuññā ca dassetvā idāni mahākammavibhaṅgañāṇaṃ vibhajanto tatrānand
a, yvāyaṃ puggaloAādimāha. 如是，〔世尊〕對於天眼者的話令顯⽰了同意、不同意後，現在正在分別/解釋「⼤業分別

智」，⽽說「阿難！於此，那⼈（303.之(1)-(4)）……」等。

 《注》：45

pubbe vāssa taṃ kataṃ hoQA yaṃ iminā dibbacakkhukena kammaṃ karonto diṭṭho, tato pubbe kataṃ. pubbe katenapi hi niraye
 nibbaVaA, pacchā katenapi nibbaVaA, maraṇakāle vā pana — “khando seṭṭho sivo seṭṭho, pitāmaho seṭṭho, issarādīhi vā loko vis
aṭṭho”Aādinā micchādassanenapi nibbaVateva. 「他在之前有作會〔感受苦的惡業〕」：因被這天眼所⾒正在造業的⼈，

因此〔說〕「之前所作」。因為，既以在之前已作〔惡業〕⽣在地獄，也以之後已作〔惡業〕⽣〔在地獄〕，或在死時
以「建陀（khanda）為最上、濕婆（Siva）為最上、天⽗（Pitāmaha）為最上，或也執著⾃在天/主宰者（Issara）等世

間」等邪⾒⽣〔在地獄〕。《疏》：MicchādassanenāA micchādassana-vasena.「邪⾒」：由於邪⾒〔⽽⽣在地獄〕。

《疏》：KhandoA kumāro. SivoA issaro. PitāmahoA brahmā. IssarādīhīA issara-brahma-pajāpaAādīhi. 「建陀」：戰神。「濕

婆」：⾃在天。「天⽗」：梵天。「⾃在天等」：以⾃在天/主宰者（=Īsāna？）、梵天、造物主/波闍波提等。 

（相應部（11.3）《旗頂經》（Dhajagga-suVaṃ）說，念佛功德能除恐懼，念諸天則或能或不能。問：何故臨終有此

「邪⾒」者會墮惡趣、地獄？） 

Khanda：建陀（梵Skanda，巴Khanda），原譯作塞建陀、私建陀、室建陀，簡稱建陀，後「建」被誤寫為「違」，再簡

化為「⾱」，變成⾱陀、⾱馱，⼜稱⾱馱天、⾱馱菩薩。唐義淨三藏譯《⾦光明最勝王經》作「塞建陀」。慧琳《⼀切
經⾳義》：「違陀-天，譯勘梵⾳云『私建陀-提婆』，『私建陀』此云『陰』（蘊）也，『提婆』云『天』也，但

『建』、『違』相濫故（印案：草書相似故），筆家誤耳。」普光《俱舍論記》：「梵云「塞建陀」，唐云「蘊」，舊
譯名「陰」。」⾱馱，婆羅⾨教的戰神，有六頭⼗⼆臂，⼿拿⼸箭，騎孔雀。⾱馱信仰最初流⾏在南印度，五世紀後傳
到北印度，被⼤乘佛教吸收為守護神，是南⽅增長天八⼤將軍之⼀，位居四天王下三⼗⼆將軍之⾸。⾱馱⽣⽽聰慧，早
離塵欲，後來皈依佛⾨，成為護法天神。 
原⽂網址：hVps://kknews.cc/entertainment/g9a4e9.html。參考：hVps://zh.wikipedia.org/wiki/%E9%9F%8B%E9%A6%B1。



或，在臨死時 ，是邪⾒的完成者、受持者。 46

因此，他⾝壞命終後，往⽣到苦處、惡趣、墮處、地獄。 
及當他在此世是殺⽣者、是不與取者……是邪⾒者，他在現世 ，或在次⽣，或在順後47

 《清淨道》：686. aparampi catubbidhaṃ kammaṃ — yaṃ garukaṃ, yaṃ bahulaṃ, yadāsannaṃ, kaṭaVā vā pana kammanA. 46

taVha kusalaṃ vā hotu akusalaṃ vā, garukāgarukesu yaṃ garukaṃ mātughātādikammaṃ vā mahaggatakammaṃ vā, tadeva 
paṭhamaṃ vipaccaA. tathā bahulābahulesupi yaṃ bahulaṃ hoA susīlyaṃ vā dussīlyaṃ vā, tadeva paṭhamaṃ vipaccaA. 
yadāsannaṃ nāma maraṇakāle anussarita-kammaṃ. yañhi āsannamaraṇo anussarituṃ sakkoA, teneva upapajjaA. etehi pana 
hhi muVaṃ punappunaṃ laddh-āsevanaṃ kaṭa?ā vā pana kammaṃ nāma hoA, tesaṃ abhāve taṃ paṭisandhiṃ ākaḍḍhaA. 另

外也是四種的業：重的業、經常的/多數的業、鄰近的業，或已作的業。此中，有善或不善，對於重、不重，那「重

的」如弒⺟等〔惡〕業，或廣⼤〔善〕業，那是最先成熟。 如此，對於經常/多數的、非經常/非多數的，那「經常的/

多數的」善戒（德⾏）或惡戒（惡⾏），那是最先成熟。那「鄰近的」，所謂在臨死時被回憶起的業。因為正在鄰近死
亡的⼈能去隨念/回憶（過去所緣），就因此⽽往⽣。 ⼜，除了這三個，⼀次⼜⼀次獲得習⾏/重複的，是名「或已作的

業」。對於那些（重的、經常的/多數的、鄰近的三個）不存在時，那（已作的業）則牽引結⽣。 

 《注》：47

diṭṭheva dhammeA yaṃ taVha diṭṭhadhammavedanīyaṃ hoA, tassa diṭṭheva dhamme, yaṃ upapajjavedanīyaṃ, tassa upapajjitv
ā, yaṃ aparāpariyavedanīyaṃ, tassa aparasmiṃ pariyāye vipākaṃ paṭisaṃvedeA. iA ayaṃ samaṇo vā brāhmaṇo vā ekaṃ kamma
rāsiṃ ekañca vipākarāsiṃ addasa, sammāsambuddho iminā adiṭṭhe tayo kammarāsī, dve ca vipākarāsī addasa. iminā pana diṭṭhe
 adiṭṭhe ca caVāro kammarāsī tayo ca vipākarāsī addasa. imāni saVa ṭhānāni jānanañāṇaṃ tathāgatassa mahākammavibhaṅgañā
ṇaṃ nāma. 「在現世中」：此中，那是應現世受〔業〕，他在現世中〔感受到異熟〕；那是應次⽣受〔業〕，他在再⽣

後〔感受到異熟〕；那是應順後受〔業〕，他在未來期間感受到異熟。如此，這〔天眼〕沙⾨或婆羅⾨看⾒⼀個業聚、
⼀個異熟聚（1業-1異熟），正等覺者依此看⾒對於〔天眼者〕未⾒的三個業聚及兩個異熟聚（3業-2異熟）。那麼，依

此看⾒已⾒、未⾒的四個業聚與三個異熟聚，以這七處的認知智名「如來的⼤業分別智」。 
duAyavāre dibbacakkhukena kiñci na diṭṭhaṃ, tathāgatena pana tayo kammarāsī, dve ca vipākarāsī diṭṭhāA. imānipi pañca pacca
Vaṭṭhānāni jānanañāṇaṃ tathāgatassa mahākammavibhaṅgañāṇaṃ nāma. sesa-vāra-dvayepi eseva nayo. 在第⼆回中，天眼者

未⾒某些的（3業-2異熟），⽽如來已⾒三個業聚及兩個異熟聚（3業-2異熟）。⼜，這些五個（3業+2異熟）是〔天眼者

未⾒，是如來〕各⾃原因的認知智，名「如來的⼤業分別智」。其餘（第三~第四）回中的兩個，也是這⽅法。 

註：天眼1業（正在造業時）1異熟（次⽣受報） + 佛陀再補充3業（之前、之後、臨死時）2異熟（現世受報、順後受

報） = 4業 3異熟（7智=如來的⼤業分別智）。 

《疏》：
YanA yaṃ kammaṃ.Ta?hāA tesu pāṇāApātādivasena pavaVakammesu. Diṭṭheva dhammeA tasmiṃyeva aVabhāve vipākaṃ paṭis
aṃvedehA yojanā. UpapajjitvāA duAya-bhave nibbagtvā. Aparasmiṃ pariyāyeA aññasmiṃ yaVha kaVhaci bhave. 
Ekaṃ kammarāsinA pāṇāApātādibhedena ekaṃ kammasamudāyaṃ. Ekaṃ vipākarāsinA tasseva aṅgena ekaṃ vipākasamudāya
ṃ.ImināA yathāvuVena dibbacakkhukena samaṇena brāhmaṇena vā adiṭṭhā. TayoA ‘‘pubbe vāssa taṃ kataṃ hoh’Aādinā vuVā ta
yo. Dve vipākarāsīA diṭṭhadhammavedaniyo aparāpariyāyavedaniyoA dve vipākarāsī. Upapajjavedaniyaṃ pana tena diṭṭhaṃ, tas
mā ‘‘dve’A vuVaṃ. Diṭṭho eko, adiṭṭhā tayoA diṭṭhe ca adiṭṭhe ca ca?āro kammarāsī, tathā diṭṭho eko, adiṭṭhā dveA tayo vipākar
āsī. Imāni sa?a ṭhānānīA yathāvuVāni saVa ñāṇassa pavaVanaṭṭhānāni. 
“ Imassa nāma kammassa idaṃ phalaṃ nibbaVan’A kammassa, phalassa vā adiṭṭhaVā, ‘‘du\yavāre dibbacakkhukena kiñci na diṭ
ṭhan’’A vuVaṃ. Paṭhamaṃ vuVanayena tayo kammarāsī veditabbā, idha dibbacakkhukena diṭṭhassa abhāvato, ‘‘pacca?aṭṭhānān
ī’ ’A vuVaṃ.「那」：那業。「此中」：在那些裡，由於殺⽣等轉起時的諸業。「在現世中」：就是「在那⾃⾝中感受到

異熟」的意思。「在再⽣後」：在第⼆「有」⽣起後。「在未來期間感受」：在另⼀個那裡某處的「有」。「⼀個業
聚」：以殺⽣等種類為⼀個業的數量（聚）。「⼀個異熟聚」：就是以那部分為⼀個異熟的數量（聚）。「依此」：有
關說天眼沙⾨或婆羅⾨所未⾒的。「三個」：「或在之前會有已作（業）」〔及「之後會有已作」、「臨死時」的邪
⾒〕等故說三個。「兩個異熟聚」：「現世受、順後受」兩個異熟聚。然⽽，因為那「次⽣受」〔是天眼者〕已⾒，因
此說「兩個」（現世與隨後）。〔天眼者〕已⾒⼀個（現在），未⾒三個（之前、之後及臨死），為「已⾒、未⾒的四
個業聚」。如此，〔天眼者〕已⾒⼀個（次⽣），未⾒兩個（現世及順後），為「三個異熟聚」。「以這七處」：說有
關七智的轉起義。「這名業，這果⽣起。」對於未被看⾒的業或果，故說「在第⼆回中，天眼者未⾒某些的（3業-2異

熟）」。⾸先，應知依所說⽅法是三個業聚。此處，根據天眼者未⾒的狀況，故說「各⾃原因」。



感受異熟。 

BB: 
“Therein, Ānanda,  as to the person here who kills living beings…and holds wrong view, 48

and on the dissoluAon of the body, a~er death, reappears in a state of deprivaAon…even in 
hell: either earlier he did an evil acAon to be felt as painful, or later he did an evil acAon to 
be felt as painful, or at the Ame of death he acquired and undertook wrong view.  Because 49

of that, on the dissoluAon of the body, a~er death, he has reappeared in a state of 
deprivaAon…even in hell. And since he has here killed living beings…and held wrong view, 
he will experience the result of that either here and now, or in his next rebirth, or in some 
subsequent existence.  50

MN 136 
“tatrānanda, yvāyaṃ puggalo idha pāṇāApāh adinnādāyī ... pe ... micchādiṭṭhi kāyassa 
bhedā paraṃ maraṇā sugaAṃ saggaṃ lokaṃ upapajjaA, pubbe vāssa taṃ kataṃ hoA 
kalyāṇakammaṃ sukhavedanīyaṃ, pacchā vāssa taṃ kataṃ hoA kalyāṇakammaṃ 
sukhavedanīyaṃ, maraṇakāle vāssa hoA sammādiṭṭhi samaVā samādinnā. tena so kāyassa 
bhedā paraṃ maraṇā sugaAṃ saggaṃ lokaṃ upapajjaA. yañca kho so idha pāṇāApāh hoA 
adinnādāyī hoA ... pe ... micchādiṭṭhi hoA tassa diṭṭheva dhamme vipākaṃ paṭisaṃvedeA 
upapajja vā apare vā pariyāye. 
（2）「阿難！於此，那⼈在此世殺⽣、不與取……邪⾒，他⾝壞命終後，往⽣到善

趣、天界。 
或，他在〔殺⽣等〕之前，有作會感受樂的善業； 
或，他在〔殺⽣等〕之後，有作會感受樂的善業； 
或，在臨死時，是正⾒的完成者、受持者。 
因此，他⾝壞命終後，往⽣到善趣、天界。 

 菩提長老英譯《中部經典》：此處開始闡明「⼤業分別智」的解說。Here begins the expounding of the knowledge of the 48

great exposiAon of acAon.

 菩提長老英譯《中部經典》：注釋書：被天眼看到的那個殺⽣〔及其他惡業〕等，投⽣到地獄，由於他在造殺業等之49

前已經造作其他惡業，或因為之後他造作其他惡業，或因為他死時接受邪⾒。雖巴利〔聖典〕似乎是說他投⽣地獄必定
是因為他被天眼所⾒當下所造的那個惡業之外的其他惡業，我們卻不能將此理解為絕對真理的宣稱，⽽只能當作是可能
性的⼀個陳述。亦即是，或許他投⽣地獄是因為他被〔天眼〕⾒到所造作的那個惡業，但也有可能是因為其他之前或之
後所造作的惡業，或者是邪⾒⽽往⽣該處。MA: The person who was seen with the divine eye killing living beings, etc., is 
reborn in hell because of another evil deed he had done earlier than the deed of killing, etc., or because of an evil deed he did 
a~erwards, or because of a wrong view he accepted at the Ame of death. Although the Pali seems to be saying that he was 
necessarily reborn in hell on account of some acAon other than the one he was seen performing, this should not be understood 
as an apodicAc pronouncement but only as a statement of possibility. That is, while it may be true that he was reborn in hell 
because of the evil acAon he was seen performing, it is also possible that he was reborn there because of some other evil acAon 
he did earlier or later or because of wrong view.

 菩提長老英譯《中部經典》：此陳述顯⽰即便他的惡業並不產⽣再⽣趣處，該惡業仍會為他〔造業者〕在此世、下⼀50

世或較久遠的未來世，⽤其他某種⽅式成熟。This statement shows that even if his evil kamma does not generate the mode 
of rebirth, it will sAll mature for him in some other way either in this life, in the next life, or in some more distant future life.



及當他在此世是殺⽣者、是不與取者……是邪⾒者，他在現世，或在次⽣，或在順後

感受異熟。 

BB: 
“Therein, Ānanda, as to the person here who kills living beings…and holds wrong view, and 
on the dissoluAon of the body, a~er death, reappears in a  
happy desAnaAon, even in the heavenly world: either earlier he did a good acAon to be felt 
as pleasant, or later he did a good acAon to be felt as pleasant, or at the Ame of death he 
acquired and undertook right view.  Because of that, on the dissoluAon of the body, a~er 51

death, he has reappeared in a happy desAnaAon, even in the heavenly world. But since he 
has here killed living beings…and held wrong view, he will experience the result of that 
either here and now, or in his next rebirth, or in some subsequent existence. 

MN 136 
“tatrānanda, yvāyaṃ puggalo idha pāṇāApātā paṭivirato adinnādānā paṭivirato ... pe ... 
sammādiṭṭhi, kāyassa bhedā paraṃ maraṇā sugaAṃ saggaṃ lokaṃ upapajjaA, pubbe vāssa 
taṃ kataṃ hoA kalyāṇakammaṃ sukhavedanīyaṃ, pacchā vāssa taṃ kataṃ hoA 
kalyāṇakammaṃ sukhavedanīyaṃ, maraṇakāle vāssa hoA sammādiṭṭhi samaVā samādinnā. 
tena so kāyassa bhedā paraṃ maraṇā sugaAṃ saggaṃ lokaṃ upapajjaA. yañca kho so idha 
pāṇāApātā paṭivirato hoA adinnādānā paṭivirato hoA ... pe ... sammādiṭṭhi hoA, tassa 
diṭṭheva dhamme vipākaṃ paṭisaṃvedeA upapajja vā apare vā pariyāye. 
（3）「阿難！於此，那⼈在此世已離殺⽣、已離不與取……有正⾒，他⾝壞命終後，

往⽣到善趣、天界。 
或，他在〔已離殺⽣等〕之前，有作會感受樂的善業； 
或，他在〔已離殺⽣等〕之後，有作會感受樂的善業； 
或，在臨死時，是正⾒的完成者、受持者。 
因此，他⾝壞命終後，往⽣到善趣、天界。 
及當他在此世是已離殺⽣者、是已離不與取者……是正⾒者，他在現世，或在次⽣，

或在順後感受異熟。 

BB: 
“Therein, Ānanda, as to the person here who abstains from killing living beings…and holds 
right view, and on the dissoluAon of the body, a~er death, reappears in a happy desAnaAon, 
even in the heavenly world: either earlier he did a good acAon to be felt as pleasant, or later 
he did a good acAon to be felt as pleasant, or at the Ame of death he acquired and 
undertook right view. Because of that, on the dissoluAon of the body, a~er death, he has 

 菩提長老英譯《中部經典》：此情況下⽣天⼀定是因為其他的業⽽非因為他被看到造作的業，因為惡業不可能產⽣善51

趣的往⽣。In this case the heavenly rebirth must be due to some acAon other than the one he was seen performing, since an 
evil acAon cannot produce a fortunate mode of rebirth.



reappeared in a happy desAnaAon, even in the heavenly world. And since he has here 
abstained from killing living beings [215]…and held right view, he will experience the result 
of that either here and now, or in his next rebirth, or in some subsequent existence. 

MN 136 
“tatrānanda, yvāyaṃ puggalo idha pāṇāApātā paṭivirato adinnādānā paṭivirato ... pe ... 
sammādiṭṭhi, kāyassa bhedā paraṃ maraṇā apāyaṃ duggaAṃ vinipātaṃ nirayaṃ upapajjaA, 
pubbe vāssa taṃ kataṃ hoA pāpakammaṃ dukkhavedanīyaṃ, pacchā vāssa taṃ kataṃ hoA 
pāpakammaṃ dukkhavedanīyaṃ, maraṇakāle vāssa hoA micchādiṭṭhi samaVā samādinnā. 
tena so kāyassa bhedā paraṃ maraṇā apāyaṃ duggaAṃ vinipātaṃ nirayaṃ upapajjaA. 
yañca kho so idha pāṇāApātā paṭivirato hoA, adinnādānā paṭivirato hoA ... pe ... 
sammādiṭṭhi hoA, tassa diṭṭheva dhamme vipākaṃ paṭisaṃvedeA upapajja vā apare vā 
pariyāye. 
（4）「阿難！於此，那⼈在此世已離殺⽣、已離不與取……正⾒，他⾝壞命終後，往

⽣到苦處、惡趣、墮處、地獄。 
或，他在〔已離殺⽣等〕之前，有作會感受苦的惡業； 
或，他在〔已離殺⽣等〕之後，有作會感受苦的惡業； 
或，在臨死時，是邪⾒的完成者、受持者。 
因此，他⾝壞命終後，往⽣到苦處、惡趣、墮處、地獄。  52

及當他在此世是已離殺⽣者、是已離不與取者……是正⾒者，他在現世，或在次⽣，

或在順後感受異熟。 

BB: 
“Therein, Ānanda, as to the person here who abstains from killing living beings…and holds 
right view, and on the dissoluAon of the body, a~er death, reappears in a state of 
deprivaAon…even in hell: either earlier he did an evil acAon to be felt as painful, or later he 
did an evil acAon to be felt as painful, or at the Ame of death he acquired and undertook 

 《⼗住毘婆沙論》卷11〈23 四⼗不共法中善知不定品〉：「如佛《分別業經》中說：「佛告阿難：『有⼈⾝⾏善業、52

⼝⾏善業、意⾏善業，是⼈命終⽽墮地獄；有⼈⾝⾏惡業、⼝⾏惡業、意⾏惡業，是⼈命終⽽⽣天上。』阿難⽩佛⾔：
『何故如是？』佛⾔：『是⼈或先世罪福因緣已熟，今世罪福因緣未熟。或臨命終⽣正⾒、邪⾒，善、惡⼼，垂終之
⼼，其⼒⼤故。』」(CBETA 2021.Q4, T26, no. 1521, p. 79a10-17) 

《⼤智度論》卷24：「如《分別業經》中，佛告阿難：「⾏惡⼈好處⽣，⾏善⼈惡處⽣。」阿難⾔：「是事云何？」佛

⾔：「惡⼈今世罪業未熟，宿世善業已熟，以是因緣故，今雖為惡⽽⽣好處。或臨死時，善⼼⼼數法⽣，是因緣故，亦
⽣好處。⾏善⼈⽣惡處者，今世善未熟，過世惡已熟，以是因緣故，今雖為善⽽⽣惡處。或臨死時，不善⼼⼼數法⽣，
是因緣故，亦⽣惡處。」(CBETA 2021.Q4, T25, no. 1509, p. 238b15-23) 

《成實論》卷8〈104 三報業品〉：「問曰：不定業有耶無耶？答曰：有。若業或現報、或⽣報、或後報，是名不定，如

是業多。問曰：若知此三種業，得何利耶？答曰：若能分別是三種業，則⽣正⾒。所以者何？現⾒有惡⾏者⽽受富樂、
善者受苦，於中或⽣邪⾒，謂善惡無報。若知此三業差別則得正⾒，如說偈：『⾏惡⾒樂，為惡未熟，⾄其惡熟，⾃⾒
受苦。⾏善⾒苦，為善未熟，⾄其善熟，⾃⾒受樂。』⼜《分別⼤業經》說：「不斷殺者得⽣天上，是⼈若先世有福、
若將命終時發強善⼼。」能如是知則⽣正⾒，是故應知此三種業相。」(CBETA 2021.Q4, T32, no. 1646, p. 298a7-19)



wrong view. Because of that, on the dissoluAon of the body, a~er death, he has reappeared 
in a state of deprivaAon…even in hell. But since he has here abstained from killing living 
beings…and held right view, he will experience the result of that either here and now, or in 
his next rebirth, or in some subsequent existence. 

MN 136 
“iA kho, ānanda, aVhi kammaṃ abhabbaṃ abhabbābhāsaṃ, aVhi kammaṃ abhabbaṃ 
bhabbābhāsaṃ, aVhi kammaṃ bhabbañceva bhabbābhāsañca, aVhi kammaṃ bhabbaṃ 
abhabbābhāsan”A. 
「阿難！如此 ， 53

（1）有的〔惡〕業不能〔感受善異熟〕、不能顯現/看起來像〔善異熟〕。 

（2）有的〔惡〕業不能〔感受善異熟〕、能顯現/看起來像〔善異熟〕。 

（3）有的〔善〕業既能〔感受善異熟〕、也能顯現/看起來像〔善異熟〕。 

 以下是回應（段300.）：「阿難！現正存在於世間的四種⼈，哪四種？」的總結。 53

1. 今世造惡業→死後墮惡趣：有的〔惡〕業不能〔感受善異熟〕、不能顯現/看起來像〔善異熟〕。（惡有惡報） 

2. 今世造惡業→死後⽣善趣：有的〔惡〕業不能〔感受善異熟〕、能顯現/看起來像〔善異熟〕。（惡有善報） 

3. 今世造善業→死後⽣善趣：有的〔善〕業既能〔感受善異熟〕、也能顯現/看起來像〔善異熟〕。（善有善報） 

4. 今世造善業→死後墮惡趣：有的〔善〕業能〔感受善異熟〕、不能顯現/看起來像〔善異熟〕。（善有惡報）



（4）有的〔善〕業能〔感受善異熟〕、不能顯現/看起來像〔善異熟〕。  54

BB: 
“Thus, Ānanda, there is acAon that is incapable and appears incapable; there is acAon that 
is incapable and appears capable; there is acAon that is capable and appears capable; and 

 《注》：abhabbanA bhūta-virahitaṃ akusalaṃ. abhabbābhāsanA abhabbaṃ ābhāsaA abhibhavaA paṭibāhahA aVho. 「〔有54

的惡業〕不能〔感受善異熟〕」：不善〔業〕沒有成為〔善異熟〕。「不能顯現/看起來像〔善異熟〕」：不能顯現/看

起來像，即「擊敗/征服、排除」義。 

bahukasmiñhi akusalakamme āyūhite balavakammaṃ dubbalakammassa vipākaṃ paṭibāhitvā aVano vipākassa okāsaṃ karoA ida
ṃ abhabbañceva abhabbābhāsañca. 因為，在努⼒/累積眾多不善業時，強⼒的（不善）業對薄弱的（善）業的異熟排除

後為⾃⼰的異熟作機會，此為（1）「〔有的惡業〕既不能〔感受善異熟〕，也不能顯現/看起來像〔善異熟〕」（惡有

惡報）。 

kusalaṃ pana āyūhitvā āsanne akusalaṃ kataṃ hoA, taṃ kusalassa vipākaṃ paṭibāhitvā aVano vipākassa okāsaṃ karoA, idaṃ ab
habbaṃ bhabbābhāsaṃ. ⼜，努⼒/累積善〔業〕已，有已作不善（業）接近時，那善的異熟排除後為⾃⼰的異熟作機

會，此為（2）「〔有的惡業〕不能〔感受善異熟〕，能顯現/看起來像〔善異熟〕」（惡有善報）。 

bahumhi kusale āyūhitepi balavakammaṃ dubbalakammassa vipākaṃ paṭibāhitvā aVano vipākassa okāsaṃ karoA, idaṃ bhabba
ñceva bhabbābhāsañca. 因為，在努⼒/累積眾多善〔業〕時，強⼒的（善）業對薄弱的（惡）業的異熟排除後為⾃⼰的

異熟作機會，此為（3）「〔有的善業〕既能〔感受善異熟〕，也能顯現/看起來像〔善異熟〕」（善有善報）。 

akusalaṃ pana āyūhitvā āsanne kusalaṃ kataṃ hoA, taṃ akusalassa vipākaṃ paṭibāhitvā aVano vipākassa okāsaṃ karoA, idaṃ b
habbaṃ abhabbābhāsaṃ. ⼜，努⼒/累積不善（業）已，有已作善（業）接近時，那不善的異熟排除後為⾃⼰的異熟作

機會，此為（4）「〔有的善業〕能〔感受善異熟〕，不能顯現/看起來像〔善異熟〕」（善有惡報）。 

apica upaṭṭhānākārenapeVha aVho veditabbo. idañhi vuVaṃ hoA, abhabbato ābhāsaA upaṭṭhāhA abhabbābhāsaṃ. 此外，應知

這裡是「現起的⽅式」義，因為這是說「根據不能顯現、現起」為「不能顯現」。 

taVha “yvāyaṃ puggalo idha pāṇāApāh”
Aādinā nayena caVāro puggalā vuVā, tesu paṭhamassa kammaṃ abhabbaṃ abhabbābhāsaṃ, tañhi akusalaVā abhabbaṃ, tassa 
ca niraye nibbaVaVā taVha nibbagkāraṇa-bhūtaṃ akusalaṃ hutvā upaṭṭhāA. 
duAyassa kammaṃ abhabbaṃ bhabbābhāsaṃ, tañhi akusalaVā abhabbaṃ. tassa pana sagge nibbaVaVā aññaAVhiyānaṃ sagge 
nibbagkāraṇa-bhūtaṃ kusalaṃ hutvā upaṭṭhāA. itarasmimpi kamma-dvaye eseva nayo. sesaṃ sabbaVha uVānamevāA.此中，

依「那⼈在此世殺⽣」等⽅法所說的四種⼈。在那些當中，第⼀種的業：「〔有的惡業〕既不能〔感受善異熟〕，也不
能顯現/看起來像〔善異熟〕」（惡有惡報）確實，那「不能」是不善狀態，及那屬在地獄的出⽣狀態，在那情況下已

成為出⽣的原因，是不善的現起。第⼆種的業：「〔有的惡業〕不能〔感受善異熟〕，能顯現/看起來像〔善異熟〕」

（惡有善報）確實，那不善的狀態是「不能」，⼜那屬在天界的出⽣狀態，已成為其他外道在天界出⽣的原因，是善的
現起。其他的兩種〔善〕業（3）-（4）也是這⽅法。其餘在各處是清楚的。 

《疏》：BhavaA vaḍḍhaA etenāA bhabbaṃ, vaḍḍhi-nimiVaṃ. Na bhabbaṃ abhabbanA āha ‘’bhūta-virahitan’ ’A.。以這的發

⽣、⽣長為「能」，即增長相。沒有能⼒為「不能」，說「不能出⽣/不能成為」。 

中阿含（170）《鸚鵡經》卷44：「復次，有四種⼈，（2）或有⼈無有似有，（4）或有似無有，（1）或無有似無有，

（3）或有似有。阿難！猶如四種㮈（芒果），或㮈不熟似熟，或熟似不熟，或不熟似不熟，或熟似熟。如是，阿難！

四種㮈喻⼈，或有⼈無有似有，或有似無有，或無有似無有，或有似有。」(CBETA 2021.Q4, T01, no. 26, p. 708c21-26)。

此處的「㮈」或譯「奈」，即芒果。唐慧琳《⼀切經⾳義》卷26：「菴羅，淨三藏云：果名，其形似柰，其味如梨。」
(CBETA 2021.Q4, T54, no. 2128, p. 479b13-14) 



there is acAon that is capable and appears incapable.”  55

MN 136 
idamavoca bhagavā. aVamano āyasmā ānando bhagavato bhāsitaṃ abhinandīA. 
世尊說了這，阿難尊者對世尊所說〔感到〕⼼滿意⾜的、⼤歡喜。 

BB: 
That is what the Blessed One said. The venerable Ānanda was saAsfied and delighted in the 
Blessed One’s words. 

mahākammavibhaṅgasuVaṃ niṭṭhitaṃ chaṭṭhaṃ. 

《⼤業分別經》第六已終了。 

________ 

 菩提長老英譯《中部經典》：注釋書解釋abhabba為無能的，如同不善被稱為無能，因為它缺少⽣的能⼒；⽽55

bhabba，能，如同善的被稱為能，因為它有⽣的能⼒。這解釋聽起來可疑；abhabba（梵⽂bhavya）可能只是指「有

⼒、可以⽣出結果」⽽沒有暗指任何特定的道德價值。注釋書給了這四組兩個解釋。第⼀個移焦到以-ābhāsa這個接尾詞

指「使…失⾊、相形⾒拙」或「勝過」，故此四個詞語例證了某⼀性質的業可以因為它能⽣出結果⽽勝過其他的業。看

起來較切實的第⼆個解釋，以ābhāsa指「顯現出」，這是我在翻譯中所使⽤的。就此解釋，第⼀種是以殺⽣者投⽣地獄

為例：他的業不能〔⽣善果〕因為它是不善的，⽽它顯現出不能，因為他既已投⽣地獄，這惡業似乎就是他⽣在該處的
原因。第⼆種是以殺⽣者⽣天為例：他的業不能〔⽣善果〕因為它是不善的，然⽽它顯現出能，因為他投⽣天上；因此
對外道沙⾨及婆羅⾨，這惡業似乎就是他⽣在該處的原因。剩下的兩個詞組同理可解，只要適當調整。MA explains 
abhabba, incapable, as the unwholesome (akusala), called “incapable” because it is devoid of the capacity for growth; and 
bhabba, capable, as the wholesome, called “capable” because it has the capacity for growth. This explanaAon sounds suspect; 
bhabba (Skt bhavya) may simply mean “potent, capable of producing results,” without implying any parAcular moral valuaAon. 
MA gives two explanaAons of the tetrad. The first devolves on taking the suffix -ābhāsa to mean “outshine” or “overcome,” and 
thus the four terms exemplify the way a kamma of one quality can “outshine” another in generaAng its result. The second 
explanaAon, which seems more cogent, takes -ābhāsa to mean“appears,” which I follow in the translaAon. On this explanaAon, 
the first type is illustrated by the person who kills living beings and is reborn in hell: his acAon is incapable (of good result) 
because it is unwholesome, and it appears incapable because, since he is reborn in hell, it seems to be the cause for his rebirth 
there. The second is illustrated by the person who kills living beings and is reborn in heaven: his acAon is incapable (of good 
result) because it is unwholesome, yet it appears capable because he is reborn in heaven; thus to the outside recluses and 
brahmins it seems to be the cause for his rebirth in heaven. The remaining two terms should be understood along the same 
lines, with appropriate changes.



Sabbe sattā averā hontu
願⼀切眾⽣沒有敵意

abyāpajjhā hontu 
願⼀切眾⽣沒有瞋害

anīghā hontu 
願⼀切眾⽣沒有憂苦

Sukhī attānaṁ pariharantu 
願⼀切眾⽣保持快樂

迴向
願此功德種善根，累世怨親同沾恩。
由斯解脫諸苦惱，共證菩提度有情。

Sādhu ! Sādhu ! Sādhu ! 
 善哉 ！ 善哉 ！ 善哉
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